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XIII. NONNUS’ INDIANS BETWEEN CONVERSION
AND ACCULTURATION"

Fotini HADJIITTOFI

1. Nonnus’ Indians

A question mark hangs over the central event of the Dionysiaca, Dionysus’
defeat of the Indians: is this a political allegory, with Dionysus and his army
standing in for the Byzantine empire and the Indians for Sassanian Persia, as
Pierre Chuvin has argued,' or is it, rather, a religious allegory, with the Indians
representing the nations uninstructed in the “true” religion (that of Dionysus/
Christ), who are then led from their spiritual darkness into the light — a reading
that was put forward most recently by Anna Lefteratou?? Or could these two
models be working in tandem?

Before examining in more detail what happens to the Indians after they are
defeated, it is important to take a brief look at Nonnus’ representation of
Dionysus’ arch-enemies. While there has been some important research on this
topic, the sheer complexity in the Indians’ characterization has not been fully
appreciated. On the one hand, Nonnus’ insistence on the Indians’ black skin
and woolly hair is consistent with an increasingly racist view of blackness in
Late Antiquity. Nonnus’ attitude is certainly compatible with the evidence pre-
sented in John Morgan’s seminal article (including references to the Greek
novels and to Perpetua’s vision in which she defeats a black Egyptian)? and in
Gay Byron’s more detailed study of symbolic blackness in early Christianity.*
To this rich material we can add, for example, the fifth-century hexameter
rendition of the crossing of the Red Sea by Avitus of Vienne, who draws
a correlation between the Egyptians’ dark skin and their evil nature,’ or,
geographically closer to Nonnus, the dialogue (recorded in Coptic) between

1 gratefully acknowledge the financial support of FCT (Fundagdo para a Ciéncia e a Tecno-
logia), Portugal, through the project PTDC/LLTLES/30930/2017 (national funds).

! See CHUVIN 1991, Mythologie et géographie, pp. 23-26.

2 See LEFTERATOU 2016, Dionysus’ “Catabasis” to India. Cf. SHORROCK 2011, Myth of
Paganism, pp. 109-112.

3 See MORGAN 2005, Le blanc et le noir.

4 BYRON 2006, Symbolic Blackness analyses symbolic usages of Egyptians and Ethiopians in
early Christianity; e.g. the Ethiopian woman as a symbol of dangerous sexuality; blackness as
a symbol of intra-Christian opponents or external persecutors. For the symbolic blackness of
Ethiopians in Cyril of Alexandria see LEFTERATOU 2016, Dionysus’ “Catabasis” to India.

5 See Avitus, De Spiritalis Historiae Gestis 5.517-518, with comments in ROBERTS 1983,
Rhetoric and Poetic Imitation, pp. 50-54.
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Theophilus of Alexandria and a desert monk, where the Archbishop doubts
whether a black Ethiopian or a leper can possibly preserve the image of God.b
In addition to their blackness, some of Nonnus’ Indians, especially the chief-
tains, are presented as gigantic creatures, resembling Typhoeus and uttering

similarly theomachic insults against Dionysus.” A host of negative adjectives

characterise the Indians, individually or collectively, as “senseless”,? “unjust”,’

“ignorant of piety”,'” or “ignorant of justice”.!!

On the other hand, however, and as Héleéne Frangoulis has pointed out,'? the
Indians’ moral behaviour is not all that different from that of Dionysus and his
troops. Just as the pitiable lamentations of Indian women echo those of non-
Indian characters, Dionysus is as licentious as (if not more so) the Indian men
who want to rape his Bacchants.!® The fact that Nonnus transfers the myth of
a daughter’s paradoxical breastfeeding of her own father, to prevent him from
dying of starvation in prison, from the Roman Pero (or Perus) to the Indian Eerie
is also indicative of a willingness to see exemplary filial piety among Dionysus’
enemies.'* At the same time, the collective characterisation of the Indians through
negative adjectives can be called into question by anti-Dionysus speakers, who
evoke a more traditional, utopian stereotype of India by calling its people

LR RT3

“pious”, “just”, and “blameless”.!> While such declarations are far less frequent
than the pro-Dionysus line, they may suggest that the collective portrayal of
a whole nation in such stark terms can only be a matter of perspective.

® See the hagiographic Life of Aphou 10, translated in VIVIAN — GREER 2004, Four Desert
Fathers, p. 185. While the monk’s opinion that all humans bear the image of God prevails at the
end, it is important that for Theophilus black skin and leprosy function as equivalent, visible
markers of sin.

7 See Dion. 34.180-183 for Morrheus, Dion. 47.626 for Orontes and Dion. 22.140-141 for
Thureus. Gigantic stature, however, is also to be found in many of Dionysus’ allies. On the overall
difficulty in distinguishing Dionysus’ allies from his enemies based on their attributes see
Hapurrrort 2016, Major Themes, pp. 139-143.

8 Dion. 14.274, topoveg “Ivdot.

9 Dion. 34.221, tvag a0éuotog (of Morrheus).

10 Dion. 13.20, edoefing adiduxtov ... yévog Tvidv.

1 Dion. 13.3, 8ikng adidaktov drneperéimv yévog Tvddv. For a fuller list of such adjectives
and their attestations see FRANGOULIS 2009, Les Indiens chez Nonnos, nn. 7-21.

12 See FRANGOULIS 2009, Les Indiens chez Nonnos; cf. FRANGOULIS 2010, Les Indiens dans
les Dionysiaques.

13 The adjective yuvoipavng is applied equally to both; see FRANGoOULIS 2009, Les Indiens
chez Nonnos, n. 51; nn. 63-69 on the universality of the lamentations.

14 Nonnus’ story of Tectaphus and Eerie is told in Dion. 26.110-138. See DEONNA 1955, Deux
études, pp. 5-50 for the Roman legend of the noble daughter Pero or Perus, who similarly saved
her mother or father from starvation.

15 At Dion. 23.318 Oceanus calls the Indians pdtog duepeéag. For Hera the Indians are both
“mild” and “blameless” (Dion. 31.86, "Ivdobg petityiovg kal dpeppéag); later in the same
speech she characterises them as pious and just (Dion. 31.93-94, ebcefin 8¢ pepniotag Ektavev
’Ivdovg, | obg taya macipuélovon Oépig potwoato pol@®). For India as a utopia in general and
the justice of its people in particular see the detailed discussion of STONEMAN 2019, The Greek
Experience of India, pp. 238-253.
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A more remarkable, and less noticed, feature in Nonnus’ representation of
Indian characters is that they are often compared to the famous Achaeans
of the Iliad and the Trojan Cycle in general. It must be significant that such
comparisons consistently equate Indians with Achaean characters and not Tro-
jans. In Book 28, the Indian Phlegius is wounded and seeks shelter underneath
his brother’s shield. Immediately he is compared to Teucer, who takes refuge
under Ajax’ shield in lliad 8.266 (Dion. 28.55-60): 1

Apoi 8¢ ol péhoc dpto moAvBpooc. Akpotatov 3¢ (55)
Ag&iloyoc ®rhoyioto pecsd@puov EEvoe oKD,

nAn&og dxpa pétona dvyalopévng tpueareing.

Avtap 6 topPnoag, dAiyov yovuv youvog apeipfov,
unkedavi kekdAvmto Kactyvitoto Boein, (59)
Aapdaving Gte Tebkpov diotevtipa YeVEOING (61)

€ig obkog Entafociov 8d€yvuto cbyyovog Alag, (62)
natpdn cvviebiov Gdehpeov domiol kevbwv. (60)

Dexiochus grazed the forehead of Phlogius, and his blade cleft the helmet and cut
the brow: the wounded man, startled, moved back step by step and took shelter
behind his brother’s great shield, as Ajax used to receive his kinsman Teucer, that
shooter of arrows against the Dardanian nation, under his seven-hide shield, and
sheltered his brother and comrade under his father’s targe.!”

A newly wedded Indian woman lamenting her husband’s death is said to be
“another Laodameia” mourning her Protesilaus (Dion. 24.190-195):

Baputintov 8¢ yovaikav (190)
1 pev £0v atevayilev adelpedv, N 8¢ Tokna-
GAAN TOKIAOSUKpLG GveaTeVayileTo VOUEN
vopeiov aptiydpevtov otkota Mpwtesihi,
dAAn Aaodapeta: veolebKTolo 8& VOIS
dnlokog dkpndepvog Etiddeto Botpug é0eipng. (195)

Women in heavy affliction mourned one her brother, and one her father; there was
a bride bathed in tears lamenting her bridegroom lately wedded with dancing,
another Laodameia with her Protesilaus: the new bride unveiled, unkempt, tore the
clusters of her hair.

A proud Indian who sees his companions killed and cannot bear the sight com-
mits suicide. Even though he is explicitly “born of barbarian blood and bred in

16 For the text of the Dionysiaca 1 use the Budé edition (VIAN ET AL. 1976-2006, Nonnos,
Dionysiaques). Translations are taken and occasionally adapted from the Loeb (ROUSE 1940,
Nonnos, Dionysiaca).

17 GEisz 2018, A Study of the Narrator, pp. 220-221 briefly discusses this passage and points
out that the narrator does not reserve Iliadic comparisons for the Dionysiac army. The other simile
she adduces in this context, however, the comparison of a quick runner to the Iliadic Iphiclus
(Dion. 28.284-287 ~ Il. 23.636) does not seem to me to belong in the same category, since the
one who is compared to Iphiclus is not the anonymous Indian, as Geisz claims, but rather
the Dionysiac fighter Ocythous, as Dion. 28.288 makes clear.
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barbarian manners”, after slaying himself by the sword he becomes “another
Menoiceus” and shows himself a new Ajax, but one that is notably sane (Dion.
23.52-75):

Koai t1g £0bg étdpovg dedoknpévog “Tvog aynvep
TOUG HEV KTELVOUEVOLG BOALY®D 60pi, TOVG O& payaipn,
dAlov drotevbévta yapadpnevtt BeAEpve,

OV 8¢ moAvmAékT® dedaiypévov dEEL BOpow, (55)
®ovpétl vekpov Opthov €deikvoev. Ay vopevog 6€
TiAAE KOUNV, PLOYEPD OE Y OLOL PuKyeDETO TLPGT®,
cOlYYOV KopyapOdovTt pepukdTta yeilea deoud.

Koai taybg m)w(povov pipovpevog Tvdov ‘Opoviny,
BapPapov aipa ¢épov kai BapPapov neog aéEmv, (60)
aop £0V yOpvOGEV, Aroppiyag 8¢ yLtdva,

apeog Gppayeg €pKog, als&nrnpa Berépvov,

Kol Elpog dntointog £ KevedVL TeELdooAG

botatiny tayvToTHog dynvopa Priéato eoviv: [...]
"Evvene KvovéNg Kot yaotépog Gop Epsicac (70)
TOAUN PAIG Tadaunoty, dte EEvov avdpa dailmv,

kal 0avev adtoddiktog év dvtifiolct Mevoikeie,
aidopevog peta dnpv 1detv €1t Anpradna-

Sppoot 8 dxiavtolot Oednpovi kbtbove TOTU,

kal poving dndvevbev Epaiveto yaikeog Aloc. (75)

Some proud Indian seeing his companions killed by long spear or sword, struck
by a missile rock, pierced by the sharp leaf-wrapt thyrsus-wand, pointed out to
Thureus the heaps of corpses — then in anguish tore his hair, bit his lips deep and
was dumb, wild with blazing indignation. Born of barbarian blood and bred in
barbarian manners, he quickly followed the example of Indian Orontes and killed
himself. Baring his sword, he stript off the corselet, that impregnable defence in
battle which kept off the missiles, and undismayed set the blade to his flank, as he
uttered a last proud speech before the quick stroke of death [...]

As he spoke, he thrust the sword down into his dark-skinned belly with resolute
hands, as if he were piercing a stranger, and died self-slain, another Menoiceus
among his foes, ashamed to look again upon Deriades after this battle; died
a willing death with tearless eyes, and showed himself a brazen Ajax but that he
was not mad.

Finally, the anonymous Indian who is struck by desire for a fallen Bacchant is
explicitly just like Achilles (&g mep AyiArevg) seeing “another Penthesileia”
(Dion. 35.27-30):

Koai vO xe vekpov Exmv noé0ov dnvoov, &g mtep AytAieng,
arAnv IevBesiletay drep danédolo dokeL®V

YUY PU KOVIOHEVNG TPOGTTLENTO Y eiled VOUONG,

el un Anpradnog €deidiev dykov aneiing. (30)

Then he would have felt desire for a lifeless corpse, as Achilles did — seeing a new
Penthesileia on the ground, he would have kissed the cold lips of the girl, prostrate
in the dust, had he not feared the weight of the threat of Deriades.
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This striking use of antonomasia brings to the fore what Simon Goldhill has
recently termed Nonnus’ “preposterous poetics”, that is, the “typological” way
in which the epic alludes to events which within its own chronology have not
yet happened.'® At the same time, however, and in these particular cases, this
trope has the effect of placing in the same position inconsequential or even
anonymous Indian characters with the most noteworthy Greek heroes, going so
far as to imply that the Indians are sometimes superior. Thus, whereas Ajax
commits suicide after he has gone mad and brought shame onto himself, his
Indian counterpart is distraught because of what has happened to his compan-
ions. By comparison to the Indian, the Greek Ajax seems rather self-obsessed.

Remarkably, then, Nonnus’ representation of Indian characters oscillates
between two mutually exclusive discourses: one which marginalises and dehu-
manises them as the symbolically black manifestations of impiety and another
which can recognise in them exemplary piety (Eerie as the Roman Pero) or
which sees in them the paradoxically original iterations of famous Achaeans’
deeds (in the cases of antonomasia outlined above). The only safe conclusion
regarding Nonnus’ India is that this is no longer a land infested with strange
creatures and natural wonders,' and any reference to Indian races of hybrid
monsters — an integral part of the ethnographic tradition on India for many
centuries — has been expunged from the main narrative.”® As Pierre Chuvin
points out, even the description of the country’s mythical wealth in precious
stones is very much restrained.?! Nonnus’ India is, in fact, more like that of the
Christian and near-contemporary Cosmas Indicopleustes. As Grant Parker
says,? it suited Cosmas’ cosmological purposes to present an India that was
still exotic, but not extraordinary in the way the ethnographers had portrayed

18 See GOLDHILL 2015, Preposterous Poetics.

19 In this respect the Dionysiaca can be differentiated from earlier works like Heliodorus’
Aethiopica and Philostratus’ Life of Apollonius of Tyana, which are important in advancing the
late antique trend of cultural pluralism, but still present Ethiopia and India as (more or less) fan-
tasylands. See, e.g., the presence of the miraculous pantarbe stone in both works; Heliod. Aeth.
8.11, and Philostr. V' A 3.9. ELSNER 1997, Hagiographic Geography, p. 36 notes on Philostratus,
“the relevance of India and Egypt (indeed of philosophy and holiness themselves) are only to be
measured in terms of their effect on Graeco-Roman religion at its twin centres — the hallowed
sanctuaries and festivals of Greece, and the city of Rome.” On the markedly different geography
of the Dionysiaca see HADIITTOFI 2007, Res Romanae and HADNTTOFI 2011, Nonnus’ Unclassical
Epic, esp. pp. 40-41 on Greece as a land of criminals and monsters. On Nonnus’ (hardly unex-
pected) references to the Indian elephant, an animal which long inhabited the Roman visual
imaginary, see MIGUELEZ-CAVERO 2014, Natural Histories, pp. 265-277.

20 On such stereotypes in ethnographical descriptions of India see RomM 1992, The Edges of
the Earth, pp. 82-120; CAMPBELL 2006, Strange Creatures, pp. 112-132; STONEMAN 2019, The
Greek Experience of India, pp. 254-285. On Strabo’s description of India see CLARKE 1999,
Between Geography and History, pp. 305 and 326-328.

21 CHUVIN 1991, Mythologie et géographie, p. 291.

22 See PARKER 2008, The Making of Roman India, p. 142.
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it.2> Cosmas’ sixth-century Christian Topography describes a land which is
within the limits of normality,* and of course within the reach of the Christian
missionaries, whose work Cosmas seems to endorse.

Nonnus’ inclusion of miraculous elements is similarly limited to a bare mini-
mum and mostly confined within the catalogue of Indian troops in Book 26.%
A catalogue of enemy forces, however, is precisely where poets would be
expected to insert some wondrous ethnography anyway. It is useful to compare
Nonnus’ catalogue of Indian troops with Silius’ catalogue of Carthaginians
and their allies in the Punica (3.223-405) — a historical epic, describing well-
documented events and a geographical area familiar to the Romans. In Silius,
then, we find an enemy leader of gigantic stature (3.262-264); a strange form
of mining (3.265-267: Ethiopians digging up iron by placing magnet next to
it); and a nation of snake-charmers (3.301-303). Silius also speaks of races that
eat strange foods: in 3.310-311 the Autololes eat the lotus plant; in 3.360-361
the Massagetae bleed their horses to feed themselves. Similarly, Nonnus men-
tions Areizanteia, where people drink honey from the honey-dripping tree
(26.183-200). Finally, Silius describes lands where customs are reversed: in
3.340-343 the Celts think it honourable to be eaten by vultures instead of being
buried; in 3.344-356 Galician women do all the ploughing and agricultural
work while their men stay indoors.?¢ It is only slightly more paradoxical to find
in Nonnus’ catalogue that in the island of the Graiai some men breastfeed their
children (26.52-54). Given the wildly unrealistic descriptions that were current
in ethnographical writings on India, Nonnus’ catalogue seems positively tame.

