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1. Introduction

This article aims at exploring to what extent thgtribution of allegiance to a
former colonial language in a post-colonial settimigrors the social structures set
up by the former rulers. The present case stuadyrseb the usage of Indo-
Portuguese (henceforth IP) on the island of Dididnwhich was a Portuguese
possession from 1535 until as late as 1961. Ithwitome apparent that IP is not
the same as standard (European) Portuguese (hehcgR), the code employed
and promoted by the former political administratigve are in fact dealing with a
linguistic setting where a creole language (IR)nikin lexifier (SP) and the area’s
autochthonous language (Guijarati) have for a long to-existed. While in truth
Diu IP (henceforth referred to as DIP) retainsifany Diuese the same attitudinal
attraction or repulsion as that of SP, awarenegs dfvergence on the part of
those skilled in IP adds a new layer of languaggratction where the notion of
prestige operates.

Section 2 is a survey of former attempts at caisigpy and formalising the
interplay between language use and the definiticooial groups/ethnicities.
Given the topic at hand, | pay particular attentouiscussions of multilingual
societies and the role of language in definingaamtegories.

A brief description of IP and its varieties is preted in section 3, as well as the
history of Diu (with a particular focus on the petiof Portuguese occupation) and



its present-day social make-up. This section ad&tvesses the relationship
between DIP and SP, as well as that between DIRtd varieties of IP.

Section 4 describes the distribution of IP acrbssiuese population and
analyses the factors that are likely to play a mlexplaining allegiance to the
linguistic manifestation of a colonial culture. Thetion of prestige is invoked, not
so much as a driving force for linguistic changédmia factor in understanding
certain aspects of the community’s linguistic bébarvand make-up.

IP’s lack of institutional support and the signdfitce of this factor with respect
to language maintenance (v. Giles, Bourhis & Tay@r7: 309) are taken up in
section 5, together with a discussion of the sanialications of colonial language
demotion. Finally, the conclusion will bring togettthe different points made
concerning the interplay between present-day D$&ibution and the past colonial
structure of Diuese society.

2. The meaning of language allegiance

The realisation that linguistic behaviour is ingtental in defining, blurring or
manipulating social structures, in a variety of @ams, is not a recent one. Labov
(1972: 111) points out the usefulness of languagdyztion as a “sensitive index
of many [...] social processes” and emphasises iteeatdlity as an instrument of
social structuring:

“Variation in linguistic behavior does not in itbelxert a powerful influence on
social development, nor does it affect drastictily life chances of the individual,
on the contrary, the shape of linguistic behavioanges rapidly as the speaker’s
social position changes.idem)

Although lacking considerations on malleability straints, this claim makes it
clear that, according to Labov, specific linguistiandards are required to define
and uphold the different divisions of society.

It has been observed, for example, that a willnfmeee a particular group’s
separate identity may result in (semi-)consciowsgmtion of its peculiar language
against influence from its neighbours (Bourhis 8&Gi1977) or exaggeration of its
peculiarities. Language use, misuse (e.g. satiusalof a group’s linguistic
behaviour) or abandonment are therefore powerflitiged acts, and tend to
accompany social/ethnic awareness and change.

In connection with studies linking language andaamnstructs or ethnicity,
the terms “ingroup” and “outgroup” are normally dge refer to, respectively, the
speech community under study and the neighboupegah communities with
which it interacts. Both the definition speech communigndethnicityare
somewhat problematic; in the latter case, previaa&l connotations are



pervasive, although modern studies of ethnicityehanoadened the term to
encompass several cultural manifestations thoughélong to a particular
populational group by means of paternity or patrirabinheritance (e.g. Fishman
1977). The issue of paternity replaces but alsegules the former focus on race
as a defining element of ethnicity.

For the purpose of this article, the notiorspéech communiig defined as a
group of people able to interact in a given lingaisode or, considering the
peculiar relationship between a Creole and itdiksxianguage(s), alusterof
related codes whose similarity is easily identigaf his is therefore a non-
exclusive concept where speakers with native coamget non-native competence,
monolingual or multilingual knowledge and a variefyfcommands of the language
can participate. This broad group is likely to leeywheterogeneous and can be
subdivided and subcategorised in a number of wiagtuifling subgroups claiming
a more paternal versus a more patrimonial lineutifical transmission); the aim of
this study, however, requires an inclusive notibsgeech communitas we are
interested in understanding the distributiokindwledgeof a former colonial
language and, more importantly, the factors gowegrtiewill to be part of a
linguistic group.