Perhaps the only significant exception here is Nonnus’ inclusion of the Oua-
tokoitai, a race of men who sleep lying on their long ears (Dion. 26.94-97):

Tolotl cuveaTpatdo®VTO Kal Gvépeg Odatokolitat,
olot O¢pig doryolowy én’ obaaty bmvov tavety. (95)

2 On the differences between ethnographical descriptions in secular and Christian texts see
also KONIG 2009, Novelistic and Anti-novelistic, who points out that the Apostles in the Apocryhal
Acts are not interested in ethnographic description: as ethnography reinforces the dominant
Graeco-Roman civilisation, to which the Apostles are indifferent (if not hostile), they cannot
themselves participate in providing ethnographic commentary on the lands they visit.

24 Book 11 of the Topography is a treatise on the plants and animals of India. The only ones
he mentions that do not live there in reality are the hippopotamus and the unicorn, but Cosmas
admits that he has not seen them. Nonnus also mistakenly claims that the hippopotamus lives in
the Indian river Hydaspes (26.235-244), because he considers the Nile and the Hydaspes two
branches of the same river. This was, in fact, a common misconception in the ancient world. See
MAYERSON 1993, A Confusion of Indias; GIGLI PICCARDI 1998, Nonno e I’Egitto, p. 76; and Romm
2008, Travel, pp. 119-120.

23 On Nonnus’ Indian catalogue and its possible sources see MIGUELEZ-CAVERO 2008, Poems
in Context, pp. 275-276; FRaANGoOULIS 2010, Les Indiens dans les Dionysiaques.

26 For Silius’ reliance on ethnographic sources on the Iberian Peninsula and his predilection
for indigenous town names with an exotic ring see MAYORGAS RODRIGUEZ 2017, Reimagining
Hispania. On the Roman avoidance of extreme polarity cf. CLARKE 1999, Between Geography
and History, p. 215: “the barbarian enemy had to be capable of becoming a Roman citizen, and
even a Senator in the future.”
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Tobg pev dpiyyog ikave kol "Aonetog gig pobov EAkov
avynelg te Advokiog OPOGTOAOG ...
With them marched the Ouatocoitai, the Ear-sleepers, men whose way it is to sleep

lying upon their long ears. These were led to the war by Phringus and Aspetus and
haughty Danyclus.

This race of Ear-sleepers shows up frequently in classical descriptions of
India.?’ In the Dionysiaca they only appear here, in the context of the catalogue,
never to be heard of again. It should also be noted that this people’s oddly long
ears, while extraordinary, are not threatening to their status as humans, unlike
other characteristics that made India’s traditional “strange creatures” lack
ontological security. The legendary Indian Cynocephali or Dog-heads, whom
Nonnus does not mention, are sometimes referred to as men, and sometimes as
animals due to their lack of human speech.?® In the fifth century AD, Augustine
still wonders: “What shall I say of the Cynocephali, whose dog-like head and
barking proclaim them beasts rather than men?” (City of God 16.8).

The persistence of the tradition regarding the existence of these creatures is
indeed astonishing, but it is important to highlight the new concerns and atti-
tudes that take root in the fifth century. In the passage from the City of God
quoted above, Augustine goes on to say: “But whoever is anywhere born a man,
that is, a rational, mortal animal, no matter what unusual appearance he pre-
sents in colour, movement, sound, nor how peculiar he is in some power, part,
or quality of his nature, no Christian can doubt that he springs from that one
protoplast.”? In precisely the same period the legend of St. Christopher begins
to circulate in the Eastern Mediterranean: St. Christopher was said to belong
to the tribe of Cynocephali; he was converted to Christianity, and later became
a martyr.*® It seems that at the time of Nonnus and Augustine, Christian author-
ity, taking on the role and ambitions of the Roman Empire, sought to stretch
itself to the edges of the world,?' thus making everybody, even dog-headed
men, a possible target for conversion. Although, as we have seen, Nonnus does
not include in his epic any Indian races that would not comfortably fit within
the category of “human”, it would also be possible to detect this new ideology
of Christian imperialism in the Dionysiaca, if we chose to read the poem and
its central event, the Indian war, as a poetic and fantastical version of the

27 See Ctesias’ Indica 50, and Plin. HN 7.2.

28 Plin. HN 7.2 refers to them as men; Ael. NA 4.46 as animals. See CAMPBELL 2006, Strange
creatures, pp. 114 and 118.

2 Translation taken from NPNF 1-02 (SHAFF 1887).

30 On the legend of St. Christopher see RACINE 2006, Geography, Identity.

31" See MERRILLS 2005, History and Geography, pp. 26-28. On the gradual spread of Christian-
ity to the lands beyond Persia see now ANDRADE 2018, The Journey of Christianity. On the
development of a Christianised imperialism, starting in the late-fourth century, and the lingering
Christian ambivalence towards Roman imperialism itself see POLLMANN 2011, Unending Sway.
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attempt to spread the “true” religion into the furthest reaches of the world.*
But is such a reading warranted by the text?

2. Conversion or Acculturation?

There is very little in the Dionysiaca to indicate conversion, or, at least, conver-
sion as a modern audience would recognise it.*} Dionysus does not preach his
“Gospel” to the Indians — or anybody else for that matter. Even though Zeus
proclaims in Book 13 that his son’s mission will be to “teach all nations the
rites danced by night and the wine-dark fruit of vintage” (13.6-7, xai &§0vea
navto 5186EN | dpyia vukTiydpevta Kol oivormo kapmov dnmpng),** and
Dionysus echoes this plan when he says later on that the captive Indian should
“learn Dionysus’ rites danced by night” (Dion. 27.214, dpyla vuktiyopevTa
ddackésbo Atovboov), nowhere is such “teaching” actually portrayed. The
Indians are not explicitly instructed; they neither “see the light” nor “find
Dionysus”, like some modern Christian converts “find Jesus”. Collective con-
versions appear even in the earliest Christian texts, where many among the
apostles’ audiences are said to have “heard, believed, and been baptized”.®
Such a development, however briefly described, would have been part of the
horizon of expectations of Nonnus’ audience, and yet it is entirely absent. Even
if earlier, Classical Antiquity did not have a notion of conversion as a sweeping
“reorientation of the soul”,3® such a paradigm was already in place by the fifth
century,’” and Nonnus could have chosen to portray the Indians receiving

32 See STROUMSA 2009, The End of Sacrifice, pp. 100-105, with further bibliography on the
process by which Christianity’s universalism leads to a dynamic of proselytism and intolerance
towards those who do not accept its message.

33 More on ancient notions of conversion below.

3 For emphasis on this command in relation to Mat. 28.19-20, mopgubévteg odv padntevcate
navta ta E0vn; see LEFTERATOU 2016, Dionysus’ “Catabasis” to India, n. 55; also KAUFFMAN
2016, Nonnus’ Dionysiaca, p. 748. The latter also draws connections with Eusebius’ portrayal of
Constantine as “the emperor chosen by God to conquer and convert the world” (p. 745), and
points out (pp. 767-769) that when Iris delivers Zeus’ message to Dionysus, she does not mention
rites and teachings, but only violence and annihilation (Dion. 13.19-20, te0g yevétng o€ Kelevel
| eboePing adidaxtov diotd®ool yévog Tvddv). Dionysus might only receive these genocidal
instructions, but he is also doubtlessly aware of his “civilising” and “converting” mission, as
Dion. 27.204-215 (among other passages) suggests.

3 E.g., Acts 18.8, xai moiloi tdv Kopivdimv drovovteg énictevov kai &Bantifovro.

36 This is the argument of the classic work by Nock 1933, Conversion; quote from p. 7. Note,
however, that from the Hellenistic period onwards some philosophical schools stipulated a *“pro-
tocol of conversion”, which involved conscious deliberation, contrition, and true change in world-
view; see ATHANASSIADI 2015, Christians and Others, pp. 25-28. The novelistic Joseph and
Aseneth also portrays the heroine’s conversion to Judaism in a way that clearly entails a “reorien-
tation” of her soul, but the date of this text is much debated.

37 Even scholars who argue that the idea of conversion needs to be “retired” for the early
Christian period acknowledge that by the fifth century (as Augustine’s example shows) “conver-
sion” can be used in the same way we understand it today; see FREDRIKSEN 2006, Mandatory
Retirement, p. 233.
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Dionysus’ message, or learning from him and changing their ways, or modify-
ing their customs to suit their new religious identity.?®

Instead, the defeat of Nonnus’ Indians leads directly to a kind of Roman-
style acculturation. One of the Indian chieftains (paradoxically, the most blood-
thirsty one)* is appointed governor, and there follows a feast where the two
former enemy armies take part (Dion. 40.234-238):

IMovceapevog 8¢ yooro, kail Hdatt yuia kabnpag,
®droce Aocopévolot Beovdéa koipavov ‘Tvdoig, (235)
Kpvapevog Mwdaiov: éni Euved 6& KUTEAA®

Baxyoig darvopévolot ping fjyavto tpamélng

EavOov VOwp TivovTeg AT’ 01VOTOPOL TOTALOTO.

Now resting from his grief, he cleansed his body with water, and assigned a gov-
ernor for the Indians, choosing the god-fearing Modaeus; they now pacified
touched one table with banqueting Bacchoi over a common bowl and drank the
yellow water from the wine-breeding river.

If the point here is that even the bloodthirsty Modaeus has been converted to
the religion of Dionysus and has miraculously become ““god-fearing” from one
moment to the next, it is a point that remains surprisingly understated.*® Schol-
ars have sometimes noted how striking it is that the end of Dionysus’ campaign
in India omits any clear markers of religious conversion.*! Bernardette Simon
rightly points out that only a hundred lines earlier Protonoe, the daughter of
Deriades and wife of Orontes, fears that she will have to perform Dionysus’
mysteries (Dion. 40.152) — no such performance or initiation into Dionysiac
mysteries ever materialises.** Again, the ethnographic tradition on Dionysus’
conquest of India offered a host of possibilities, which Nonnus conspicuously
refuses to take up. Arrian’s Indian History presents a Dionysus who is true to
his mission of conversion: he teaches the Indians how to venerate the gods (and
especially himself) and how to perform his dances and rituals.** Nonnus’

3% This last option would have been especially appropriate for such a collective “conversion”
on a massive scale. See MCLYNN 2003, Seeing and Believing, pp. 251-252 on Procopius’ refer-
ences to the conversion of entire populations or towns under Justinian: the new converts are
always said to change their éthé (“a cluster of specific practices”).

3 SHORROCK 2007, Nonnus, Quintus, pp. 386-387 notes that he appears only once more in the
epic (at 32.165-167), “where he is described as a fierce warrior who enjoys bloodshed more than
anyone else and prefers fighting to feasting.”

40 More on miraculous conversions below.

41 VIAN 1988, Les cultes paiens, p. 405 speaks of a “desacralization” of Dionysus’ campaign,
as the god acts more like a general.

42 See SIMON 1999, Nonnos de Panopolis, pp. 128-129 with further bibliography.

43 Notice the recurrence of the verb §18Gcxw in relation to Dionysus in Historia Indica 7.8-9,
kai Ogovg oéPety &1 £8idute Atdvuoog diloug te Kol pdiiota 31 Eovtov kupParifovrag kal
topunavifovtog kol Opynoty 8¢ £kdidatal TNV catupikny, Tov Koépdoka map’ "EAAnct KaAob-
pevov, kal kopav [Ivdovg] 1@ 0e®d pitpneopéety te dvadei&at kal popmv Grotpag Ekdidatal.
In Anabasis 6.3.5 Arrian describes the Indians as particularly “fond of the dance” (pilopynpo-
veg) as a result of Dionysus’ campaign there.
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Dionysus is anything but a teacher. On the other hand, Arrian has Dionysus
install one of his own companions, “the most Bacchic one” (8.1, 1ov Boxy®-
déotatov), as king of India. Nonnus’ elevation of a local Indian to the rank of
king or governor seems, by comparison, to evoke a more contemporary Roman
mindset of military and political assimilation.**

Even before we get to the Indians’ defeat, we already have an example
regarding the fate, and exceptional mobility, of one particular Indian after the
end of the war. In the catalogue of Indian troops, we are informed that after his
victory Dionysus will take an extraordinarily pious Indian chieftain with him,
and re-settle him in Thebes (Dion. 26.66-71):%

MMoABavep mpdpoc fev, 6¢ Ectuye Anpladija

fifec1v edoePéecoiy OpoEpPovEDY AloVOG.

Tov pev dvag Atovuoog dyov peta eoromty Tvodv
GALOSATOV VAETT| PO, AVPOSUNTO TOpE ONPN-

kal Aipkn Topépipve Mmov totpdov Ydaonny, (70)
Aoviov motapoio mav Topnviov Hémp.

Their leader was Palthanor, a man of god-fearing ways, who hated Deriades and
was of one mind with Dionysus. After the war, Dionysus took this man with him
and settled him as a foreign dweller in lyre-built Thebes; there he remained beside
Dirce, and drank the Ismenian water of the Aonian river, having left his native
Hydaspes.

Whatever the reasons behind Palthanor’s relocation (was it a mark of honour
or meant to strengthen Dionysus’ position in Thebes?),% it is clear that this
Indian chief is not converted by Dionysus and then resettled. He is rewarded,
if his resettlement is indeed a reward, for the piety he always possessed: at the
beginning of the war Palthanor already hated his Indian king. In other words,
there is no fundamental change in his behaviour or beliefs, which, on the little
information we have, rather seem to remain constant.

Three Books after the end of the war we find some Indians fighting on the
side of Dionysus against Poseidon for the hand of Beroe. This Indian contin-
gent is placed under the command of Dionysus’ ally Proteus (Dion. 43.227-
229):

Apol 8¢ v otepavndov Eénéppeov aibomneg Tvdol
Béxyov keklopévolo, kai odAOKOU®V oTiYxEC GVOpDY
QOKA®V TOAOHOPPOV ETNYOVAVTO VOUTIO.

4 Cf. CLARKE 1999, Between Geography and History, p. 215.

45 For the after-war migrations of two chieftains from Dionysus’ army, Cretan Asterius
(13.241-252) and Phrygian Priasus (13.520-545), and how these subvert classical distinctions
between centre and periphery see HapiitTOFI 2011, Nonnus’ Unclassical Epic, pp. 32-34.

4 For strategic relocations of whole populations by the Byzantine state see CAMERON 2006,
The By:zantines, p. 9.
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Round him in a ring rushed the swarthy Indians at the summons of Bacchus, and
crowds of the woolly-headed men embraced the shepherd of the seals in his vari-
ous forms.

Again, this seems to indicate acculturation or, at any rate, political and military
submission, rather than conversion. A defeated nation is expected to provide
soldiers and fight at the pleasure of its conqueror. What is rather more surprising
is that some 150 lines before this passage, in the brief catalogue of Dionysus’
troops, the Indian contingent is furnished with its own, local leader (Dion.
43.62-66):

néuntng 6 fyepdveve MelavOiog, dpyapog Tvomv,

ov téxev Olvovn Kiooniag: apel 8¢ kovpw

eutaMig TAégaca Buddeog dkpa TETHA®Y

ondpyavo Botpudevia tEPLE elhi&ato pninp, (65)

viéa yutAdcoco péEng ykdpovi Anvao.

Melanthius was captain of the fifth, an Indian chief and the son of Oenone

the Ivy-one/the one from Cissa: his mother had wrapt her boy in leafy tips of the

sweet-smelling vine for swaddlings, and bathed her son in the winepress teeming
with strong drink.

This Melanthius is a veritable enigma. First of all, it makes all the difference
that the manuscript reading 6pyapog Tvé®dv is maintained in 43.62. In his edi-
tion Friedrich Graefe had emended ’Ivd®dv to Gvép@dv, a correction that among
other editions is only adopted in Domenico Accorinti’s BUR text. Had we not
read the later passage about the unambiguously Indian troops (“swarthy” and
“woolly-headed”) fighting for Dionysus (in 43.227-229), the inclusion of
Indians in the Dionysiac catalogue might have looked suspicious. As it is,
Melanthius needs to remain ‘“chief of the Indians” and not emended to
a generic “chief of men”. His very name, “the black flower”, is, after all,
supremely appropriate for Nonnus’ persistently dark-skinned Indians.*’

What is strange about Melanthius is his background story. We are told that
his mother had swaddled him in vine leaves when he was a baby and bathed
him “in the winepress teeming with strong drink”. There is no indication that
a whole generation has passed between Dionysus’ conquest of India and his
war against Poseidon. The events are narrated as if they take place one very
soon after the other. It is also repeatedly highlighted throughout the poem that
the Indians do not know wine and Dionysus will be the first one to introduce
it in this country. So, how is it possible that an Indian character recently or not
long ago recruited by Dionysus already has an exemplary Dionysiac ancestry
and infancy? In what follows I will consider two possible answers, one centring

47 There is an Indian chieftain called Melaneus in Dion. 26.257. Paretymologically, the Indian
Morrheus’ name could also mean “dark”; see LEFTERATOU 2016, Dionysus’ “Catabasis” to
India, n. 39, with further bibliography.
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on the name of Melanthius’ mother and one on his own name. Neither of the two,
however, will be entirely satisfactory and, ultimately, a further re-evaluation of
Nonnus’ attitude towards the question of conversion will be necessary.
Melanthius’ mother is called Oenone, the “Wine-dark-one”. Her name is
obviously Dionysiac and would hardly be fitting for an Indian character. The
only other female name in the poem to have oivog in its etymology is the
Oenanthe who appears as one of the nurses of Dionysus at Dion. 14.225 and
later as one of his warrior-Bacchants at Dion. 29.253. Oenone is further quali-
fied as Kioonidg. This epithet could mean a number of things: “the one of the
ivy” is a possibility that builds on her name’s association with wine, and might
indicate that this woman is not a mere mortal but a tree nymph.*® At Dion.
22.84-113 Nonnus had presented an Indian Hamadryad who gave precious
information and instructions to Dionysus against the army of her own country.®
As a tree nymph, an Indian Oenone would always have had access to superior,
Dionysiac knowledge, and would not be bound by the rules of her land. But
Kioonidg could also mean “the one from Cissa”. The Homeric epithet Kio-
onig (used for the Trojan Theano at //. 6.299), although usually glossed as “the
daughter of Cisseus”,’® was later adapted by Aeschylus, who gave it the mean-
ing of “Persian”, with “Cissa” now denoting the region of Susa.’! Through the
epithet Kiooniéc Nonnus could be signalling that Melanthius® mother was not
a native Indian, but an immigrant. A possible explanation for Melanthius’ para-
doxically Dionysiac infancy, then, is that his mother possessed Bacchic knowl-
edge, either because of her privileged link with nature as a tree nymph or
because she came to India from a more “civilised” part of the world.” In any
case, the narrator’s insistent claim that all Indians were entirely ignorant of
Dionysus is undermined: if we decide to read Melanthius’ family background
this way, we will have to admit that the narrator constructed a “hard border”
around the Indians in order to conceal such cases of hybridity (how can we

48 This is the interpretation favoured in Rouse’s 1940 Loeb translation, which renders Kic-
onuag as “the Ivy-nymph”. A vopen Kiconig scourges Lycurgus, appropriately enough using
ivy (kioo®), at Dion. 21.88-89.

49 On this Indian nymph and representations of tree nymphs in Indian art see STONEMAN 2019,
The Greek Experience of India, pp. 91-95.

30 See the D Scholia’s definition: Kiconic: Kicoéwg Ouydtnp Ocavd. The Suda and Hesy-
chius (s.v.) transmit the exact same definition. Later authors also call Hecuba Kiconig; see, e.g.,
Nicander Fr. 62.

1 Aeschylus’ fragmentary Memnon presented its protagonist, who in every other version of
the myth is Ethiopian, as a Persian, and his mother as a native of Susa. See Strabo 15.3.2, Aéyo-
vtat 8¢ kol Kioototl ol Xovsior onet 8¢ kal Aioydiog v untépa Mépvovog Kioaiav.

52 On the eminently civilised reception of wine in the areas of Asia Minor and Syria, as
opposed to the violence and resistance that characterise the Hellenic “centre”, see HADIJITTOFI
2011, Nonnus’ Unclassical Epic, pp. 37-38.
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know if Melanthius is the only exception?),>* and to champion his god’s (and
by extension his own) originality on false, or at least very questionable,
premises.>*

Melanthius’ own name opens the door to another possible interpretation. The
similarity with the name of the Odyssean goatherd MeAavOeig does not seem
to be significant in any way.> A more meaningful connection can be made with
the MéravOog or MehavOiog who is the protagonist of the Athenian myth that
provides the aetiology of the Apatouria festival.’® In the fuller version of the
story,” this hero, who will be called here simply Melanthus, came from Pylos
and was a descendant of Nestor. Having been expelled from his native land by
the Heraclids, Melanthus settled in Athens, where a war was raging against
Boeotia for the possession of a territory called Oivon. At some point it was
agreed that the war would be decided in a duel between the Athenian and
Boeotian kings. As the Athenian king, Thymoites, was too afraid (or too old)
to face off the Boeotian Xanthus (“Blonde”), he offered the kingship to whom-
ever would take his place in the duel. The “black flower” Melanthus thus
entered the duel representing the Athenian side and, at the end, defeated Xan-
thus, but not entirely through his own valour. The legend says that, as he
approached the Boeotian king, he shouted that his opponent was not playing
by the rules because he had brought along an assistant who was standing behind
him. Surprised, Xanthus turned around to see if anybody was indeed behind
him, at which point Melanthus stroke and killed him. In some sources Melan-
thus’ cry was simply a ruse meant to distract his opponent; in others he cried
out because he had really seen somebody behind Xanthus — either a ghost or
Dionysus carrying a black shield.’® In any case, Melanthus’ victory gives rise
to the festival of the Apatouria (paretymologically connected with the dnétn
in the duel) and the foundation of a shrine for Dionysus Melanaegis (“of the
black shield”’) or Melanthides.

33 Concealing hybridity is, of course, one of the main functions of all borders; see, e.g.,
BoOYARIN 2004, Border Lines.

3 On this reading, the fact that Dionysus brings to India knowledge that is already there is
reminiscent of Pantaenus’ zealous mission to preach Christianity in India: according to Eusebius
(Hist. Eccl. 5.10.3), when he arrives, Pantaenus finds that Bartholomew had already brought the
Gospel to the Indians and taught it to them in Hebrew.

% Hom. Od. 17.212; for the connection see ACCORINTI 2004, Nonno, Dionisiache (XL-XLVIII),
ad loc.

3 For an overview of the sources and an attempt to reconstruct the earliest version see
HALLIDAY 1926, Xanthos-Melanthos. For a more recent reading of the myth in an initiatory con-
text see BEDNAREK 2014, Mélange of Melanaegis and Leukaspis, who also draws a connection
with the duel between Hector and Achilles in //iad 22.

57 The Augustan-era mythographer Conon; see FGrH 26 F 39, preserved in Phot. Bibl.
186.138b.

38 Conon (see n. above) mentions a ghost (pdopa t1). The Suda (s.v. Anatovpia), the Etymo-
logicum Genuinum (alpha 1576), and the Scholia in Aristophanes’ Peace (Sch. Pac. 893a) men-
tion Dionysus bearing a black shield. Other sources claim Melanthus lied.
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Strikingly, this myth is also alluded to in the Dionysiaca, in 27.301-305,
where Zeus exhorts Athena to help her brother ““of the black shield”, the “Apa-
tourian” son of Thyone, who one day will save Athens by chasing away the
Boeotian chieftain.’® The Athenian Melanthus or Melanthius, who was, there-
fore, known to Nonnus and his audience, presents an intriguing nexus of asso-
ciations with his Indian namesake: they are both linked with Dionysus, and
both so in a military context; both have connections with feminine names
which have oivog in their etymology; finally, the blackness suggested by their
shared name is significant in both cases: for the Indian Melanthius because it
supposedly evokes the colour of his skin; for the Athenian because it creates a
starker opposition to the “blonde” Xanthus. Yet, the two figures cannot be one
and the same man. The connections, intriguing as they might be, are not enough
to suggest identification, and Zeus’ prophecy in Book 27 clearly places Dionysus’
intervention in the Athenian war against Boeotia in a future (27.303, pbcetat)
that will never be narrated within the epic.®° The fact that the poem creates an
Indian character using elements that evoke a future Athenian hero is typical of
its destabilisation of the categories of centre and periphery and of past and
future, but still leaves the Indian Melanthius’ Dionysiac background largely
unexplained within the few verses dedicated to him in Book 43.

The elliptical narrative concerning Melanthius is, I suggest, indicative of
how Nonnus’ Indians can be “converted” at the exact same time as they are
absorbed into Dionysus’ “empire”’; that is, they become exemplars of their new
“religion” the very moment their allegiance shifts from one leader to the oth-
er.! Conversion and acculturation turn out to be two sides of the same coin.
Just as the bloodthirsty Modaeus miraculously became a god-fearing governor
carrying out Dionysus’ wishes immediately as the war ended — and with no
proselytising or lengthy process of acculturation having been portrayed —, the
“converted” Melanthius miraculously acquires a background story that sug-
gests he is, and always has been, a copy of Dionysus, even when he did not in
fact know Dionysus. The late antique Christian narratives which present
conversion as a miraculous event are illustrative of a mindset for which Chris-
tian conversion can also be a sort of mystery that bypasses knowledge and

3 Dion. 27.301-303, aiyida c&io tivacse npoacnilovsa Avaiov, | celo kactyviTov neka-
vaiyidog, 8g oéo matpnyv | pvoetar EEghdoag Bowdtiov iyepovia | kol pérog deioet Lodyplov
6o1o¢ "Edevfoic | motov dvevalov Atatovptov via Ovdvng.

6 It might be possible to imagine this Indian Melanthius as the paradoxically original iteration
of his more famous Athenian namesake, in the manner of the Indians who prefigure Achaean
warriors (see above), but this is not explicitly stated in the poem, and the main feat for which the
Athenian is known, the duel, is patently lacking here.

1 In the same period correct religion gradually becomes interwoven with allegiance to the
emperor and empire and, conversely, unauthorised religion is equated with treason; see the sor-
cery trials of 371-372 AD in Antioch, under the reign of Valentinian and Valens, described by
Ammianus Marcellinus in Res Gestae 29.1.4-29.2.28.
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intentionality,%? even while a highly more “interiorised” and intentional model
of conversion had already been established.%® Such a late antique narrative is
the martyrology of St. Philemon, dating from the fourth century, which tells
a story allegedly taking place in the third century, during the persecutions
of Diocletian, in the Egyptian city of Antinoopolis.®* Philemon was a former
mime actor turned flute player,®® beloved by the people, and a pagan. As
Diocletian’s decrees commanded that all of the emperor’s subjects sacrificed
to the gods, Philemon was bribed to don the outfit of a Christian deacon named
Apollonius and perform the sacrifice in his place. Apollonius, the deacon who
was too fearful of martyrdom, puts on Philemon’s clothes and keeps his flutes.
Philemon appears before the judge disguised and with his face covered, but
while preparing for the sacrifice through which he would pledge his allegiance
to the emperor and his gods, he all of a sudden becomes a true Christian and
refuses to sacrifice.

Philemon’s disguise results in a near comedy of errors, as the judge struggles
to establish the culprit’s identity. After determining that he is, in reality, the
famous flute player, the judge becomes convinced that his charade is a joke,
and informs Philemon that he will be tortured and killed if he is serious.
Philemon is, of course, entirely serious and wants to die a martyr. At this point,
the exasperated judge informs Philemon that, even if he is tortured and killed,
he will not be a martyr, because technically he is not a Christian — he has not
yet been baptised. Philemon was apparently unaware of this bureaucratic detail.
He asks for a Christian to step forward and baptise him, but of course nobody
does so. Philemon then prays; a cloud descends, rains upon him, and he
declares himself baptised. Turning down the judge’s pleas for him to think of
his popularity and success and reconsider his decision, Philemon denounces his
past and asks God to burn his flutes. Indeed, a second cloud, this time of fire,
descends from the heavens and burns the flutes in the very hands of Apollonius,
who now repents and also wants to die a martyr. A heroic death awaits both
the flute player and the deacon.

92 See, e.g., the late ancient martyrologies in which mime actors pretending to be Christian
catechumens being baptised on stage truly become Christians when they are dipped in the water.
For an overview of this type of story see Lim 2003, Converting the Un-Christianizable. For
emphasis on the lack of intentionality in these conversions see ELM 2003, Marking the Self.

9 For the emergence of this intentional model in Late Antiquity see above, esp. n. 37.

% The text can be found in Acta Sanctorum 7 (March, vol. I), pp. 751-753 in Latin, and
pp. 887-891 in Greek. According to ATHANASSIADI 2015, Christians and Others, pp. 29-30 the
third-century edict of Decius set up religion as a pre-requisite of patriotism, and created “a new
social and political order which prescribes, and eventually imposes, conformity with the state
ideology.”

% For a discussion of Philemon’s martyrdom with emphasis on his professions and especially
his role as a buffoon (stupidus) in theatrical mimes see HADJITTOFI — SIVAN (2020), Staging
Rachel, pp. 321-323.



242 F. HADJITTOFI

This story of miraculous conversion, and others like it,°° demonstrate that
late antique Christian conversion is not necessarily a process of conscious and
intentional realignment of the self.®” Although the most famous late antique
Christian convert, Augustine, undergoes a transformation from within, not all
conversions (real or imagined) stem from the self. As the story of Philemon
suggests, it was still possible for a late antique audience to imagine a genuine
conversion in which the new Christian was “recruited” almost against his will
and ignored the very basics of Christianity. What these stories of conversion
perform is a dramatic social and/or political relocation.®® Philemon becomes an
enemy of the emperor the exact moment he joins the ranks of Christ. He con-
demns his former life as an actor and flute player by asking for his flutes to be
burnt on the spot. Just as the socially marginal actor or flute player becomes
re-centralised as a Christian martyr (that is, a copy of Christ) from one moment
to the next, the geographically marginal Indians are instantaneously trans-
formed into Dionysus’ followers and alter egos; in both cases the radical relo-
cation bypasses the converts’ own agency and comprehension.

This miraculous type of late antique conversion, which starts from the divin-
ity rather than the self, could be part of the reason why Nonnus does not need
to present Dionysus as a teacher and the Indians as initiates to his mysteries.
The increasingly strong link between “correct” religion and patriotism or loy-
alty to the “right” emperor means that the very moment Nonnus’ Indians fol-
low Dionysus and not Deriades, their change of political allegiance also indi-
cates a change of religious allegiance, irrespective of how much they actually
know of or have been “enlightened” by Dionysus. This is, after all, the age
when the “seal of baptism” and the emperor’s seal become conceptually
interchangeable.®’

% ELm 2003, Marking the Self, pp. 56-61 considers the story of St Pelagia the mime actress
and prostitute, who quit her profession to become the hermit Pelagios the moment she was instan-
taneously, and almost miraculously, converted by Nonnus the bishop. See also Jacoss 2016,
Epiphanius of Cyprus, p. 89 for the “several not-quite conversions” of a Jewish man called Joseph
who “was deemed worthy of holy baptism” when some Jews threw him into a river to drown
after they found him reading borrowed copies of the Gospels. If being thrown into the river is
considered to be his definitive conversion, it certainly was forced upon him.

7 In any case, ancient people (and in many parts of the world modern ones too) had limited
freedom to choose their religion; see CAMERON 2015, Christian Conversion, p. 14. Even Church
Fathers, however, saw the catechumens’ active participation in their conversion as secondary to
the divinity’s powerful intervention; see ELM 2003, Marking the Self, pp. 63-68 on Gregory of
Nazianzus’ views on baptism.

% On the impact of social and political power on the religious landscape and how this inter-
twining can result in false conversions (which are not, however, my concern here) see, e.g., ANDO
1996, Pagan Apologetics, pp. 199-205. For conversion as a “fundamental political realignment”
see MCLYNN 2003, Seeing and Believing, p. 252; as a “political flashpoint” that turns the convert
into a hybrid (following postcolonial criticism) see NASRALLAH 2006, The Rhetoric of Conversion,
p. 467, with further bibliography.

% See ELM 2003, Marking the Self, p. 65. HERNANDEZ DE LA FUENTE 2020, A Dionysian
uetavora appeared too late for me to engage with it meaningfully.



BIBLIOGRAPHY

A.J. VAN DER AA, Biografisch woordenboek der Nederlanden (21 vols.), Haarlem,
1852-1878.

D. AccorINTI (ed.), Nonno di Panopoli. Parafrasi del Vangelo di S. Giovanni. Canto
T (= XIX), Diss. Univ. di Firenze, 1986-1987.

D. AccoriNTI (ed.), Nonno di Panopoli. Parafrasi del Vangelo di S. Giovanni. Canto
XX, Pisa, 1996.

D. AccorINTI, Note critiche ed esegetiche al canto 41 delle Dionisiache di Nonno di
Panopoli, in ByzZ, 90 (1997), pp. 349-366.

D. AccorinTi (ed.), Nonno di Panopoli. Le Dionisiache, canti XL-XLVIII, vol. 4,
Milano, 2004.

D. ACCORINTI, Poésie et poétique dans I’ceuvre de Nonnos de Panopolis, in P. ODORICO
— P.A. AGAPITOS — M. HINTERBERGER (eds), “Doux remeéde...” . Poésie et poé-
tique a Byzance. Actes du 1v¢ colloque international philologique, Paris, 23-24-
25 février 2006, Paris, 2009, pp. 67-98.

. ACCORINTI, Nonnos von Panopolis, in RAC, 25 (2013), pp. 1107-1129.

. ACCORINTI, Nonnos und der Mythos. Heidnische Antike aus christlicher Perspek-
tive, in H. LEPPIN (ed.), Antike Mythologie in christlichen Kontexten der Spdtan-
tike, Berlin — Miinchen — Boston, 2015, pp. 43-69.

D. AccorINTI, The Poet from Panopolis: An Obscure Biography and a Controversial
Figure, in D. ACCORINTI (ed.), Brill’s Companion to Nonnus of Panopolis, Leiden
— Boston, 2016, pp. 11-53.

. ACCORINTI (ed.), Brill’s Companion to Nonnus of Panopolis, Leiden — Boston,
2016.

. ACCORINTI, Paul Friedldnder: tra Willamowitz e George, in Eikasmés, 31 (2020),
pp- 377-388.

. ACCORINTI — P. CHUVIN (eds), Des Géants a Dionysos. Mélanges de mythologie et
de poésie grecques offerts a Francis Vian, Alessandria, 2003.

. ACOSTA-HUGHES, Composing the Masters: An Essay on Nonnus and Hellenistic
Poetry, in D. ACCORINTI (ed.), Brill’s Companion to Nonnus of Panopolis, Leiden
— Boston, 2016, pp. 507-528.

P.A. Acapitos — R.S. NELSON, Oppian, in A.P. KAZHDAN (ed.), Oxford Dictionary of

Byzantium, New York — Oxford, 1991, vol. III, pp. 1527-1528.

G. AGOSTI, Poemi digressivi tardoantichi (e moderni), in Compar(a)ison, 7 (1995),
pp. 131-152.

G. AGOSTI, Prima fortuna di Nonno in eta umanistica, in A. GUIDA — V. FERA (eds),
Vetustatis indagator. Studi offerti a F. Di Benedetto, Firenze — Messina, 1999,
pp- 89-114.

G. AGosTI, L'epica biblica nella tarda antichita greca. Autori e lettori nel IV e V secolo,
in F. STELLA (ed.), La scrittura infinita. Bibbia e poesia in eta medievale e umani-
stica. Atti del Convegno di Firenze, 26-28 giugno 1997, Firenze, 2001, pp. 67-104.