LePage and Tabouret-Keller (1985) draw attentiothenvariety of domains in
which language and social structure can interalegnithey point out that

“[n]ational, ethnic, racial, cultural, religiousge, sex, social class, educational
economic, geographical, occupational and other gings are all liable to have
linguistic connotations. The degree of co-occureent boundaries will vary from
one society to another, the perception of the agegfeo-occurrence will vary from
one individual to another.” (p. 248)

An additional proposal of these authors, as eviftemt the previous quote, is
that not only do different societies express défércombinations of these domains
through language use, but the same holds truatferpretation of these social
manifestations on an individual level. In the cabB®iu, one expects use of SP or
IP to reflect a variety of social categorisatioalghough a description of the
particular significance of these languages mugnalely be carried out on a
speaker by speaker basis, this article is concesitbdanguage use onmacro-
level the objective is to produce an inventory of sbd@mnains for which
allegiance to (Indo-)Portuguese is relevant arehgit to explain it with reference
to past colonial structures and policies.

Bourdieu’s (1990) analysis of linguistic practicesociety stresses out that the
definition of a language’s or language variety'sitige “value” (in terms of
putative correctness or prestige) is a politicadarial exercise charged with
notions of power asymmetry. These consideratioagarticularly significant



when dealing with post-colonial societies, as tlmant of decolonisation (by
whatever means) normally involves, if not a reve@dleast a redefinition of
power. Where this brings about lack of institutiosizpport or conscious downplay
of the colonial language, its long-term maintenaasethat of any unrecognised
minority language) can only come about throughrgjrattachment of the speakers
to the language and what it represents.

All factors contribute to make up a particular sbsketting able to determine
the status, survival or dismissal of a languageMufwene (2001)’s terms, the
language’scology With reference to the New World, this author peiout that,
in different regions, the same colonial language hat with different destinies
(e.g. French in QuébeersusFrench in Maine), which is to be explained away
with reference to different social structures (Mafwe 2001: 154-155).

Speakers and policy-makers are allowed some dedmeanipulation over a
language’s ecology; whether decolonisation is pieoe not makes no definitive
predictions as to the degree of support the netitutisns give to the former
colonial language. The case of Portuguese decaltmisin Africa is an example
of a traumatic armed struggle for independence;dvew this did not prevent the
newly independent nations of Angola, Cape Verden€&aBissau, Mozambique
or S. Tomé e Principe from recognising Portugussefecial language, nor indeed
did it prevent Portuguese from striving in thesdeijpendent societies (cf. e.g.
Inverno 2005:95 for a discussion concerning Angol&e Indian case was and
still is different with regard to Portuguese. Tisisue will be taken up in section 5,
but it is convenient for the moment to state thaBiu, the institutional relevance
of IP and SP has been minimal since decolonisatvih,the crucial exception of
the Catholic Church.

3. Indo-Portuguese in Diu

Indo-Portuguese is a cover term for a variety atlRpuese-based Creoles once
widely spoken along the coasts of India and SrikieafPortuguese presence on the
subcontinent (between the late"dentury and 1961) was not characterised by the
possession of large territories (with the notaligeptions of Goa and the Northern
Province, i.e., the stretch of land centred ardBaslsein, Bombay, Chaul and
Daman) but rather the domination of strategic gihmids scattered along the
coast. IP, spoken in these possessions, therafomrpassed several
geographically discrete varieties but with a higtof population movement and a
centralised government that disallow their charé@déon as “isolated”. Creole
languages came to develop in these territoriesiwt@main locally distinct despite
sharing a number of linguistic features. Severdhee varieties have now become
extinct, but IP survives in Diu, Daman, Korlai, gnka, Cannanore and possibly



in Cochin and other unsurveyed areas. The onlyistg work done on the Diuese
variety prior to the present research project veaided out by Hugo Schuchardt in

1883, deserving a comment from a local residendyoced about two decades later
(Quadros 1899; 1907).

Diu, a prosperous trading post in the Sultanat@gérat, was annexed by
Portugal in 1535. Despite initial challenges t thiate of affairs on the part of the
Sultanate of Gujarat and its Turkish and Egyptitiasa the Portuguese were able
to retain their domain over the island for morentfaur centuries. On December
18" 1961, Indian armed forces occupied Diu (togethiéhn the remaining
Portuguese enclaves of Goa and Daman) and efficin@rporated the territory
into India.

The vast majority of the Diuese population througttbe colonial period
consisted of Gujarati-speaking Hindus, with a digant Muslim community.
Parsis were present on the island until 1950, becktis evidence of an early
Jewish community (v. Shokohy 2003). Christianitysviistroduced and promoted
by the Portuguese rulers; the emergence of locastzn communities in the
Portuguese-controlled territories of India is verych a product of colonialism,
which involved not just the conversion of localg blso intermarriage between
Asians and Europeans. Clements (1996: 11) suggestsnario for the formation
of IP consisting of (1) a process of pidginisatésna result of contact between the
Portuguese and Indians (mediated by an early Eargsipulation) followed by (2)
creolisation by the offspring of the new Indian iStians.

It seems clear, then, that IP had from its ongetrécular association with the
Christian sections of the population: the Portugussigrants (known in the 16
century ageindisor, in case they settled in India, Gsado} the new converts
and the community of mixed European and Asian degogesticosandcasticos.
The colonial society, although segregationist &yiwvey degrees, was not entirely
prohibitive of social ascension of Hindus or MugifPissurlencar 1952). In fact,
the colonial rule of Diu seems to have been pdeituinclusive, at least when
compared to other areas of the Portuguese Emp#sian(Boxer 1963: 81). It is
still uncertain how early or through which sociaechanisms knowledge of (Indo-
)Portuguese extended to non-Christian tracts optpilation. Whether or not use
of the colonial language correlated with integnatfiiato the colonial administrative
or commercial structures is for the moment a matteonjecture, but this is a
highly likely path for the dissemination of a colananguage (viz. SP) or a
language strongly associated with it (viz. IP).

For the purpose of this paper, the period immeljiggeceding decolonisation
and up to the present is crucial. It is clear fitim following quote from Quadros
(1899: 97) that, in late f9century, Portuguese was not exclusive to the Génis:



“O idioma de que usam os ndo christdos sdo o gheeeao mussulmano, havendo
alguns que fallam, Iéem e escrevem o portuguez.”

[“The language used by the non-Christians are @tijand Muslim, some of them
being able to speak, read and write Portuguesigdd. H.C.]

The present-day distribution of IP in Diu still @gls this observation. The
social structure of Diu is rather complex, witmgerweaving of groupings
according to language, religion, social statuscatian, geographical provenance
and so on. Despite this complexity, however, religitands out as a central
criterion of social categorisation. Singh et al94} in their description of Diuese
and Damanese society for tAathropological Survey of Indjialo so based on both
religion and caste. Caste is allegedly of a weakportance than in neighbouring
Guijarat, as a result of previous Portuguese la@slaalthough its retention in the
Anthropological Survey of Indimdicates some ongoing significance. In everyday
life on the island, the most relevant categoriegegaing dress codes, cultural
manifestations or even language seem to be refigidespite the presence of a
small Jain community in Diu, the most visible radigs groups are the Hindus, the
Muslims and the Christians, with the former repréisg the vast majority.
According to the census of 1991/2001, as well perts from the parish priests,
Diu counts about 37,000 Hindus, 3,400 Muslims ab@ Christians, out of a
population of nearly 40,000. The Christians hameeil961 converged exclusively
into Diu Town, whereas before they had pocketdlieiovillages of the territory
(notably Fudam and Vanakbara). The last membeas ofd Parsi community
have left Diu in 1950 and the Jews who may have lpeesent on the territory at
some point (as suggested by toponyms in an earnty ma&hokohy 2003) earlier
than that.