G. AGosTI (ed.), Nonno di Panopoli. Parafrasi del Vangelo di San Giovanni. Canto 'V,
Firenze, 2003.

G. AGosTI (ed.), Nonno di Panopoli. Le Dionisiache, canti XXV-XXXIX, vol. 3, Milano,
2004, 20132 (with addenda).

oA,

g O U

jos}



512 BIBLIOGRAPHY

G. AcGosTl, Immagini e poesia nella tarda antichita. Per uno studio dell’estetica visu-
ale della poesia greca fra Ill e VI sec. d.C., in L. CRISTANTE — M. FERNANDELLI
(eds), Incontri triestini di filologia classica, 4 (2004-2005), pp. 351-374.

G. AGOSTIL, Miscellanea epigrafica I. Note letterarie a carmi epigrafici tardoantichi, in
MEG, 5 (2005), pp. 1-30.

G. AGOSTI, Interpretazione omerica e creazione poetica nella tarda antichita, in
A. KOLDE — A. LUKINOVICH — A.-L. REY (eds), Kopvpaiw avopi. Mélanges offerts
a André Hurst, Geneve, 2005, pp. 19-32.

G. AGOSTI, La voce dei libri: dimensioni performative dell’epica greca tardoantica, in
E. AMATO — A. RODUIT — M. STEINRUCH (eds), Approches de la Troisiéme Sophis-
tique. Hommage a J. Schamp, Bruxelles, 2006, pp. 35-62.

G. AGosTI, Le Dionisiache e le arte figurative. Appunti per uno studio dell’estetica
Nonniano, in S. AUDANO (ed.), Nonno e i suoi lettori, Alessandria, 2008, pp. 17-31.

G. AGOsTI, Niveaux de style, littérarité poétiques: pour une histoire du systeme de la
poésie classicisante au VI¢ siécle, in P. ODORICO — P.A. AGAPITOS — M. HINTERBERGER
(eds), “Doux reméde...” . Poésie et poétique a Byzance. Actes du 1v¢ colloque
international philologique, Paris, 23-24-25 février 2006, Paris, 2009, pp. 99-119.

G. AGosTI, Saxa loquuntur? Epigrammi epigrafici e diffusione della paideia nell’oriente
tardoantico, in AnTard, 18 (2010), pp. 163-180.

G. AGosTl, Libro della poesia e poesia del libro nella Tarda Antichita, in Centopagine,
4 (2010), pp. 11-26.

G. AcosTi, Usurper, imiter, communiquer: le dialogue interculturel dans la poésie
grecque chrétienne de I’Antiquité tardive, in N. BELAYCHE — J.-D. DuBoIs (eds),
L’oiseau et le poisson: Cohabitations religieuses dans les mondes grec et romain,
Paris, 2011, pp. 275-299.

G. AGosTI, Greek Poetry, in S.F. JOHNSON (ed.), The Oxford Handbook of Late Antig-
uity, Oxford, 2012, pp. 361-404.

G. AcosTi, Contextualizing Nonnus’ Visual World, in K. SPANOUDAKIS (ed.), Nonnus of
Panopolis in Context, Berlin — Boston, 2014, pp. 141-174.

G. AcosTl, Greek Poetry in Late Antique Alexandria. Between Culture and Religion,
in L.A. GUICHARD — J.A. GARCIA ALONSO — M.P. DE Hoz (eds), The Alexandrian
Tradition: Interactions between Science, Religion and Literature, Bern, 2014,
pp. 287-311.

G. AGOSTI, Per una fenomenologia del rapporto fra epigrafia e letteratura nella tarda
antichita, in L. CRISTANTE — T. MAzzoLI (eds), Il calamo della memoria VI. Riuso
di testi e mestiere letterario nella tarda antichita, Trieste, 2015, pp. 13-33.

G. AcosTl, Esiodo nella tarda antichita: prime prospezioni, in SemRom (Seminari
Romani di Cultura Greca), V, 2016, pp. 179-246.

G. AcgosTi, Epigrafia metrica tardoantica e democratizzazione della cultura, in
L. CRISTANTE — V. VERONESI (eds), Forme di accesso al sapere in eta tardoantica
e altomedievale. 6, Raccolta delle relazioni discusse nell’incontro internazionale
di Trieste, Trieste, 2016, pp. 131-147.

G. AcosrTi, Greek Epigram in Late Antiquity, in C. HENRIKSEN (ed.), A Companion to
Ancient Epigram, Hoboken NJ, 2019, pp. 597-614.

G. AcosTi — F. GONNELLI, Materiali per la storia dell’esametro nei poeti cristiani
greci, in M. FANTUZZI — R. PRETAGOSTINI (eds), Struttura e storia dell’esametro
greco, Pisa — Roma, 1995, pp. 289-434.

E. ALBU, Imperial Geography and the Medieval Peutinger Map, in Imago Mundi, 57
(2005), pp. 136-148.

E. ALBU, The Medieval Peutinger Map: Imperial Roman Revival in a German Empire,
New York, NY, 2014.



BIBLIOGRAPHY 513

A. ALEXANDER, The preface to Luke’s Gospel: Literary convention and social context
in Luke 1.1-4 and Acts 1.1, Cambridge, 1993.

W.S. ANDERSON (ed.), Ovidius, Metamorphoses, Norman, OK — London, 1997.

C. ANDO, Pagan Apologetics and Christian Intolerance in the Ages of Themistius and
Augustine, in JECS, 4 (1996), pp. 171-207.

N.J. ANDRADE, The Journey of Christianity to India in Late Antiquity: Networks and
the Movement of Culture, Cambridge, 2018.

A. ARCHIE, Politics in Socrates’ Alcibiades. A Philosophical Account of Plato’s Dia-
logue Alcibiades Major, Cham, 2015.

M. ARMISEN, La notion d’imagination chez les Anciens: I — Les philosophes, in Pallas,
26 (1979), pp. 11-51.

M. ARMISEN, La notion d’imagination chez les Anciens: Il — La rhétorique, in Pallas,
27 (1980), pp. 3-37.

D. ARNSON SVARLIEN (trans.), The Odes of Pindar, in Perseus Project 1.0., 1990 (www.
perseus.tufts.edu).

J. AsHTON, Understanding the Fourth Gospel, Oxford, 2007.

M. ASPER, Onomata allotria. Zur Genese, Struktur und Funktion poetologischer Meta-
phern bei Kallimachos, Stuttgart, 1997.

P. ATHANASSIADI, Christians and Others: The Conversion Ethos of Late Antiquity, in
A. PAPACONSTANTINOU — N. MCLYNN — D.L. SCHWARTZ (eds), Conversion in Late
Antiquity: Christianity, Islam, and Beyond, Farnham, 2015, pp. 23-47.

R. AUBRETON, La tradition de I’ Anthologie Palatine du XVI¢ au XVIII¢ siécle, in RHT,
11 (1981), pp. 1-46.

A. AUDOLLENT, Defixionum tabellae quotquot innotuerent tam in Graecis orientis
quam in totius occidentis partibus praeteratticas in corpore inscriptionum atti-
carum editas, Paris, 1904, 19672

H. AURENHAMMER, Inventing ‘Mannerist Expressionism’. Max Dvordk and the History of
Art as History of the Spirit, in K.A. SMITH (ed.), The Expressionist Turn in Art His-
tory. A Critical Anthology, Farnham, Surrey — Burlington, VT, 2014, pp. 187-208.

A. AURNHAMMER — W. BRAUNGART — S. BREUER — U. OELMANN (eds), Stefan George
und sein Kreis. Ein Handbuch (3 vols.), Berlin — Boston, 20162

C. AUSFELD, De Graecorum Precantionibus Quaestiones, Leipzig, 1903.

N. AUSTIN, Archery at the Dark of the Moon: Poetic Problems in Homer’s Odyssey,
Berkeley — London, 1975.

S.S. AVERINCEV (C.C. ABepunneB), L’anima e lo specchio, Bologna, 1988, originally
published as Ilosmuka pannesusanmuiickoii aumepamypoi, Moskva, 1977.

U. BABUSIAUX, Legal Writing and Legal Reasoning, in P.J. bu PLESsIS — C. ANDO —
K. Tuori (eds), The Oxford Handbook of Roman Law and Society, Oxford, 2016,
pp- 176-188.

J.R. BACON, The Geography of the Orphic Argonautica, in CQ, 25 (1931), pp. 172-183.

R.S. BAGNALL, Egypt in late antiquity, Princeton, NJ, 1993.

R.S. BAGNALL, Evidence and Models for the Economy of Roman Egypt, in J.G. MANNING
— L. Morris (eds), The Ancient Economy: Evidence and Models, Stanford, CA,
2005, pp. 187-204.

B. BALDWIN, Four Problems in Agathias, in ByzZ, 70 (1977), pp. 295-305, repr. in
B. BALDWIN, Studies on Late Roman and Byzantine History, Literature & Lan-
guage, Amsterdam, 1984, pp. 347-358.

B. BALDWIN, The Date of the Cycle of Agathias, in ByzZ, 73 (1980), pp. 334-340, repr.
in B. BALDWIN, Studies on Late Roman and Byzantine History, Literature & Lan-
guage, Amsterdam, pp. 359-363.



514 BIBLIOGRAPHY

B. BALDWIN, The Language and Style of Some Anonymous Byzantine Epigrams, in
Byzantion, 52 (1982), pp. 5-23.

H. BANNERT, Proteus und die Musen: Nonnos von Panopolis, Dionysiaka 1, 1-45: ein
Prodomium der besonderen Art, in WHB, 50 (2008), pp. 46-70.

H. BANNERT — N. KROLL, Nonnus and the Homeric Poems, in D. ACCORINTI (ed.),
Brill’s Companion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 481-506.

H. BANNERT — N. KROLL (eds), Nonnus of Panopolis in Context Il. Poetry, Religion,
and Society. Proceedings of the International Conference on Nonnus of Panopo-
lis, 26th-29th September 2013, University of Vienna, Austria, Leiden — Boston,
2018.

S. BAR, Quintus Smyrnaeus Posthomerica 1. Die Wiedergeburt des Epos aus dem Geiste
der Amazonomachie. Mit einem Kommentar zu den Versen 1-219, Géttingen, 2009.

A. BArtaLuCcl, 1 lessico dei catasterismi nel De astronomia di 1gino e nei testi omo-
loghi, in SCO, 38 (1989), pp. 353-372.

J. BARTON — J. MUDDIMAN (eds), The Oxford Bible Commentary, Oxford, 2001.

L. BASCH, Le calfatage: L’origine du mot et son aire d’extension, in P. POMEY (ed.), La
batellerie égyptienne, Alexandrie, 2015, pp. 227-234.

W. BAUER, Woérterbuch zum Neuen Testament, Berlin, 1963.

M. BAUMBACH — S. BAR (eds), Quintus Smyrnaeus: Transforming Homer in Second
Sophistic Epic, Berlin, 2007.

M. BAUMBACH — S. BAR (eds), Brill’s Companion to Greek and Latin Epyllion and Its
Reception, Leiden, 2012.

M. BaziL, Centones christiani: métamorphoses d’une forme intertextuelle dans la poé-
sie latine chrétienne de I’Antiquité tardive, Paris, 2009.

P.F. BEATRICE, Anonymi Monophysitae Theosophia. An Attempt at Reconstruction, Lei-
den — Boston — Cologne, 2001.

P.F. BEATRICE, Nonno di Panopoli, in A. D1 BERARDINO (ed.), Nuovo Dizionario Patri-
stico e di Antichita Cristiane II, Genova — Milano, 2007, pp. 3530-3533.

A.H. BECKER, The Comparative Study of “Scholasticism” in Late Antique Mesopota-
mia: Rabbis and East Syrians, in AJS Review, 34 (2010), pp. 91-113.

B. BEDNAREK, Mélange of Melanaegis and Leukaspis. On the Aetiology of the Apatou-
ria Festival, in Eos, 101 (2014), pp. 159-168.

E. BELFIORE, Poets at the Symposium, in P. DESTREE — F.-G. HERRMANN (eds), Plato
and the Poets, Leiden — Boston, 2011, pp. 155-174.

A. BENAISSA, Dionysius: the Epic Fragments, Cambridge, 2018.

R.M. BERCHMAN, Porphyry Against the Christians, Leiden, 2005.

M. BERGMANN — M. HEINZELMANN, Schedia, Alexandrias Hafen am Kanopischen Nil:
Zwischenbericht zu den Arbeiten 2003-2007, in HASB, 20 (2007), pp. 65-77.

A. BERNABE, Autour du mythe orphique sur Dionysos et les Titans. Quelques notes
critiques, in D. ACCORINTI — P. CHUVIN (eds), Des Géants a Dionysos. Mélanges
offerts a F. Vian, Alessandria, 2003, pp. 25-39.

A. BERNABE, Orpheus and Orphism, in Oxford Bibliographies, 2014 (www.oxfordbib-
liographies.com).

A. BERNABE — F. CASSADESUS (eds), Orfeo y la tradicion orfica: un reencuentro
(2 vols.), Madrid, 2008.

A. BERNABE — R. GARCIA-GASCO, Nonnus and Dionysiac-Orphic Religion, in D. ACCORINTI
(ed.), Brill’s Companion to Nonnus of Panopolis, Leiden — Boston, 2016,
pp- 89-110.

A. BERNABE — J. HERRERO — J. SAN CRISTOBAL — A. ISABEL, — M. HERNANDEZ (eds),
Redefining Dionysos, Berlin, 2013.



BIBLIOGRAPHY 515

E. BERNAND, [Inscriptions métriques de | ’Egypte gréco-romaine. Recherches sur la
poésie épigrammatique des Grecs en Egypte, Paris, 1969.

F. BERNARD — K. DEMOEN, Byzantine Book Epigrams, in W. HORANDNER — A. RHOBY
— N. ZAGKLAS (eds), A Companion to Byzantine Poetry, Leiden — Boston, 2019,
pp- 404-429.

A. BERNARDELLI, Che cos’ée ['intertestualita, Roma, 2013.

H.U. BERNER — M. PAIt, Friedldnder, Paul, in P. KUHLMANN — H. SCHNEIDER (eds),
Geschichte der Altertumswissenschaften. Biographisches Lexica, Stuttgart — Wei-
mar, 2012, pp. 427-428.

F. BESSONE, P. Ovidii Nasonis Heroidum Epistula XII. Medea lasoni, Firenze, 1997.

H.D. BEe1z (ed.), Greek Magical Papyri in Translation, Chicago — London, 1992.

S. BEZDECHI, Symbolisme érotique dans les Dionysiaques de Nonnos, in Teccapakov-
taetnpig @copilov Bopéa, vol. I, Athene, 1940, pp. 379-396.

H. BIEDERMANN, Duyukioneous Cumeoqos (Dictionary of Symbolism), Moskva, 1992,
originally published as: H. BIEDERMANN, Knaurs Lexicon der Symbole, Miinchen,
1989.

J.M. BIGwooD, Aristotle and the Elephant again, in AJPh, 114 (1993), pp. 537-555.

G. BinAzzl, Cristo e la Samaritana al pozzo nella iconografia dei primi secoli, in Bes-
sarione, 4 (1989), pp. 161-172.

P. BING, The Well-Read Muse. Present and Past in Callimachus and the Hellenistic
Poets, Gottingen, 1988.

P. BING, The Un-read Muse? Inscribed Epigram and its Readers in Antiquity, in
M.A. HARDER — R.F. REGTUIT — G.C. WALKER (eds), Hellenistic Epigrams, Leu-
ven, 2002, pp. 39-66.

P. BING, The Scroll and the Marble: Studies in Reading and Reception in Hellenistic
Poetry, Ann Arbor, 2009.

P. BING — V. UHRMEISTER, The Unity of Callimachus’ Hymn to Artemis, in JHS, 114
(1994), pp. 19-34.

C. BLACKER, The Folklore of the Stranger: A Consideration of a Disguised Wandering
Saint, in Folklore, 101 (1990), pp. 162-168.

H. BLANCK, Das Buch in der Antike, Miinchen, 1992.

M. BLECH, Studien zum Kranz bei den Griechen, Berlin, 1982

M. BLOMER, Revival or Reinvention? Local Cults and their Iconographies in Roman
Syria, in Religion in the Roman Empire, 3 (2017), pp. 344-365.

K. BLOUIN, Review of Merrils, Roman Geographies of the Nile, in Sehepunkte, 18,
no. 3 (2018).

H.J. BLUMENTHAL, Neoplatonic Interpretations of Aristotle On Phantasia, in Review of
Metaphysics, 31 (1977-1978), pp. 242-257

H. BOGNER, Die Religion des Nonnos von Panapolis, in Philologus, 89 (1934), pp. 320-
323.

S. BOLMARCICH, Hellenistic Sepulchral Epigrams on Homer, in M.A. HARDER —
R.F. REGTUIT — G.C. WAKKER (eds), Hellenistic Epigrams, Leuven, 2002, pp. 67-83.

F. BOMER, P. Ovidius Naso. Metamorphosen. Kommentar Buch I-111, Heidelberg, 1969.

F. BOMER, P. Ovidius Naso. Metamorphosen. Kommentar Buch XIV-XV, Heidelberg, 1986.

C. BONNER, Studies in Magical Amulets, Chiefly Graeco-Egyptian, Ann Arbor, 1950.

M. BONNET, Acta Apostolorum Apocrypha, vol. 1, Lipsia, 1898.

O. BOPEARACHCHI, Archaeological Evidence on Changing Patterns of International
Trade Relations of Ancient Sri Lanka, in O. BOPEARACHCHI — D.P.M. WEERAK-
KODY (eds), Origin, Evolution, and Circulation of Foreign Coins in the Indian
Ocean, New Delhi, 1998, pp. 133-179.



516 BIBLIOGRAPHY

B. BORG, Crisis and Ambition. Tombs and Burial Customs in Third-Century CE Rome,
Oxford, 2013.

H. BORM, A Threat or a Blessing? The Sasanians and the Roman Empire, in C. BINDER
— H. BORM — A. LUTHER (eds), Diwan — Studies in the History and Culture of the
Ancient Near East and the Eastern Mediterranean: Festschrift fiir Josef
Wiesehdfer zum 65. Geburtstag, Duisburg, 2016, pp. 615-646.