Decolonisation did not entirely break off the cudtities between Diu and
Portugal or between DIP and SP. Anyone whose ascendjoes back to
Portuguese-controlled Diu is entitled to a Portisgugassport, although the
process is notoriously costly and difficult. Thése considerable community of
Diuese immigrants in Portugal (mostly in the Gre&isbon area), who regularly
return to Diu for ceremonies or holiday. Apart freims route of migration, others
made possible by the island’s colonial past atieastiive, namely towards Goa,
Daman (across the Gulf of Cambay, nowadays govegoieily with Diu, and
where a related variety of IP is still spoken). dakzambique. The latter is in fact
a trend older than emigration to Portugal, wheféas and Daman’s proximity to
Diu closely reflects their shared history of bottomisation and decolonisation.
Goa, Daman and Diu form one single archdiocese sw/lofficers (most of whom
with knowledge of SP) are nominated by the Goahaittes.



There is no active education in Portuguese ondlhed but migration, church
tradition and satellite television function as pait&l channels for SP. The result is
the maintenance of SP on the island alongside IP.

4. Linguistic traces of colonial structure

4.1. Connotations of DIP / SP usage

The population of native speakers at present hass balculated at around 170,
all members of the Christian community (v. Card@606)”. The exact figures
concerning knowledge and/or proficiency acrossHimelu and Muslims sections
of the population is unclear, but many have beeoentered who traced back
their knowledge of Portuguese to different cau$éss is to say, there is a number
of social characteristics which can, to differeegokes within different
communities, be used to account for or even préaiictviedge of the colonial
language. Such indicators can only be understotidreference to several levels
of social meaning attached to DIP/SP knowledge hitturn, must be traced
back to what is known of the socio-dynamics of Brieociety under colonial rule:

a) Religion: this is by all accounts the most olgiconnotation of knowledge
of the language (v. the common local claim thatiprese is “the language of the
Christians”); Christianity was introduced in Diu the Portuguese rulers and has
thereafter been intensely equated with the cubbfitbe colonialists. To the extent
that the Christian community has since 1961 inbdrihe role of upholders of this
culture, so have they also inherited the assoaiatith native use of the colonial
language. This is in fact true as, to the bestypknowledge, the Christians are the
only native Diuese who can claim IP or SP as thisit language, and certainly the
only ones who have passed this knowledge on tgdhager generations.

Christian allegiance to the language comes as mpise; this is also the
community claiming direct descent from the Europeeitlers, i.e., the Eurasian of
mixed-blood. At present, the equation that whoever imtivespeaker of IP or SP
in Diu is a Christian seems largely (if not entedupported. Language is
therefore instrumental in setting the boundariethefChristian community and
enforcing the notion of its separate identity witigard to the rest of the
population. It must be mentioned that, alongsidigiom and language, other
cultural manifestations ultimately traceable totBguese presence are
characteristic of the Diuese Christians, such athiclg, certain food items, songs
and dance, etc. A clarification must be made atpbint to the effect that a
number of Christians have entered Diu since 196t fareas of India with a



weaker or no connection with Portuguese colonilal; these number some 50 at
present, according to local ecclesiastic statistics

b) Social status: the territory’s colonial histdrgs enforced an association
between Portuguese and administrative positiorssn@ore generally between
Portuguese and belonging to/interaction with anguilite. Administration was not
exclusively carried out by Christians, at leasthie period immediately preceding
decolonisation, nor is it at present. However, Biegal. (1994:51) mention the
partial social demotion of the Christian commurgfier 1961 with reference to
their access to administration:

“They [the Christians] enjoyed high social positidaring the Portuguese regime
being placed high in administration. Presently,ytlperceive their position as
inferior to the Brahman, Vania, Koli Patel, Kantihandari, Sagar and Bari, and
superior to the Machhi, Mangela, Mitna, Dhodia, Ruomin and Mahyavanshi.”

It is perhaps not surprising that the centres efténritory’s administration
(Collector’s office and dependencies, court) areramtays places where it is easy
to find fluency in Portuguese, among Christians/alt as non-Christians. It is also
conspicuous that a knowledge of SP seems to berpedfby those higher up in
the administrative ranking (cf. considerations alu€ation below).