F. BORNMANN (ed.), Callimachi Hymnus in Dianam, Firenze, 1968.

L.M. BoORTOLANI, Magical Hymns from Roman Egypt, Cambridge, 2016.

C. BOuCHAUD — M. TENGBERG — P. DAL PrRA, Cotton Cultivation and Textile Produc-
tion in the Arabian Peninsula during Antiquity: The Evidence from Mada’in Salih
(Saudi Arabia) and Qal’at al-Bahrain (Bahrain), in Vegetation History and
Archaeobotany, 20 (2011), pp. 405-417.

G.W. BOWERSOCK, Fiction as History: Nero to Julian, Berkeley, 1994.

G.W. BOWERSOCK, Late Antique Alexandria, in Alexandria and Alexandrianism.
Papers Delivered at a Symposium Organized by the J. Paul Getty Museum and
the Getty Center for the History of Art and the Humanities and Held at the
Museum April 22-25, 1993, Malibu, 1996, pp. 263-272.

C.M. BowrA, Melinno’s Hymn to Rome, in JRS, 47 (1957), pp. 21-28.

D. BOYARIN, Border Lines: The Partition of Judaeo-Christianity, Philadelphia, 2004.

W. BRANDES, Die Stidte Kleinasiens im 7. und 8. Jahrhundert, Berlin, 1989.

F. BRAUN, Hymnen bei Nonnos von Panopolis, Diss. Universitit zu Konigsberg,
Konigsberg, 1915.

D. BREAZEALE, Nietzsche: Untimely Meditations, in R.B. PIPPIN (ed.), Introductions to
Nietzsche, Cambridge, 2012, pp. 67-90.

M. BREITHAUPT, De Parmenisco grammatico. Adiecta sunt tria lineamenta, Lipsia,
1915.

A.E. BRINCKMANN, Spdtwerke Grosser Meister, Frankfurt am Main, 1925.

M. BRI0SO SANCHEZ, De la épica como crénica a la épica subjetiva. Nono de Pandpo-
lis, in ExcPhilol, 4-5 (1994-1995), pp. 9-30.

L. BRISSON, Le mythe de Tirésias. Essai d’analyse structurale, Leiden, 1976.

W. BROEKAERT, Joining Forces. Commercial Partnerships or Societates in the Early
Roman Empire, in Hist., 61 (2012), pp. 221-253.

R. BucoLo, La samaritana al pozzo nel cubicolo A3 della catacomba di S. Callisto tra
funzione iconografica e interpretazione patristica, in RArcC, 85 (2009), pp. 107-
124.

W. BUHLER, Paul Friedldnder, in Gnomon, 41 (1969), pp. 619-623.

A.B. van BUITENEN, The Mahabharata. Book 2: The Book of Assembly; Book 3: The
Book of the Forest, vol. 2, Chicago — London, 1975.

A.W. BuLLocH (ed.), Callimachus. The Fifth Hymn, Cambridge, 1985.

R.K. BULTMANN, The Gospel of John: a Commentary, Westminster, 1971.

W. BURKERT, Homo Necans: The Anthropology of Ancient Greek Sacrificial Ritual and
Myth, California, 1983.

A. BURNETT, Roman Coin from India and Sri Lanka, in O. BOPEARACHCHI —
D.P.M. WEERAKKODY (eds), Origin, Evolution, and Circulation of Foreign Coins
in the Indian Ocean, New Delhi, 1998, pp. 179-190.

H.E. BUTLER (ed.), Quintilian. With An English Translation, Cambridge, MA — Lon-
don, 1922.

G.L. BYRON, Symbolic Blackness and Ethnic Difference in Early Christian Literature,
London, 2002.



BIBLIOGRAPHY 517

C. CADAU, Studies in Colluthus’ Abduction of Helen, Leiden, 2015.

H.J. CADBURY, Commentary on the Preface of Luke, in F.J. FOAKES JACKSON — K. LAKE
(eds), The Beginnings of Christianity, Part 1: The Acts of the Apostels, vol. 11,
London, 1922, pp. 489-510. . ;

E. CaHEN (ed.), Callimaque. Les origines — Réponses aux Telchines — Elégies — Epi-
grammes — lambes et pieces lyriques — Hécalé — Hymnes, Paris, 1922.

C. CALAME, Poétique des mythes dans la Gréce antique, Paris, 2000.

R. CALASSO, Le nozze di Cadmo e Armonia, Milano, 1988.

W.M. CALDER IIl, The Credo of a New Generation: Paul Friedldnder to Ulrich von
Wilamowitz-Moellendorff, in A&A, 26 (1980), pp. 90-102, repr. in W.M. CALDER
III (ed.), Ulrich von Wilamowitz-Moellendorff. Selected Correspondence, Napoli,
1983, pp. 127-139; cf. W.M. CALDER III — B. Huss (eds), ‘The Wilamowitz in
me’, pp. 141-151, no. 75.

W.M. CALDER Ill, Friedlinder, Paul, in W.N. PRIGGS, Jr. (ed.), Biographical Diction-
ary of North American Classicists, Westport, CT — London, 1994, pp. 200-202.

W.M. CALDER III — B. Huss (eds), ‘The Wilamowitz in me’. 100 letters between Ulrich
von Wilamowitz-Moellendorff and Paul Friedldinder (1904-1931), Los Angeles,
1999.

E. CALDERON DORDA — E. PELLIZER — A. DE LAZZER (eds), Plutarco. Fiumi e monti,
Napoli, 2003.

P. CALLIERI, ‘Dionysiac’ Iconographic Themes in the Context of Sasanian Religious
Architecture, in D. KENNET — P. LurT (eds), Current Research in Sasanian
Archaeology, Art and History, Oxford, 2008, pp. 115-126.

J.L. CALVO MARTINEZ, El Tratamiento del Material Himnico en los Papiros Magicos.
El Himno deuro moi, in MHNH, 2 (2002), pp. 71-96.

J.L. CALVO MARTINEZ, Dos himnos mdgicos al Creador. Edicién critica con introduc-
cion y comentario, in MHNH, 3 (2003), pp. 231-250.

J.L. CALVO MARTINEZ, El himno Xuipe opdxwv a Helios del Papiro Parisino. Edicion
critica y comentario, in MHNH, 4 (2004), pp. 265-278.

AL. CAMERON, Some Prefects Called Julian, in Byzantion, 47 (1977), pp. 42-64, repr.
in AL. CAMERON, Literature and Society in the Early Byzantine World, London,
1985, pp. 42-64.

AL. CAMERON, The House of Anastasius, in GRBS, 19 (1978), pp. 259-276, repr. in
AL. CAMERON, Literature and Society in the Early Byzantine World, London,
1985, pp. 259-276.

AL. CAMERON, The Greek Anthology from Meleager to Planudes, Oxford, 1993.

AL. CAMERON, Callimachus and his Critics, Princeton, 1995.

AL. CAMERON, The Poet, the Bishop, and the Harlot, in GRBS 41 (2000), pp. 175-188,
repr. with corrections and additions in AL. CAMERON, Wandering Poets and Other
Essays on Late Greek Literature and Philosophy, Oxford, 2016, pp. 81-90 and
304-307.

AL. CAMERON, Poets and Pagans in Byzantine Egypt, in R.S. BAGNALL, Egypt in the
Byzantine World, 300-700, Cambridge — New York, 2007, pp. 21-46, repr. with
corrections and additions in AL. CAMERON, Wandering Poets and Other Essays
on Late Greek Literature and Philosophy, Oxford, 2016, pp. 147-162 and 316-
320.

AL. CAMERON, Paganism in Sixth-Century Byzantium, in AL. CAMERON (ed.), Wander-
ing Poets and Other Essays on Late Greek Literature and Philosophy, Oxford,
2016, pp. 255-286.



518 BIBLIOGRAPHY

AL. CAMERON, Wandering Poets and Other Essays on Late Greek Literature and Phi-
losophy Essays on Late Greek Literature and Philosophy, Oxford, 2016.

AL. CAMERON — Av. CAMERON, The Cycle of Agathias, in JHS, 86 (1966), pp. 6-25.

AL. CAMERON — AV. CAMERON, Further Thoughts on the Cycle of Agathias, in JHS, 87
(1967), p. 131.

Av. CAMERON, Agathias, Oxford, 1970.

Av. CAMERON, The Byzantines, London, 2006.

Av. CAMERON, Christian Conversion in Antiquity: Some Issues, in A. PAPACONSTANTI-
NOU — N. McLYNN — D.L. ScuwARTZ (eds), Conversion in Late Antiquity: Chris-
tianity, Islam and Beyond, Burlington, VT, 2015, pp. 3-21.

Av. CAMERON — S.G. HALL (eds), Eusebius. Life of Constantine, Oxford, 1999.

G.L. CAMPBELL, Strange Creatures: Anthropology in Antiquity, London, 2006.

M. CampBELL (ed.), Moschus. Europa, Hildesheim — Ziirich — New York, 1991.

M.P. CaNEPA, The Two Eyes of the Earth: Art and Ritual of Kingship between Rome
and Sasanian Iran, Berkeley, 2009.

M.P. CANEPA, Distant Displays of Power: Understanding Cross-Cultural Interaction
among the Elites of Rome, Sasanian Iran, and Sui-Tang China, in Ars Orientalis,
38 (2010), pp. 121-154.

M.P. CANEPA, The Art and Ritual of Manichaean Magic: Text, Object and Image from
the Mediterranean to Central Asia, in H. MEREDITH (ed.), Objects in Motion: The
Circulation of Religion and Sacred Objects in the Late Antique and Byzantine
World, Oxford, 2011, pp. 73-88.

M. CANEPA, Textiles and Elite Tastes between the Mediterranean, Iran and Asia at the
End of Antiquity, in M.-L. NosCH — Z. FENG — L. VARADARAJAN (eds), Global
Textile Encounters, Oxford, 2014, pp. 1-14.

M. CANEpA, Cross-Cultural Communication in the Hellenistic Mediterranean and
Western and South Asia, in F.S. NAIDEN — R.J.A. TALBERT (eds), Mercury’s
Wings: Exploring Modes of Communication in the Ancient World, Oxford, 2017,
pp. 249-271.

M.P. CANEPA, Rival Images of Iranian Kingship and Persian Identity in Post-Achaeme-
nid Western Asia, in R. STROOTMAN — M.J. VERSLUYS (eds), Persianism in Antiq-
uity, Stuttgart, 2017, pp. 201-223.

M. CAPRARA (ed.), Nonno di Panopoli. Parafrasi del Vangelo di San Giovanni. Canto
1V, Pisa, 2005.

D. CARABINE, The Unknown God: Negative Theology in the Platonic Tradition: Plato
to Eriugena, Louvain, 1995.

W. CARAHER — D.K. PETTEGREW, Imperial Surplus and Local Tastes: A Comparative
Study of Mediterranean Connectivity and Trade, in C. CONCANNON — L.A. MAZUREK
(eds), Across the Corrupting Sea: Post-Braudelian Approaches to the Ancient
Eastern Mediterranean, London, 2016, pp. 39-61.

C. CaRroLl, [l titolo iniziale nel rotolo librario greco-egizio: con un catalogo delle
testimonianze iconografiche greche e di area vesuviana, Bari, 2007.

K. CARVOUNIS, Peitho in Nonnus’ Dionysiaca: The Case of Cadmus and Harmonia, in
K. SpANOUDAKIS (ed.), Nonnus of Panopolis in Context, Berlin — Boston, 2014,
pp- 21-38.

K. CARVOUNIS, Dionysus, Ampelus, and Mythological Examples in Nonnus’ Dionysi-
aca, in H. BANNERT — N. KROLL (eds), Nonnus of Panopolis in Context 11, Leiden
— Boston, 2018, pp. 33-51.

K. CARVOUNIS — S. PAPAIOANNOU, Rivalling Song-Contests and Complementary Typho-
nomachies: Ovid’s Metamorphoses and Nonnus’ Dionysiaca, in B. VERHELST —



BIBLIOGRAPHY 519

T. SCHEUNEN (eds), Latin and Greek Late Antiquity in Dialogue. Poetic Form,
Tradition and Context, Cambridge, 2022, pp. 13-30.

K. CARVOUNIS — S. PAPAIOANNOU, ‘Nonnus’ Dionysiaca and the Latin Tradition, The
Episode of Ampelus, in F. DOROSZEWSKI — K. JAZDZEWSKA (eds), Nonnus in Con-
text I11. Old Questions and New Perspectives, Leiden — Boston, 2021, pp. 119-138.

F. CAssoLa (ed.), Inni omerici, Milano, 1975.

L. CASSoN, Ships and Seamanship in the Ancient World, Princeton, NJ, 1971.

L. CAsSON, New Light on Maritime Loans: P. Vindob G 40822, in ZPE, 84 (1990),
pp- 195-206.

E. CASTELLL, [TOIHMATA AIONYSIAKA. Agazia e la prima circolazione dei versi dioni-
siaci di Nonno di Panopoli, in VetChr, 53 (2016), pp. 67-76.

E. CASTELLY, /! titolo taciuto. Sull’epigramma IX, 198 dell’ Anthologia Palatina e la tras-
missione dei Dionysiaca di Nonno di Panopoli, in ByzZ, 110 (2017), pp. 631-644.

E. CASTELLL [ canti separati. Il pap. Berol. 10567 e la pin antica tradizione dei Aio-
NY=I4KA di Nonno di Panopoli, in ZPE, 204 (2017), pp. 47-54.

H. Cazes (ed.), Bonaventura Vulcanius, Works and Networks, Bruges 1538 — Leiden
1614, Leiden — Boston, 2010.

V. CeccHETTI (ed.), Le Argonautiche di Orfeo: introduzione, testo critico, traduzione
e commento (vv. 1-657), Firenze, 2015.

L.P. CHAMBERLAYNE, A Study of Nonnos, in SPh, 13 (1916), pp. 40-68.

P. CHANTRAINE, Review of G. D’Ippolito, Studi Nonniani, in RPh, 40 (1966), p. 150.

P. CHANTRAINE, Dictionnaire étymologique de la langue grecque, Paris, 1980.

N. CHARALABOPOULOS, Two Images of Sokrates in the Art of the Greek East, in
M. TrAPP (ed.), Socrates from Antiquity to the Enlightenment, Aldershot — Bur-
lington, VT, 2007, pp. 105-126.

P. CHAUDHURL, The War with God: Theomachy in Roman Imperial Poetry, Oxford,
2014.

K. CHESHIRE, Callimachus’ Hymn 5 and an Alexandrian Audience, in M.A. HARDER —
R.F. REGTUIT — G.C. WAKKER (eds), Hellenistic Poetry in Context, Leuven, 2014,
pp- 59-83.

T. CHRISTIAN, Gebildete Steine. Zur Rezeption literarischer Techniken in den Versin-
schriften seit dem Hellenismus, Gottingen, 2015.

P. CHUVIN (ed.), Nonnos de Panopolis. Les Dionysiaques, Chants III-V, vol. 2, Paris,
1976.

P. CHUVIN, Nonnos de Panopolis entre paganisme et christianisme, in BAGB (1986),
pp- 387-396.

P. CHUVIN, Mythologie et géographie dionysiaques. Recherches sur I’ceuvre de Nonnos
de Panopolis, Clermont-Ferrand, 1991.

P. CHUVIN (ed.), Nonnos de Panopolis. Les Dionysiaques, Chants VI-VIII, vol. 3, Paris,
1992.

P. CHUVIN — M.C. FAYANT (eds), Nonnos de Panopolis. Les Dionysiaques, Chants XLI-
XLIII, vol. 15, Paris, 2006.

P. CHUVIN, Nonnos de Panopolis et la “déconstruction” de I’épopée, in F. MONTANARI
— A. RENGAKOS (eds), La poésie épique grecque: métamorphoses d’un genre lit-
téraire, Vandoeuvres — Geneve, 2006, pp. 249-270.

P. CHUVIN, Homere christianisé. Esthétique profane et symbolique chrétienne dans
I’ceuvre de Paul le Silentiaire, in Cristianesimo nella Storia, 31 (2009), pp. 471-
481, repr. in P. BROWN — R.L. TESTA (eds), Pagans and Christians in the Roman
Empire. The Breaking of a Dialogue, Wien, 2011 (Christianity and History, 9),
pp- 215-224.



520 BIBLIOGRAPHY

P. CHUVIN, Revisiting Old Problems: Literature and Religion in the Dionysiaca, in
K. SpANOUDAKIS (ed.), Nonnus of Panopolis in Context, Berlin — Boston, 2014,
pp- 1-18.

P. CHUVIN, Nonnus, from Our Times to His. A Retrospective Glance at Nonnian Studies
(Notably the Dionysiaca) since the 1930s, in H. BANNERT — N. KrROLL (eds), Non-
nus of Panopolis in Context II, Leiden — Boston, 2018, pp. 3-18.

K. CLARKE, Between Geography and History. Hellenistic Constructions of the Roman
World, Oxford, 1999.

M.A. CoBB, The Reception and Consumption of Eastern Goods in Roman Society, in
G&R, 60 (2013), pp. 136-152.

M.A. CoBB, The Chronology of Roman Trade in the Indian Ocean from Augustus to
Early Third Century CE, in JESHO, 58 (2015), pp. 362-418.

M.A. CoBB, Balancing the Trade: Roman Cargo Shipments to India, in OJA, 34
(2015), pp. 185-203.

M.A. CoBB, Black Pepper Consumption in the Roman Empire, in JESHO, 61 (2018),
pp- 519-559.

M.A. CoBB, Rome and the Indian Ocean Trade from Augustus to the Early Third Cen-
tury CE, Leiden — Boston, 2018.