This correlation of SP with social rank appliegte native-speaker community
as well, where IP is to be found. Although fluemeysPper sedoes not determine
someone’s status, it is true that the most infliaéaimong the Christian
community are those with better knowledge of thiemial norm. Overall, SP
remains the norm of prestige, and an outsideké&lito be directed to those with a
stronger command of it.

c) Ideology: nostalgia for the colonial era is devoid of significance when
addressing the distribution of knowledge of Poreggu The Christians feel
culturally attached to Portugal, but significanstadgia for the colonial era is also
to be found among members of the Hindu and Mustmrounities. This attitude
towards the past must by no means be generalisg@ad, it must be posited that
those able to manifest themselves in the coloaigjliage are generally those who
feel particularly close to the colonial era, refieg a particularly privileged
relationship with the Portuguese social structaradng those who experienced it),
either by means of employment, education or sirppb&imity to the foreign elite
or the local Christian community. Considering tf@ementioned claim that the
Christians were generally privileged during coldmide, together with the
assertion of their social decay after integratitto india, it comes as no surprise
that one finds such nostalgic attitudes among taepnesent. The younger DIP



speakers, as expected, feel much more distanttfierpast than the elders. This
issue must not be downplayed when consideringaihguage’s vitality.

d) Age: reflecting the chronology of the islandexdlonisation, it can safely be
asserted that knowledge of DIP and SP is much mimtespread among the older
generation, followed by the middle generation aedVittle among the younger
generation. Integration with India in 1961, whetlieluntarily or not, sparkled a
process of cultural decolonisation of Diu, withdinistic implications. Portuguese
courses continued on offer in the English-mediurth@lec school until 1982 (p.c.
Fr. Ronald d'Souza, the principal in 2005), appdyewith little impact. Gujarati,
already widely used and accepted under Portugudsegained in recognition
after 1961, and English ostensibly replaced Podseguas the single non-endemic
language being promoted in the territory (see sedifor further discussion). All
in all, the only youngsters with proficiency in #ife the Christians, as this is their
community’s first language. Among the Muslim andéfi children and teenagers,
no knowledge of either DIP or SP is to be founaegt for the odd formula or
whether they have recently experienced a periahogration to a Portuguese-
speaking region.

e) Economic affluence: the considerations made @lsoncerning the
correlation between knowledge of Portuguese anidisstatus are intimately
connected to the issue of economic affluence. Ewvee Diu was controlled by the
Portuguese, economic affluence depended on thioredhip with the colonial
structure. In the 17th century, trade in the teryitwas largely done by locals.
However, in 1686, a group of Banians (Hindu trafleosnplained to the Viceroy
D. Francisco de Tavora that the tyranny of thell®oatuguese rulers was ruining
their business. Eventually, the viceroy passedveplartially transferring control of
trade from the colonial representatives to thellpoaulatiorf. This episode
suggests that the colonial power had the abilityaatrol its territories’ economy
and, as such, had a grip on the distribution ofltlve# is therefore conceivable
that, in order to be financially affluent, goodat&bns ought to be maintained with
the ruling elite.

Ever since the I6century, emigration has been common practice in Bithe
17" century, a community of Diuese traders was alressdtfed in Mozambique,
but at present the most immediate link is with Bgat. Some of these emigrants
return to the island, albeit occasionally, and oo to invest in it. An important
linguistic aspect of this profitable migratory reus that these families usually
become proficient in SP (in some cases the childremaised in SP).

The correlation between economic affluence andyhdridegree of education
is self-evident. In the case of®26entury Diu, education higher than basic had (and
still has) to be attained outside the territoryd &efore 1961 that usually meant



Goa or Portugal. This sort of endeavour would nesrély not be accessible to all,
therefore enforcing the association between SReaadomic affluence.