P. CoLLART, Nonnos épigrammatiste, in RPh, 37 (1913), pp. 133-142.

P. CoLLART, Anthologie Palatine IX. 198, in RPh, 37 (1913), pp. 142-144.

P. CoLLART, Nonnos de Panopolis. Etudes sur la composition et le texte des Diony-
siaques, Le Caire, 1930.

J.J. CoLLINS, Between Athens and Jerusalem. Jewish Identity in the Hellenistic Dias-
pora, Grand Rapids, MI — Cambridge, 2000.

C. CONCANNON — L.A. MAZUREK (eds), Across the Corrupting Sea: Post-Braudelian
Approaches to the Ancient Eastern Mediterranean, London, 2016.

N. ConsTaAS, Proclus of Constantinople and the Cult of the Virgin in Late Antiquity,
Leiden, 2003.

A.B. Cook, The Bee in Greek Mythology, in JHS, 15 (1895), pp. 1-24.

J.P. CoOPER, No Easy Option: Nile versus Red Sea in Ancient and Medieval North-
South Navigation, in W. HARRIS — K. IARA (eds), Maritime Technology in the
Ancient Economy: Ship-Design and Navigation, Portsmouth, RI, 2011, pp. 189-
210.

B. CouLIE — L.F. SHERRY — CETEDOC (eds), Thesaurus Pseudo-Nonni quondam Pano-
politani. Paraphrasis Evangelii S. loannis, Turnhout, 1995.

L. CrAacco RUGGINI, La Persia e il mondo tardo-ellenisticonelle «Etiopiche» di Elio-
doro, in G. GNOLI — A. CARILE — L. CRACCO RUGGINI — G. PUGLIESE CARRATELLI —
G. ScARCIA (eds), La Persia e Bisanzio: Convegno internazionale, Roma,
14-18 ottobre 2002, Roma, 2004, pp. 197-222.

R. CRIBIORE, Gli esercizi scolastici dell’Egitto greco-romano: cultura letteraria e cultura
popolare nella scuola, in O. PECERE — A. STRAMAGLIA (eds), La letteratura di con-
sumo nel mondo greco-latino, Cassino, 1996, pp. 507-525.

P. CrRONE, The Nativist Prophets of Early Islamic Iran: Rural Revolt and Local Zoro-
astrianism, Cambridge, 2012.

G.B. D’ALEsSIO (ed.), Callimaco. Aitia, Giambi e altri frammenti, Milano, 1996.

H.J. vaNn Dawm, Taking Occasion by the Forelock: Dutch Poets and Appropriation of
Occasional Poems, in Y. MAES — J. PApY — W. VERBAAL (eds), Latinitas Peren-
nis: Appropriation and Latin Literature, vol. 2, Leiden, 2009, pp. 95-127.



BIBLIOGRAPHY 521

H.J. vaN Dawm, The Honour of Letters. Bonaventura Vulcanius, Scholar and Poet, in
H. Cazgs (ed.), Bonaventura Vulcanius, Works and Networks, Bruges 1538 — Lei-
den 1614, Leiden — Boston, 2010, pp. 47-68.

R.W. DANIEL — F. MALTOMINI (eds), Supplementum Magicum, Opladen, 1990-1992.

J. DANIELOU, Le symbolisme de I’eau vive, in RecSR, 32 (1958), pp. 335-346.

M. DAVIES, 'Ere the World Began to Be: Description by Negation in Cosmogonic Lit-
erature, in Prometheus, 14 (1988), pp. 15-24.

L. DALLENBACH — J. WHITELEY — E. HUGHES, The Mirror in the Text, Chicago, 1989.

C. De STEFANI, Nonno di Panopoli. Parafrasi del Vangelo di S. Giovanni. Canto I,
Bologna, 2002.

C. DE STEFANI, AAQOPHTOX EPQX: Anatomy of a Late Greek Poem, in E. CINGANO
— L. MiLANO (eds), Papers on Ancient Literatures: Greece, Rome and the Near
East, Padua, 2008, pp. 203-212.

C. DE STEEANL, The End of the ‘Nonnian School’, in K. SPANOUDAKIS (ed.), Nonnus of
Panopolis in Context, Berlin — Boston, 2014, pp. 375-402.

C. DE STEFANI, Brief Notes on the Manuscript Tradition of Nonnus’ Works, in
D. AccoriNTI (ed.), Brill’s Companion to Nonnus of Panopolis, Leiden — Boston,
2016, pp. 671-690.

C. DE STEFANI, Osservazioni critiche sulla nuova edizione della Tabula Mundi di Gio-
vanni di Gaza, in MEG, 17 (2017), pp. 301-310.

C. DE SteErANI — E. MAGNELLL, Callimachus and Later Greek Poetry, in B. ACOSTA-
HuGHES — L. LEHNUS — S. STEPHENS (eds), Brill’s Companion to Callimachus,
Leiden — Boston, 2011, pp. 534-565.

D. DEL CORNO — M. MALETTA — F. TissoNI (eds), Nonno di Panopoli. Le Dionisiache
Canti 1-12, vol. 1, Milano, 1997.

G. DEL MAsTRO, Titoli e annotazioni bibliologiche nei papiri greci di Ercolano,
Naples, 2014.

A. DEL Ri0 ALDA, One Elephant and Two Giraffes on the Incense Route, in A. DE
FraNCISCO HEREDERO — D. HERNANDEZ DE LA FUENTE — S.T. PrRIETO (eds), New
Perspectives on Late Antiquity in the Eastern Roman Empire, Newcastle upon
Tyne, 2014, pp. 191-200.

P. DELL’AMICO, Osservazioni riguardanti alcune innovazioni in ambito navale di epoca
classica: pregi e difetti, in W.V. HARRIS — K. IARA (eds), Maritime Technology
in the Ancient Economy: Ship-Design and Navigation, Portsmouth, RI, 2011,
pp- 57-82.

K. DEMOEN, Epigrams on Authors and Books as Text and Paratext, in M. KANELLOU
— 1. PETROVIC — C. CAREY (eds), Greek Epigram from the Hellenistic to the Early
Byzantine Era, Oxford, 2019, pp. 66-82.

W. DEONNA, Deux études de symbolisme religieux, Brussels, 1955.

A. DEREMETZ, Intertexte, allusion et intentionnalité, in D. VAN MAL-MAEDER —
A. BURNIER — L. NUNEZ (eds), Jeux de voix. Enonciation, intertextualité et inten-
tionnalité dans la littérature antique, Lausanne, 2009, pp. 1-18.

J.D.M. DERRETT, The Samaritan Woman in India c. A.D. 200, in ZRGG, 39 (1987),
pp- 328-336.

P. DESIDERI, Dione di Prusa. Un intellettuale greco nell’impero romano, Messina —
Firenze, 1978.

J. DIGGLE (ed.), Euripides. Phaethon, Cambridge, 1970.

A. DIHLE, The Conception of India in Hellenistic and Roman Literature, in PCPhS,
190 (1964), pp. 15-23.



522 BIBLIOGRAPHY

A. DIHLE, Indische Philosophen bei Clemens Alexandrinus, in A. STUIBER (ed.), Mul-
lus. Festschrift Theodor Klauser, Miinster, 1964, pp. 60-70.

R. DILCHER, How Not to Conceive Heraclitean Harmony, in D. SIDER — D. OBBINK
(eds), Doctrine and Doxography. Studies on Heraclitus and Pythagoras, Berlin,
2013, pp. 263-280.

H. DLy, Heinrich Woélfflin: Histoire de I’art et germanistique entre 1910 et 1925, in
Revue germanique internationale, 2 (1994), pp. 107-122.

K. DILTHEY, Uber die von E. Miller herausgegebenen griechischen Hymnen, in RhM,
27 (1872), pp. 375-419.

L. DINDORF, Chronicon Paschale, vol. I-11, Bonn, 1832.

M.T. DINTER, Epic and Epigram — Minor Heroes in Virgil’s Aeneid, in CQ, 55 (2005),
pp- 153-169.

M.T. DINTER, Epic from epigram: the poetics of Valerius’ Flaccus Argonautica, in
AJPh, 130 (2009), pp. 533-366.

G. D’IppoLITO, Studi Nonniani. L’epillio nelle Dionisiache, Palermo, 1964.

G. D’IppoLiTO, Per una analisi attanziale dei “Dionysiaca” di Nonno, in JOByz, 32
(1982), pp. 145-156.

G. D’IppoLiTO, Straniamento ossimorico e mitopoiesi nel barocco letterario tar-
dogreco, in M. GIACOMARRA — E. MARCHETTA (eds), Mito storia societa. Atti del
III Congresso internazionale di studi antropologici siciliani, Palermo, 7-9 Dicem-
bre 1981, Palermo, 1987, pp. 347-357.

G. D’IrpoLiTO, Nonno e Vergilio, in A. BUTTITTA et al. (eds), Studi di Filologia clas-
sica in onore di Giusto Monaco, vol. 1, Palermo, 1991, pp. 527-532.

G. D’IrpoLITO, Nonno e Gregorio di Nazianzo, in F. DEL FRANCO (ed.), Storia, poesia
e pensiero nel mondo antico. Studi in onore di Marcello Gigante, Napoli, 1994,
pp- 197-208.

G. D’IppoLITO, Intertesto evangelico nei Dionysiaca di Nonno: il livello attanziale, in
L. BELLONI — G. MILANESE — A. PORRO (eds), Studia classica lohanni Tarditi
oblata, Milano, 1995, pp. 215-228.

G. D’IppoLiTO, Forme e funzioni della poesia nella grecita tardoantica, in Koinonia,
28-29 (2004-2005), pp. 125-143.

G. D’IppoLITO, Nonno di Panopoli e i poeti latini, in A. SANCHEZ-OSTIZ — J.B. TORRES
GUERRA — R. MARTINEZ (eds), De Grecia a Roma y de Roma a Grecia: un camino
de ida y vuelta, Pamplona, 2007, pp. 311-331.

G. D’IppoLiTO, Gregorio di Nazianzo: la poesia come tetrafarmaco, in Motivi e forme
della poesia cristiana antica tra Scrittura e Tradizione classica. XXXVI Incontro
di studiosi dell’antichita cristiana, Roma, 3-5 maggio 2007, Roma, 2008, pp. 391-
412.

G. D’IppoLITO, Inno e preghiera nelle “Dionisiache” di Nonno, in Paideia, 66 (2011),
pp. 121-148.

G. D’IppoLITO, L’'eros come arcitema nelle “Dionisiache” di Nonno, in L. M. PINO
CamPOs — G. SANTANA HENRIQUEZ (eds), Kalog kai dyaBog daviip-didackaliov
napaderyua. Homenaje al Professor Juan Antonio Lopez Férez, Madrid, 2013,
pp. 241-247.

G. D’IrpoLiTO, Nonnus’ Conventional Formulaic Style, in D. ACCORINTI (ed.), Brill’s
Companion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 372-401.

G. D’IrpoLiTO, Solved and Still Unsolved Issues about Nonnus and his Works, in
F. DOROSZEWSKI — K. JAZDZEWSKA (eds), Nonnus of Panopolis in Context IIl. Old
Questions and New Perspectives, Leiden — Boston, 2021, pp. 1-41.

C.H. Dopp, The Interpretation of the Fourth Gospel, Cambridge, 1953.



BIBLIOGRAPHY 523

E.R. Dopps (ed.), Euripides. Bacchae, Oxford, 1960.

W. DONIGER, Splitting the Difference: Gender and Myth in Ancient Greece and India,
Chicago — London, 1999.

F. DOrROSZEWSKI, Commenting with Hexameter. The Imagery of Light and Darkness
in Nonnus’ Poetic Exegesis of John 3:1-21, in M. MEJOR — K. JAZDZEWSKA —
A. ZAJCHOWSKA (eds), Glossae — Scholia — Commentarii. Studies on Comment-
ing Texts in Antiquity and Middle Ages, Frankfurt am Main, 2014, pp. 127-136.

F. DOROSZEWSKI, The Mystery Terminology in Nonnus’ Paraphrase, in D. ACCORINTI
(ed.), Brill’s Companion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 327-
350.

F. DOROSZEWSKI — K. JAZDZEWSKA (eds), Nonnus of Panopolis in Context IlI. Old
Questions and New Perspectives, Leiden — Boston, 2021.

R. DOSTALOVA-JENISTOVA, Review of G. D’Ippolito, Studi Nonniani, in Eirene, 5 (1966),
pp- 206-209.

K. DOVER (ed.), Aristophanes Frogs, Oxford, 1993.

C. DOUGHERTY, The Raft of Odysseus: The Ethnographic Imagination of Homer’s
Odyssey, Oxford, 2001.

H.-J. DREXHAGE, India, trade with, in H. CANCIK — H. SCHNEIDER (eds), Brill’s New
Pauly, Leiden, 2005.

M. DVORAK, Kunstgeschichte als Geistesgeschichte. Studien zur abendldndischen
Kunstentwicklung, Miinchen, 1924.

F. DUBNER — E. COUGNY, Epigrammatum Anthologia Palatina cum Planudeis et appen-
dice nova epigrammatum veterum ex libris et marmoribus ductorum, vols. I-1II,
Paris, 1864-1890.

T. Duc, La question de la cohérence dans les Dionysiaques de Nonnos de Panopolis,
in RPh, 64 (1990), pp. 181-191.

G. DUCOEUR, Le Buddha a I’Ecole d’Alexandrie, a propos de Stromates 1.15.71.6, in
Dialogues d’histoire ancienne Supplément, 3 (2010), pp. 73-91.

Y. DURBEC — F. TRAJBER (eds), Traditions épiques et poésie épigrammatique, Leuven —
Paris — Bristol, CT, 2017.

D. EBENER (trans.), Nonnos. Werke in zwei Bdénden, Berlin — Weimar, 1985.

F. EDGERTON, The Elephant-Lore of the Hindus: The Elephant-Sport (matanga-Lila) of
Nilakantha, New Haven, CT, 1931.

R.G. EDMONDS, A Curious Concoction: Tradition and Innovation in Olympiodorus’
“Orphic” Creation of Mankind, in AJPh, 130 (2009), pp. 511-532.

R.G. EDMONDS, Redefining Ancient Orphism: A Study in Greek Religion, Cambridge,
2013.

L. EpmuNDs, The Gods of Homer between Myth and Religion, in F. GALLO —
M. CANTILENA (eds), Omero. Quaestiones disputatae, Milan, 2016, pp. 107-121.

M. EDWARDS, Neoplatonic Saints: The Lives of Plotinus and Proclus by their Students,
Liverpool, 2000.

AN. Ecunova [A.H. Erynosa] (ed.), I1aamon, Couunenus ¢ mpex tomax (Plato,
Works in tree volumes), vol. 111, Moskva, 1971.

K. EHLING, Ein Philologe als Archdologe. Ein Stolperstein fiir Paul Friedldnder, Teil
1, in Antike Welt, 1 (2016), pp. 77-83.

K. EHLING, Ein Philologe als Archdologe. Ein Stolperstein fiir Paul Friedldnder,
Teil 2, in Antike Welt, 2 (2016), pp. 47-51.

K. EHLING, Paul Friedlinder. Ein klassischer Philologe zwischen Wilamowitz und
George, Berlin — Leipzig, 2019.



524 BIBLIOGRAPHY

B.D. EHRMAN, The New Testament. A Historical Introduction to the Early Christian
Writings, Oxford, 1997.

M. ELIADE, Rites and Symbols of Initiation: The Mysteries of Birth and Rebirth, New
York, 1958, 2017°.

M. ELIADE, Asuamckasa aixumus (Asian Alchemy), Moskva, 1998, originally pub-
lished as: M. ELIADE, Alchimia asiaticd, Bucharest, 1935.

M. ELIADE, Cosmos and History, The Myth of the Eternal Return, Translated from
French by Willard R. Trask, New York, 1959, originally published as M. ELIADE
Le Mythe de I’éternel retour: archétypes et répetition, Paris, 1949.

M. ELIADE, Shamanism, Archaic Techniques of Ecstasy, Translated from the French by
Willard R. Trask, London, 1964, originally published as M. ELIADE, Le chama-
nisme et les techniques archaiques de I’extase, Paris, 1950.

M. ELIADE, Myth and Reality, Planned and Edited by R.A. Anshen, Translated from the
French by Willard R. Trask, New York — Evanston, 1963, originally published as
M. ELIADE, Aspects du mythe, Paris, 1963.

M. ELIADE, Hcmopus epuvl u peaucuosmvix uoeti (A History of Religious Ideas), vol. 1,
Moskva, 2002, originally published as: M. ELIADE, Histoire des croyances et des
idées religieuses, tome 1, De I'dge de la pierre aux mystéres d’Eleusis, Paris,
1976.

S. ELM, Marking the Self in Late Antiquity: Inscriptions, Baptism, and the Conversion
of Mimes, in B. VINKEN — B. MENKEN (eds), Stigmata, Weimar, 2003, pp. 47-68.

J. ELSNER, Hagiographic Geography. Travel and Allegory in the Life of Apollonius of
Tyana, in JHS, 117 (1997), pp. 22-37.

J. ELSNER, The Itinerarium Burdigalense: Politics and Salvation in the Geography of
Constantine’s Empire, in JRS, 90 (2000), pp. 181-195.

J. ELSNER, Roman Eyes: Visuality and Subjectivity in Art and Text, Princeton, 2007.

J.L. ESPINAR OJEDA, La adjetivacion en las Dionisiacas de Nono de Pandpolis, Mal-
aga, 2003.

R. EvANS, Searching for Paradise: Landscape, Utopia, and Rome, in Arethusa, 36
(2003), pp. 285-307.

K.G. Evers, Worlds apart Trading Together: The Organisation of Long Distance
Trade between Rome and India in Antiquity, Oxford, 2017.

R.A. FABER, Nonnus and the Poetry of Ekphrasis in the Dionysiaca, in D. ACCORINTI
(ed.), Brill’s Companion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 443-
459.

F. FAJEN (ed.), Oppianus, Halieutica. Einfiihrung, Text, Ubersetzung in deutscher
Sprache, ausfiihrliche Kataloge der Meeresfauna, Stuttgart, 1999.