Crucially, all the factors pointed out as enforagfrthe link between wealth
and the colonial language clearly privilege SPeadtof IP. This fact combines
with (or in fact feeds into) the notions of prest@ftached to SP to dictate very
conspicuous linguistic dynamics operating amongéhwith knowledge of the
colonial language (see section 4.2.).

f) Education: as mentioned earlier, there is agieed interaction between
knowledge of SP/DIP and education, not so muchemwrag the level of
education but rather the “medium” of education. @wing to documents of the
colonial administration preserved at the Historisathives in Goa, in the 20
century there were several Gujarati-medium schiodlse territory and one
Portuguese school. This school, located in Diu T,omas not meant exclusively
for the Christian populatidnlt is unclear what the policy of admission tcsthi
school was, and therefore it is not possible tdargthe interactions between
Portuguese-medium education and other variableh, @s1economic affluence or
social status

Level of education, as mentioned in e), is relevamroviding a break-up
between proficiency in SP or DIP, bearing in mihdttSP was at some point
perceived as an indicator of higher educationm@thielsewhere in the Portuguese
empire.

4.2. Prestige asymmetry

Historically, the prestige awarded in the territtwyDIP and that of SP have
been fundamentally different, with SP clearly takthe upper hand during
Portuguese rule, as it was a) the language of édacand in particular of higher
education in Goa or Portugal, b) the language e&tiigrants, c) the language
spoken by the Church authorities and, cruciallythé)language of the ruling elite
and those with close work or personal contact thighe The cultured people of
Diu seem to have had some contempt for DIP, asae&l in this excerpt from
Jerénimo Quadros (1998: 98), a local learned mdro#merwise relatively
supportive of Schuchardt’s attempt at documentireg@nguage:

“Os usos e costumes dos christdos de Diu sdo am@gsesu quasi mesmos, que 0s
dos christdos de Goa e Damdo. Fallam o portuguais ou menos correctamente,
nao sendo todavia raros certos idiotismos, sol@ssgrbarbarismos intoleraveis”

[“The habits and traditions of the christians ofilire the same or nearly the same
as those of the christians in Goa or Daman. TheglsfPortuguese, more or less



correctly, though certain intolerable idiocies, emidms and barbarisms are
common” - Trad. H.C.]

The prestige that SP enjoyed in light of the cirstances of colonialism has
not been dispelled since 1961. The present vitafithis concept allows the notion
of SP as an indicator of education and wealth torgstructuring the very
community of native speakers. In other words, anmtbegChristians, proficiency in
SP is still an index (if not a pre-requisite) ofhisocial status.

In linguistic terms, this state of affairs motivai high degree of variation and
establishes an asymmetric dialogue between SP HEhthBt potentially facilitates
borrowing of SP features/material into the vernacWariation is made possible
by the fact that SP congregates the characteristiasguistic norm which in turn
means there is no local norm governing the spetttiose who, by whatever
reason, can not or will not use SP. However, plttie@variation observed among
the native speakers in particular is a produchefdoexistence of the vernacular
and the standardised code. Whether SP usage usnstancial (e.g. when faced
with an interlocutor perceived as a speaker of @ with the relevant social
profile) or more structured (as in the case of ¢hwhose social status within the
community is partially demonstrated by their lingfig skills), speakers juggle
proficiency of DIP and SP with variable degreeswfcess.

Apart from variation and phenomena of (hyper)cdroe; understanding the
issue of SP prestige and its position as the dasi@de in a number of socially-
defined situations is useful to explain certairtgratof linguistic behaviour among
the speech community. Feelings of inferiority oe gart of DIP speakers may
cause them to speak extremely cautiously or ashgrt@sards an interlocutor
associated with SP, or not at all. Some may feekrnomfortable in another
language (e.g. English), so as to attenuate thalsssymmetries implied by the
DIP-SP contrast (with recourse to code-switching;ardoso 2006). Notice,
incidentally, that the notion of a continuum ultiels leading to the European
norm is implied in the common claim, pronouncechvgtide by the Diuese, that
DIP is closer to SP than the variety of IP spokeBaman.

5. Official recognition of colonial languages

The decolonisation of India in the2@entury happened by stages, with the
British domains attaining independence before tlem¢h and Portuguese-
controlled territories. The discrepancy in size pogulation between the different
colonial shares of the subcontinent was also nmisriwith British India extending
over a much larger area than the French or Portagerclaves. Grasping the
differences in scale is important to understanddifferent official destinies of the
colonial languages in Indialn fact, with no objective reason except for the



quantitative issue and the fact that independatitilhad its roots in the areas
previously under the British sphere of influencagksh and Portuguese have been
treated in an almost diametrically opposite wayHgyIndian authorities.

The 1949 Constitution of India elected Hindi asdffficial language of the
Union, while granting English a transitional perioidofficial use:

“1. The official language of the Union shall be Hiiin Devanagari script. The form
of numerals to be used for the official purposestiod Union shall be the
international form of Indian numerals.

2. Notwithstanding anything in clause (1), for aipe of fifteen years from the
commencement of this Constitution, the English leagg shall continue to be used
for all the official purposes of the Union for whidét was being used immediately
before such commencement: Provided that the Prdsioey, during the said
period, by order authorise the use of the Hindgleage in addition to the English
language (...)" (The Constitution of India, 1949, P&v1l, 343, articles 1 and 2)

The same document also provided that, after tmsitranal period of 15 years,
Parliament could determine to sanction the maimeaa&f English as an official
language for all matters of the State. Hindi haypngven a controversial choice as
the official language, particularly resisted in 8euth of the country (Hohental
1998: 21) and rejected by some regions as a stageidge, the 1963 Official
Languages Act proclaimed the continuation of Emgdis an official language for
communication with states that had not adopted iHind all matters related to the
State, for an additional period of 10 years, aftbich a committee should evaluate
the progress of Hindi as the official languagerafia.

At present, English is all-pervasive in most aspeétindian society, and seen
as a valuable skill for the country’s economic &8st In the 1991 census, a total
of 178.598 Indians indicated English as their Lt dctive knowledge of this
language extends over a much larger fraction optmulation.

English education and use has been actively praimotthe former Portuguese
territories, to the effect of demoting the Portugpitanguage. In Diu, several
English-medium schools exist, alongside Gujaratition® institutions, and have
proven immensely popular. Among the younger germerain Diu, English rather
than Hindi has gathered great allegiance. It sgbatsEnglish is naturally gaining
ground over the other colonial languages extaiidia, and even over some local
languages. There is, however, a serious caseiofabffinrecognition towards the
use of IP that accelerates the process of decayCbhstitution of India states that

“Any section of the citizens residing in the tewrit of India or any part thereof
having a distinct language, script or culture & @wn shall have the right to
conserve the same.” (The Constitution of India, A %art I, 29, article 1)



In order to guarantee linguistic and cultural rigttt minorities, certain
provisions are made in the Constitution granting @mmunity the freedom to
run their own educational institutions, sanctionihg possibility of extending the
panel of a State’s official languages and nomiggéirSpecial Officer for
Linguistic Minorities. In the case of Portuguesewiver (and in stark contrast
with English), the status of the language was negepusly addressed on a
national level since decolonisation. In the cernfuk991, as indeed in any Census
carried out in India since its independence, “Ryuese” was never a given option,
let alone IP. As such, there seems to be no awsseighe vitality of IP across the
country or the dangers it may face.

The fact that the definition of India’s languageentory is still incomplete has
in the past led to some apparent discrepancidmistatistics. Romaine (1995: 27)
discusses the issue as follows:

“In the 1981 census in India 107 mother tongueseweported. Only 20 years later,
however, 1,652 mother tongues were reported. Toarafiancies here are due to a
number of factors. One is that a given mother tenguay be called by as many as
47 different names depending on the ethnic, raligiand other affiliation of the
person who claims it. Out of all these varietiesybver, only 15 mother tongues are
recognized as ‘major languages’ by the Indian gowvent.”

The complexity of the linguistic picture in Indigboth a challenge and an
opportunity, in the sense that there should be raomng the ever-finer linguistic
inventory for the recognition of IP. The problemlBfs lack of recognition on the
part of the Indian authorities is fundamentally Haene as that of any minority
language in the same circumstances; however, ioabe of a language with strong
colonial echoes, such as Portuguese or Frenchfgttithat there may be an
additional drive behind its demotion, namely thé tei counter the remains of a
colonial past that may have been brutal and traigmat

Official recognition of an endangered languageasanminor player in its
maintenance. Giles, Bourhis & Taylor (1977: 30Q)Jule this in the inventory of
factors contributing to language vitality, alongsitemographic and other
sociolinguistic considerations:

“Institutional Support variables refer to the extdn which a language group
receives formal and informal representation in\thgous institutions of a nation,
region or community. The vitality of a linguisticimority seems to be related to the
degree its language is used in various institutiohshe government, church,
business and so forth.”