G. FALKENBURG (ed.), Novvov Ilavomolitov Arovoaiaica. Nonni Panopolitae Dionysiaca,
Antwerp, 1569.

G. FALKENBURG — P. CUNAEUS — D. HEINSIUS — J. SCALIGER, Nonni Panopolitae
Dionysiaca. Petri Cunaei Animadversionum liber. Danielis Heinsii Dissertatio de
Nonni Dionysiacis et ejusdem Paraphrasi. Josephi Scaligeri Coniectanea: cum
vulgata versione, et Gerarti Falkenburgi Lectionibus, Hanau, 1610.

O. FALTER, Der Dichter und sein Gott bei den Griechen und Romern, Wiirzburg, 1934.

M. FaNtuzzi, “Homeric” Formularity in the Argonautica of Apollonius of Rhodes, in
T.D. PAPANGHELIS — A. RENGAKOS (eds), Brill’s Companion to Apollonius Rho-
dius, Leiden — Boston, 20082, pp. 221-242.

W. FAuTH, Eidos poikilon. Zur Thematik der Metamorphose und zum Prinzip der
Wandlung aus dem Gegensatz in den Dionysiaka des Nonnos von Panopolis, Got-
tingen, 1981.



BIBLIOGRAPHY 525

M.C. FAYANT, Hermeés dans les Dionysiaques de Nonnos de Panopolis, in REG, 111
(1998), pp. 145-159.

M.C. FAYANT (ed.), Nonnos de Panopolis. Les Dionysiaques, Chant XLVII, vol. 17,
Paris, 2000.

M.C. FAYANT, La musique dans les Dionysiaques de Nonnos de Panopolis, in
G.-J. PINAULT (ed.), Musique et Poésie dans [’Antiquité. Actes du colloque de
Clermont-Ferrand, Université Blaise Pascal, 23 mai 1997, Clermont-Ferrand,
2001, pp. 71-84.

A. DE FrRANCISCO HEREDERO — D. HERNANDEZ DE LA FUENTE — S.T. PRIETO (eds), New
Perspectives on Late Antiquity in the Eastern Roman Empire, Newcastle upon
Tyne, 2014.

E.J. FREED, Ego Eimi in John 1:20 and 4:25, in CBQ, 41 (1979), pp. 288-329.

D. FEHLING, NYKTOX I[TAIAEX AITAIAEX A. Eum. 1034 und das Sogenannte Oxy-
moron in der Tragddie, in Hermes, 96 (1968), pp. 142-155.

D. FEHLING, Die Wiederholungsfiguren und ihr Gebrauch bei den Griechen vor Gor-
gias, Berlin, 1969.

B. FENIK, Studies in the Odyssey, Wiesbaden, 1974.

S. FERABOLI, Astrologica in Nonno, in Corolla Londinensis, 4 (1984), pp. 43-55.

J.-L. FERRARY, Philhellénisme et impérialisme. Aspects idéologiques de la conquéte
romaine du monde hellénique, de la seconde guerre de Macédoine a la guerre
contre Mithridate, Rome, 1988.

A. FILIGENZI, Dionysos et son double dans I’art du Gandhara: dieux méconnus d’Asie,
in J. JOUANNA — V. ScHILTZ — M. ZINK (eds), La Gréce dans les profondeurs
de I’Asie: colloque organisé avec le soutien de la fondation Khoéra (Institut de
France) et de la fondation Stavros Niarchos: actes, Paris, 2016, pp. 289-304.

J. FINCHER, The Tablets of Harmonia and the Role of Poet and Reader in the Dionysi-
aca, in H. BANNERT — N. KROLL (eds), Nonnus of Panopolis in Context 11, Leiden
— Boston, 2018, pp. 120-137.

PJ. FINGLASS (ed.), Sophocles. Electra, Cambridge, 2007.

A. FINKELBERG, Heraclitus and Thales’ Conceptual Scheme: A Historical Study, Lei-
den — Boston, 2017.

E. FiSHER, Ovid metempsychosis, in J.G. CLARK — ET. CouLsoN — K.L. McKINLEY
(eds), Ovid in the Middle Ages, Cambridge, 2011, pp. 26-47.

M.P. FitzpATRICK, Provincializing Rome: The Indian Ocean Trade Network and Roman
Imperialism, in Journal of World History, 22 (2011), pp. 27-54.

H. FLASHAR (ed.), Altertumswissenschaft in den 20er Jahren. Neue Fragen und
Impulse, Stuttgart, 1995.

K. FLEMING, Fascism, in C.W. KALLENDORF (ed.), A Companion to the Classical Tra-
dition, Malden, MA — Oxford — Carlton, Victoria, 2007, pp. 342-354.

L. FLoriDI (ed.), Lucillio. Epigrammi, Berlin — Boston, 2014.

L. Focanti, The patria of Claudianus (FGrHist 282), in GRBS, 56 (2016), pp. 485-503.

L. Focanti, The Fragments of Late Antique Patria, Diss. Univ. Gent, 2018.

R. FOERSTER — E. RICHTSTEIG (eds), Choricii Gazaei opera, Leipzig, 1929; Stuttgart,
19722,

P.M.C. FORBES IRVING, Metamorphosis in Greek Myths, Oxford, 1990.

J.-L. FOURNET, L’enseignement des belles-lettres dans I’Alexandrie antique et tardive,
in T. DERDA — T. MARKIEWICZ — E. WIPSZYCKA (eds), Alexandria. Auditoria of
Kom el-Dikka and Late Antique Education, Warsaw, 2007, pp. 97-112.

H.N. FOWLER (ed.), Plato. Euthyphro, Apology, Crito, Phaedo, Phaedrus, Cambridge,
MA - London, 1914, 19662.

E. FRAENKEL (ed.), Agamemnon, Oxford, 1950.



526 BIBLIOGRAPHY

H.-P. FRANCFORT, Sur quelques vestiges et indices nouveaux de I’hellénisme dans les
arts entre la Bactriane et le Gandhara (130 av J.-C.-100 apr. J.-C. environ), in
Journal des Savants, 2020, 1 (2020), pp. 3-114.

R. FrRANcCHI (ed.), Nonno di Panopoli, Parafrasi del Vangelo di San Giovanni. Canto
VI, Bologna, 2013.

R. FRANCHI, Approaching the Spiritual Gospel: Nonnus as Interpreter of John, in
D. AccoriNTI (ed.), Brill’s Companion to Nonnus of Panopolis, Leiden — Boston,
2016, pp. 240-266.

R. FRANCHI, Flumina de ventre eius fluent aquae vivae Paraphrase 7.143-148, John
7.37-38, and the Symbolism of Living Water, in H. BANNERT — N. KROLL (eds),
Nonnus of Panopolis in Context 11, Leiden — Boston, 2018, pp. 195-215.

H. FrRANGOULIS, Nonnos transposant Homere. Etude du chant 37 des Dionysiaques de
Nonnos de Panopolis, in RPh, 69 (1995), pp. 145-168.

H. FrRANGOULIS — B. GERLAUD (eds), Nonnos de Panopolis. Les Dionysiaques, chants
XXXV et XXXVI, vol. 12, Paris, 2006.

H. FrRANGOULIS, Les Indiens chez Nonnos: différence et identité, in M.-F. MAREIN —
P. VoIsIN — J. GALLEGO (eds), Figures de I’étranger autour de la Méditerranée
antique, Paris, 2009, pp. 151-158.

H. FranGouLis, Les Indiens dans les Dionysiaques de Nonnos de Panopolis, in
C. MUCKENSTURM-POULLE — E. GENY (eds), Inde-Gréce: regards et influences,
Rennes, 2010, pp. 93-108.

H. FRANGOULIS, Annonces et présages chez Nonnos ou le destin annoncé de Cadmos,
in D. LAURITZEN — M. TARDIEU (eds), Le voyage des légendes. Hommages a Pierre
Chuvin, Paris, 2013, pp. 179-189.

H. FRANGOULIS, Du roman a 1’épopée: influence du roman grec sur les Dionysiaques
de Nonnos de Panopolis, Besancon, 2014.

P. FREDRIKSEN, Mandatory Retirement: Ideas in the Study of Christian Origins Whose
Time Has Come to Go, in SR, 35 (2006), pp. 231-246.

E.J. FREED, Ego Eimi in John 1:20 and 4:25, in CBQ, 41 (1979), pp. 288-329.

J. FREY — J.G. VAN DER WATT — R. ZIMMERMANN (eds), Imagery in the Gospel of John.
Terms, Forms, Themes, and Theology of Johannine Figurative Language, Tiibin-
gen, 2006.

P. FRIEDLANDER, Die Chronologie des Nonnos von Panopolis, in Hermes, 47 (1912),
pp. 43-59, repr. in P. FRIEDLANDER, Studien zur antiken Literatur und Kunst, Ber-
lin, 1969, pp. 250-263.

P. FRIEDLANDER (ed.), Johannes von Gaza und Paulus Silentiarius. Kunstbeschreibun-
gen justinianischer Zeit, Leipzig — Berlin, 1912, 19692

P. FRIEDLANDER, Der Grosse Alcibiades. Ein Weg zu Plato, vol. 1, Bonn, 1921.

P. FRIEDLANDER, Der Grosse Alcibiades. Kritische Erdrterung, vol. 2, Bonn, 1923.

P. FRIEDLANDER, Platon, I: Eidos, Paideia, Dialogos, Berlin — Leipzig, 1928.

P. FRIEDLANDER, Platon, II: Die platonischen Schriften, Berlin — Leipzig, 1930 (Sec-
ond edition, 3 vols., Berlin, 1954-1960 [II, 20182; III, 20122]; Third edition,
3 vols., Berlin — New York, 1964-1975 [I, 2010?; II, 2010?; III, 20112]; English
trans., 3 vols., Princeton, NJ, 1958-1969; Italian trans., Firenze, 1979; Milano,
2004).

P. FRIEDLANDER, Vorklassisch und Nachklassisch, in W. JAEGER (ed.), Das Problem des
Klassischen und die Antike, Leipzig, 1931, pp. 33-46.

P. FRIEDLANDER, Die Dionysiaka des Nonnos deutsch von Thassilo von Scheffer, in
Deutsche Literaturzeitung, 55 (1934), pp. 683-687, repr. in P. FRIEDLANDER, Stu-
dien zur antiken Literatur und Kunst, Berlin, 1969, pp. 246-249.



BIBLIOGRAPHY 527

P. FRIEDLANDER (ed.), Spdtantiker Gemdldezyklus in Gaza. Des Prokopios von Gaza
EK®PAXIY EIKONOZX, Citta del Vaticano, 1939, 19692

P. FRIEDLANDER, Documents of Dying Paganism. Textiles of Late Antiquity in Washing-
ton, New York, and Leningrad, Berkeley — Los Angeles, 1945.

P. FRIEDLANDER, Erinnerung an Georg Loeschcke, in Bonner Jahrbiicher, 152 (1952),
pp- 13-16, repr. in P. FRIEDLANDER, Studien zur antiken Literatur und Kunst, Ber-
lin, 1969, pp. 677-680.

P. FRIEDLANDER, Hestia Polyolbos, in Hermes, 87 (1959), pp. 389-392, reworked in
FRIEDLANDER, Studien zur antiken Literatur und Kunst, 1969, pp. 488-527.

P. FRIEDLANDER, Studien zur antiken Literatur und Kunst, Berlin, 1969, 20182.

P. FRIEDLANDER — H.B. HOFFLEIT (ed.), Epigrammata. Greek Inscriptions in Verse from
the Beginnings to the Persian Wars, Berkeley — Los Angeles, 1948, 19872

F. FrRoNTISI DUCROUX — J.P. VERNANT, Dans [’@il du miroir, Paris, 1997.

F. Fusco, Un epigrammista dell’Antologia Palatina: Giuliano d’Egitto, in AFLM, 5-6
(1972-1973), pp. 137-163.

R.C.C. FYNEs. Isis and Pattini: The Transmission of a Religious Idea from Roman
Egypt to India, in Journal of the Royal Asiatic Society, 3 (1993), 377-391.

M. GABATHULER, Hellenistische Epigramme auf Dichter, Basel, 1937.

H.-G. GADAMER, Paul Friedldinder (1882-1968), in U. DUBIELZIG — W. SUERBAUM
(eds), Festgabe fiir Ernst Vogt zu seinem 60. Geburtstag am 6. November 1990.
Erinnerungen an Klassische Philologen, Bologna, 1993, pp. 179-181.

H.-G. GADAMER, Philosophische Lehrjahre. Eine Riickschau, Frankfurt, 20123

G. GALAN VIOQUE (ed.), Dioscérides. Epigramas, Huelva, 2001.

R. GARCIA-GASCO VILLARUBIA, Titans in Disguise: the Chalk in Myth and Ritual (OF
308), in J. HERRERO et al., Tracing Orpheus: Studies of Orphic Fragments, Berlin
2011, pp. 111-118.

L. GARLAND, Public Lavatories, Mosquito Nets and Agathias’ Cat: The Sixth-Century
Epigram in its Justinianic Context, in L. GARLAND — G. NATHAN (eds), Basileia.
Essays on Imperium and Culture in Honour of E.M. and M.J. Jeffreys, Brisbane,
2011, pp. 141-158.

R. GARNER, From Homer to Tragedy: The Art of Allusion in Greek poetry, London,
1990.

T. GARTNER, Lorenz Rhodoman, in Friihe Neuzeit in Deutschland, 1520—-1620, Literatur-
wissenschaftliches Verfasserlexikon, Band 5, Berlin — Boston, 2016, pp. 300-310.

T. GARTNER, Lorenz Rhodoman — ein homerisierender Dichter im Dienste der lutheri-
schen Reformation, in Neulateinisches Jahrbuch 19 (2017), pp. 175-197.

V. GARULLL, BYBLOS LAINEE. Epigrafia, letteratura, epitafio, Bologna, 2012.

F. Gasco, Menander Rhetor and the Works Attributed to Him, in ANRW, 2.34.4 (1998),
Berlin — New York, pp. 3110-3146.

S. GASELEE (ed.), Achilles Tatius. Leucippe and Clitophon, Cambridge, MA, 1969.

C. GEisz, Narrative and Digression in the Dionysiaca, in D. ACCORINTI (ed.), Brill’s
Companion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 173-192.

C. GEisz, Similes and Comparisons in the Dionysiaca: Imitation, Innovation, Erudi-
tion, in H. BANNERT — N. KROLL (eds), Nonnus of Panopolis in Context II, Lei-
den — Boston, 2018, pp. 86-97.

C. GEisz, A Study of the Narrator in Nonnus’ Dionysiaca: Storytelling in Late Antique
Epic, Leiden, 2018.

M.L. GEMELLI MARCIANO, [mages and Experience: At the Roots of Parmenides’
Aletheia, in Ancient Philosophy, 28 (2008), pp. 21-48.



528 BIBLIOGRAPHY

B. GENTILI (ed.), Anacreon, Romae, 1958.

A. GEORGE, Direct Sea Trade between Early Islamic Iraq and Tang China: From the
Exchange of Goods to the Transmission of ldeas, in Journal of the Royal Asiatic
Society, 25 (2015), pp. 579-624.

S. GEORGE — F. WOLTERS, Briefwechsel 1904-1930, Amsterdam, 1998.

B. GERLAUD (ed.), Nonnos de Panopolis. Les Dionysiaques, chants XIV-XVII, vol. 6,
Paris, 1994.

B. GERLAUD (ed.), Nonnos de Panopolis. Les Dionysiaques, chants XXXIII-XXXIV,
vol. 11, Paris, 2005.

H. GERSTINGER, Zur Frage der Komposition, literarischen Form und Tendenz der Dio-
nysiaka des Nonnos von Panopolis, in WS, 61-62 (1943-1947), pp. 71-87.

P. GEYER — O. CUNTZ — A. FRANCHESCHINI — and R. WEBER et al., (eds), Itineraria et
alia geographica: Itineraria Hierosolymitana. Itineraria Romana. Geographica,
2 vols. (vol. 1), Turnhout, 1965.

G. GIaNOTTI, Forme di consumo teatrale: mimo e spettacoli affini, in O. PECERE —
A. STRAMAGLIA (eds), La letteratura di consumo nel mondo greco-latino. Atti del
convegno internazionale, Cassino, 14-17 settembre 1994, Cassino, 1996, pp. 265-
292.

R.K. GiBsON (ed.), Ovid. Ars amatoria Book 3, Cambridge, 2003.

D. GiGLI PiccArDI, Dioniso e Gesu Cristo in Nonno, Dionys. 45, 228-39, in Sileno, X
(1984), pp. 249-256.

D. GIGLI PicCARDI, Metafora e poetica in Nonno di Panopoli, Firenze, 1985.

D. GiGLI PiccarDpl, La ‘Cosmogonia di Strasburgo’, Firenze, 1990.

D. GiGLI PicCARDI, 1] pozzo di Danao e Giacobbe in Nonno, in Koinonia, 19 (1995),
pp- 153-161.

D. GiGLI PiccARrDI, Nonno e I’Egitto (I-11), in Prometheus, 24 (1998), pp. 61-82 and
pp. 161-181.

D. GiGL1 Piccarpl, Nonno di Panopoli. Le Dionisiache, canti I-XII, vol. 1, Milano,
2003.

D. GIGLI PicCARDI, Nonnus’ Poetics, in D. ACCORINTI (ed.), Brill’s Companion to Non-
nus of Panopolis, Leiden — Boston, 2016, pp. 422-442.

F. GiomMmoNI (ed.), Néng yevetijpeg aowijc. Gli epigrammi dei “minori” del Ciclo di
Agarzia, Alessandria, 2017.

S. GOLDHILL, Preposterous Poetics and the Erotics of Death, in EuGeStA, 5 (2015),
pp- 154-177.

S. GOLDHILL Preposterous Poetics, The Politics and Aesthetics of Form in Late Antiq-
uity, Cambridge, 2020.

J. GOLEGA, Studien iiber die Evangeliendichtung des Nonnos von Panopolis. Ein Bei-
trag zur Geschichte der Bibeldichtung im Altertum, Breslau, 1930.