With no official role within the Diuese administiat, Portuguese is upheld in
the territory by one institution only, viz. the Gatic Church. Most services and
special celebrations were traditionally conducte®ortuguese (SP for the most



part); recently, however, the parish has seeniagef services exclusively in
English. Portuguese liturgy has been resumed atharsmall scale, alongside
more regular services in English — admittedly,rajleage other than Portuguese is
required due to the number of Christians enteffiregtérritory at present.

Resistance to the reminders of previous colonial isipolitically and
emotionally understandable. On purely linguistitrts, though, any language
spoken natively by a community (with all the soémplications of the fact) is
extremely valuable and deserves to be not onlygsafeled but promoted as a
basic right. Given that language is often instrutakin defining the structures of a
community in a variety of domains (cf. sectionfa)ling to uphold the legitimacy
of its use can be seen as an act of socio-cukiokdnce.

The case of Diu alone reveals that IP is indeedti@enlanguage of India,
fulfilling essential social needs not only amorgnative speakers but also among
the Hindu and Muslim communities, and also th&des serious threats to its
maintenance. Notice however that IP transcendsdiit, fulfils similar roles in
other areas of the country, such as Korlai, Damrdfenala. One should stress out
the uniqueness of the Indo-Portuguese languagadasd of the Indo-Portuguese
culture) as the product of linguistic and culturahtact; regardless of any colonial
undertones they may be associated to, these dweatigoods absolutely worth
preserving.

6.Conclusion

This study has attempted to reconstruct the cdletiactures relevant to
understand the distribution of IP in Diu. It is aegl that, despite the changes
introduced by decolonisation, DIP and SP userstibals colonial-induced
notions, such as its religious and ideological atations, and its role as an
indicator of social, economic or educational staftree distribution of the
languages across age groups, on the other hatettsethe recent history of the
territory with reference to the moment of decolatisn, while interacting with
some of the domains mentioned above.

A typical post-colonial resistance to the symbdla past of foreign
domination clashes, in the case of minority langsagith colonial connotations,
with a recognition of their social functions amahg communities where these
languages are spoken. The opposite fate of Porsegared English in independent
India is given as indication that decolonisatioesloot necessarily imply the
demotion of colonial languages; it simultaneoustgsses out the extent to which
language promotion and maintenance is a matteffiofad decision. An appeal is
made for the recognition of the status of IP inidndot only on account of its



anthropological value as a cluster of contact i@se but primarily in view of its
social roles within several communities in the doyn

Notes

! The research reported in this article is part dbetoral project at the Universiteit van
Amsterdam, funded by grant SFRH / BD / 18509 / 260the Fundacéo para a Ciéncia e a
Tecnologia (Portuguese Foundation for Science authffology). The article was first
presented at the INCRS Conference in December 206Bna; many thanks to all the
participants for their comments and encouragement.

2 A caveat is in order to indicate that the segntirtaf the population according to
knowledge of DIP, SP or both is elusive, as theedafinition of the terms in some cases
proves to be problematic on account.

% The fact that they retain Portuguese family naimemrmally seen as indication of mixed
descent; however, there is the danger of somelaiiguhere, as it is known that new
converts, whether or not of mixed descent, woulgallg adopt a Portuguese surname.

“ Information retrieved from documents kept at ttemG@listorical Archivesl.ivro da
Provincia do Nortewith the reference 1376.

® | have encountered a number of Muslims and Hiwaus also completed their primary
education in Portuguese, and this seems to haveaseccessful means of linguistic
propagation. In fact, among the older Muslims airtdds who experienced the colonial
rule, education is the most frequently invoked arption for their command of Portuguese
(which, in most cases, refers to DIP).

& While it is impossible to analyse this issue vétty degree of objectivity, it seems that
Portuguese-medium education was not reserved dovéalthiest or most influential alone,
as some of those who attended the school weretegipfrom poor families, often from
outside Diu Town.

7 French will not be dealt with here, although, gitke similarities in scale, it offers a
potentially interesting counterpoint to the officjan)recognition of Portuguese.
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