N. Gonis, Ship-Owners and Skippers in Fourth-Century Oxyrhynchus, in ZPE, 143
(2003), pp. 163-165.

F. GONNELLL, Nonno di Panopoli, Le Dionisiache: canti XIII-XXIV, vol. 2, Milano,
2003, 20082,

M. GONZALEZ GONZALEZ, Funerary Epigrams of Ancient Greece. Reflections on Lit-
erature, Society and Religion, London — New York, 2019.

A. GONZALEZ SENMARTI, La poesia de Nono de Pandpolis, Barcelona, 1977.

A.S.F. Gow, Theocritus. Edited with Translation and Commentary (2 vols.), Cam-
bridge, 1950.

F. GRAEFE (ed.), Nonni Panopolitae Dionysiacorum libri XLVIII (2 vols.), Leipzig,
1819-1826.



BIBLIOGRAPHY 529

D.A. GRrAF, The Silk Road between Syria and China, in A. WILSON — A. BOWMAN
(eds), Trade, Commerce, and the State in the Roman World, Oxford, 2018,
pp- 443-551.

F. GrAF, Baptism and Greco-Roman Mystery Cults, in D. HELLHOLM — T. VEGGE —
. NORDEVAL (eds), Ablution, Initiation, and Baptism. Late Antiquity, Early Juda-
ism, and Early Christianity, Berlin, 2011, pp. 101-118.

F. GRAF — S.I. JOHNSTON, Ritual Texts for the Afterlife: Orpheus and the Bacchic Tab-
lets, London, 2007.

D.W. GrAHAM, Heraclitus and Parmenides, in V. CASTON — D.W. GRAHAM (eds),
Presocratic Philosophy. Essays in Honour of Alexander Mourelatos, Abingdon,
Oxon — New York, 2002, pp. 27-44.

B. Graziost — J. HAUBOLD (eds), Homer. Iliad. Book VI, Cambridge, 2010.

G. GREATREX, L'influence byzantine sur la Perse sassanide, in D. SAKEL (ed.), Byzan-
tine Culture: Papers from the Conference ‘Byzantine Days of Istanbul’ [Istanbul un
Dogu Roma Giinleri] Held on the Occasion of Istanbul being European Cultural
Capital 2010, Istanbul, May 21-23 2010, Istanbul, 2014, pp. 163-174.

C. GRECO, Nonno di Panopoli. Parafrasi del Vangelo di S. Giovanni. Canto XIII, Ales-
sandria, 2004.

C. GRrEco, City and Landscape in Nonnus’ Paraphrase 12.51-69: Poetry and Exegesis,
in K. SPANOUDAKIS (ed.), Nonnus of Panopolis in Context, Berlin — Boston, 2014,
pp- 303-312.

E. GREENSMITH, Review of D. Accorinti (ed.), Brill’s Companion to Nonnus of Panopo-
lis, in PLEKOS, 20 (2018), pp. 263-273.

O. GRELL, 2008. Thorius, Raphael (d. 1625), physician and poet, in Oxford Dictionary
of National Biography (www.oxforddnb.com).

H. GRESSMANN, The Tower of Babel, New York, 1928.

M. GRIFFITH, The Authenticity of Prometheus Bound, Cambridge, 1977.

J.G. GRIFFITHS, Plutarch’s De Iside et Osiride, Cardiff, 1970.

P. GRIMAL, Review of G. D’Ippolito, Studi Nonniani, in Latomus, 23 (1964), pp. 574-578.

C. GROPPE, Die Macht der Bildung. Das deutsche Biirgertum und der George-Kreis
1890-1933, Koln — Weimar — Wien, 20012

S.M. GUERIN, Forgotten Routes? Italy, Ifrigiya and the Trans-Saharan Ivory Trade, in
Al-Masagq, 25 (2013), pp. 70-91.

L.A. GUICHARD, Asclepiades de Samos. Epigramas y fragmentos, Bern — Berlin —
Bruxelles — Frankfurt am Main — New York — Oxford — Wien, 2004.

L.A. GUICHARD — J.A. GARCIA ALONSO — M.P. DE Hoz (eds), The Alexandrian Tradi-
tion: Interactions between Science, Religion and Literature, Bern, 2014.

A. GuLLO, Un epigrammista del “Ciclo” di Agazia: Giuliano d’Egitto, in Maia, 61
(2009), pp. 345-347.

A. GuLLO, Late Antique Homeric Exegesis in the Greek Anthology, in W.V. HARRIS —
A. HUNNELL CHEN (eds), Late Antique Studies in Memory of Alan Cameron,
Oxford, 2021, pp. 85-103.

A. GuLLo (ed.), Antologia Palatina. Epigrammi funerari (Libro VII). Introduzione e
commento, Pisa, 2022.

R. GURUKKAL, Classical Indo-Roman Trade, in Indian Historical Review, 40 (2013),
pp- 181-206.

R. GURUKKAL, Rethinking Classical Indo-Roman Trade, New Delhi, 2016.

K. GuTtzwiLLER, Homeric Allusions in Meleager, in Y. DURBEC — F. TRAJBER (eds),
Traditions épiques et poésie épigrammatique, Leuven — Paris — Bristol, CT, 2017,
pp- 193-204.



530 BIBLIOGRAPHY

C. HaAs, Hellenism and Opposition to Christianity in Alexandria, in W.V. HARRIS —
G. RUFFINI (eds), Ancient Alexandria between Egypt and Greece, Leiden — Bos-
ton, 2004, pp. 217-229.

C. Haas, Alexandria in Late Antiquity: Topography and Social Conflict, Baltimore —
London, 1997.

C. HAAS, Mountain Constantines: The Christianization of Aksum and Iberia, in Jour-
nal of Late Antiquity, 1 (2008), pp. 101-126.

F. HADNTTOFI, Res Romanae: Cultural Politics in Quintus Smyrnaeus’ Posthomerica
and Nonnus’ Dionysiaca, in M. BAUMBACH — S. BAR (eds), Quintus Smyrnaeus:
Transforming Homer in Second Sophistic Epic, Berlin, 2007, pp. 357-378.

F. Hapntrort, Callimachus’ Sexy Athena: The Hymn to Athena and the Homeric
Hymn to Aphrodite, in MD, 60 (2008), pp. 9-37.

F. HapnttoF1, The Death of Love in Nonnus’ Dionysiaca: The Rapes of Nicaea and
Aura, in K. CARVOUNIS — R. HUNTER (eds), Signs of Life? Studies in Later Greek
Poetry, Cambridge, 2008, pp. 114-135.

F. Hapntrort, Nonnus® Unclassical Epic: Imaginary Geography in the Dionysiaca, in
C. KELLY — R. FLOWER — M.S. WILLIAMS (eds), Unclassical Traditions — Volume 1I:
Perspectives from East and West in Late Antiquity, Cambridge, 2011, pp. 29-42.

F. HADNTOFL, Major Themes and Motifs in the Dionysiaca, in D. ACCORINTI (ed.),
Brill’s Companion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 125-151.

F. HADJNTTOFI, rmowilévwrog dvip: Clothing Metaphors and Nonnus’ Ambiguous
Christology in the Paraphrase of the Gospel according to John, in Vigiliae Chris-
tianae, 72 (2018), pp. 165-183.

F. HADJITTOFI, Nonnus of Panopolis: Paraphrase of the Gospel According to John, in
E. KNEEBONE — P. AvLamMis — T. WHITMARSH (eds), Collected Imperial Epics,
vol. 3, California, LA, forthcoming.

F. HApitToFL — H. SIVAN, Staging Rachel: Rabbinic Midrash, Theatrical Mime, and
Christian Martyrdom in Late Antiquity, in HThR, 113 (2020), pp. 299-333.

P. HADOT, Le Mythe de Narcisse et son intérpretation par Plotin, in Nouvelle revue de
psychanalyse, 13 (1976), pp. 81-108, repr. in P. HADOT, Plotin, Porphyre. Etudes
néoplatoniciennes, Paris, 1999, pp. 243-255.

W.R. HALLIDAY, Xanthos-Melanthos and the Origin of Tragedy, in CR, 40 (1926),
pp. 179-181.

G.M.A. HANFMANN, Review of P. Friedlinder, Documents of Dying Paganism, in
Speculum, 21 (1946), pp. 255-258.

A. HARDER, Epigram and the Heritage of Epic, in P. BING — J.S. BRuUSS (eds), Brill’s
Companion to Hellenistic Epigram. Down to Philip, Leiden — Boston, 2007,
pp. 409-428.

A. HARDER (ed.), Callimachus’ Aetia (2 vols.), Oxford, 2012.

A. HARDER, Big Heroes in a Small Format, in Y. DURBEC — F. TRAJBER (eds), Tradi-
tions épiques et poésie épigrammatique, Leuven — Paris — Bristol, CT, 2017,
pp- 87-98.

M.A. HARDER — R.F. REGTUIT — G.C. WAKKER (eds), Hellenistic Epigrams, Leuven,
2002.

P. HARDIE, Ovid’s Poetics of Illusion, Cambridge, 2002.

P. HARDIE, Nonnus’ Typhon: The Musical Giant, in M. PASCHALIS (ed.), Roman and
Greek Imperial Epic, Herakleion, 2005, pp. 117-130.

K. HARPER, People, Plagues, and Prices in the Roman World: The Evidence from
Egypt, in The Journal of Economic History, 76 (2016), pp. 803-839.



BIBLIOGRAPHY 531

B. HARRIES, The Pastoral Mode in the Dionysiaca, in N. HOPKINSON (ed.), Studies in
the Dionysiaca of Nonnus, Cambridge, 1994, pp. 63-85.

W.V. HARRIS, Greek and Roman Hallucinations, in W.V. HARRIS (ed.), Mental Disor-
ders in the Classical World, Leiden — Boston, 2013, pp. 285-306.

W.V. HArrIS — K. [ARA (eds), Maritime Technology in the Ancient Economy: Ship-
Design and Navigation, Portsmouth, RI, 2011.

S. HARRISON, Horace’s Hymn to Bacchus (Odes 2.19): Politics and Poetics, in
A.J. WooDMAN — J. WISSE (eds), Word and Context in Latin Poetry: Studies in
Memory of David West, Cambridge, 2017, pp. 89-103.

D.B. HART, The New Testament: A Translation, New Haven — London, 2017.

K.V. HARTIGAN, Julian the Egyptian, in Eranos, 73 (1975), pp. 43-54.

C. HARTMANN, Klassische Philologie, in A. AURNHAMMER — W. BRAUNGART —
S. BREUER — U. OELMANN (eds), Stefan George und sein Kreis, vol. I, Berlin —
Boston, 2016, pp. 1083-1090.

W. HAVENER, Metus Persicus? Das Sasanidenbild und seine Funktionen in den litera-
rischen Quellen zum 3. Jh. n.Chr., in Millennium, 14 (2017), pp. 31-72.

R. HAWLEY, Female Characterization in Greek Declamation, in D.C. INNES — H. HINE —
C. PELLING (eds), Ethics and Rhetoric: Classical Essays for Donald Russel on his
Seventy-Fifth Birthday, Oxford, 1995, pp. 255-267.

K. HAWTHORNE, Allusion, in H.M. ROISMAN (ed.), The Encyclopedia of Greek Tragedy,
vol. I, Malden, 2014, pp. 92-95.

M. HEATH, Menander. A Rhetor in Context, Oxford, 2004.

U.J. HEBEL, Romaninterpretation als Textarchdologie: Untersuchungen zur Inter-
textualitit am Beispiel von F. Scott Fitzgerald’s “This Side of Paradise” , Frank-
furt am Main, 1989.

. HEITscH, Hymni e papyris magicis collecti, in Die griechischen Dichterfragmente
der romichen Kaiserzeit, Gottingen, 1961, pp. 179-199.

. HELLHOLM — T. VEGGE — . NORDEVAL (eds), Ablution, Initiation, and Baptism. Late
Antiquity, Early Judaism, and Early Christianity, Berlin, 2011.

. HENRY, Review of G. D’Ippolito, Studi Nonniani, in AC, 34 (1965), pp. 239-241.

. HERMANN, Orphica, Leipzig, 1805.

. HErMANS, Wie werdet Ihr die Gleichnisse verstehen? Empirisch-theologische
Forschung zur Gleichnisdidaktik, Kampen, 1990.

. HERNANDEZ DE LA FUENTE, ‘Bakkhos Anax’. Un estudio sobre Nono de Panopolis,
Madrid, 2008.

. HERNANDEZ DE LA FUENTE, Neoplatonic Form and Content in Nonnus, in
K. SpaNouDpAKIs (ed.), Nonnus of Panopolis in Context, Berlin — Boston, 2014,
pp- 229-250.

D. HERNANDEZ DE LA FUENTE, Poetry and Philosophy at the Boundaries of Byzantium
(5th-7th Centuries): Some Methodological Remarks on the Nonnians, in A. DE
FrRANCISCO HEREDERO — D. HERNANDEZ DE LA FUENTE — S.T. PRIETO (eds), New
Perspectives on Late Antiquity in the Eastern Roman Empire, Newcastle upon
Tyne, 2014, pp. 81-100.

D. HERNANDEZ DE LA FUENTE, The Quest for Nonnus’ Life. From Scholarship to Fic-
tion, in H. BANNERT — N. KROLL (eds), Nonnus of Panopolis in Context II, Leiden
— Boston, 2018, pp. 355-372.

D. HERNANDEZ DE LA FUENTE, A Dionysion uetavora? The ‘Good’ Indian as ‘Secret
Converts’ in Nonnus’ Dionysiaca, in N. KROLL (ed.), Myth, Religion, Tradition, and
Narrative in Late Antique Greek Poetry, Vienna, 2020, pp. 27-44.

g o aoam® U ™



532 BIBLIOGRAPHY

J.P. S&NCHEZ HERNANDEZ, The Impact of the Indian Ocean Trade on the Ancient Novel,
in M.A. CoBB (ed.), The Indian Ocean Trade in Antiquity: Political, Cultural,
and Economic Impacts, London, 2019, pp. 191-212.

J. HERRERO — J. SAN CRISTOBAL — A. ISABEL — M. HERNANDEZ — R. MARTINEZ —
R. HERNANDEZ — M. ALVAREZ — S.TOVAR (eds), Tracing Orpheus: Studies of
Orphic Fragments, Berlin, 2011.

R. HERZOG, Die Bibelepik der lateinischen Spdtantike. Formgeschichte einer erbauli-
chen Gattung, vol. 1, Miinchen, 1975.

E. HILLER (ed.), Anthologia Lyrica Graeca sive Lyricorum Graecorum Veterum prae-
ter Pindarum reliquiae potiores, Leipzig, 1890.

Historical-Astronomical Research [Hcmopuko-Acmponomuueckue Hccaedosanus),
vol. 16, Moskva, 1983.

A.S. HoLLis, Some Allusions to Earlier Hellenistic Poetry in Nonnus, in CQ, 26 (1976),
pp. 142-150.

A.S. HoLuis, Nonnus and Hellenistic Poetry, in N. HOPKINSON (ed.), Studies in the
Dionysiaca of Nonnus, Cambridge, 1994, pp. 43-62.

M.A. HoLLy, Panofsky and the Foundations of Art History, New York, 1984.

J.P. HoLOKA, Review of W.M. Calder IIl — B. Huss (eds), ‘The Wilamowitz in me’, in
BMCR, 2000.02.16.

U. HOLSCHER, Stromungen der deutschen Grdzistik in den Zwanziger Jahren, in
H. FLASHAR (ed.), Altertumswissenschaft in den 20er Jahren, Stuttgart, 1995,
pp. 65-85.

. VAN HOORN, Review of V.F. Lenzen, The Triumph of Dionysos on Textiles of Late
Antique Egypt, in Mnemosyne, 15 (1962), p. 83.

. HOPKINSON, A Hellenistic Anthology, Cambridge, 1988.

. HOPKINSON, Nonnus and Homer, in N. HOPKINSON (ed.), Studies in the Dionysiaca
of Nonnus, Cambridge, 1994, pp. 9-42.

. HoPKINSON (ed.), Nonnos de Panopolis. Les Dionysiaques, chants XX-XXIV, vol. 8,
Paris, 1994.

. HOPKINSON (ed.), Studies in the Dionysiaca of Nonnus, Cambridge, 1994.

. HOrN, Werner Jaeger’s Paideia and his ‘Third Humanism’, in Educational Phi-
losophy and Theory, 50 (2017), pp. 682-691.

M. HORTON — A. CROWTHER — N. BOIVIN, Ships of the Desert, Camels of the Ocean. An

Indian Ocean Perspective on Trans-Saharan Trading Systems, in D.J. MATTINGLY
— V. LEiTcH — C.N. DUCKWORTH — A. CUENOD — M. STERRY — F. COLE (eds),
Trade in the Ancient Sahara and Beyond, Cambridge, 2017, pp. 131-155.

M.E. HOskINS WALBANK, Remaining Roman in Death at Corinth? A Debate with
K.W. Slane, in JRA, 27 (2014), pp. 403-416.

J. HOWARD-JOHNSTON, The Destruction of the Late Antique World Order, in D. KENNET
— P. LuFT (eds), Current Research in Sasanian Archaeology, Art and History,
Oxford, 2008, pp. 79-86.

T. HOwE — S. MULLER — R. STONEMAN (eds), Ancient Historiography on War and
Empire, Oxford, 2017.

C. HUFEMAN, Philolaus’ Critique of Heraclitus, in D. SIDER — D. OBBINK (eds), Doc-
trine and Doxography, Berlin — Boston, 2013, pp. 121-144.

E. HuLsHOFF PoL, Franciscus Nansius und seine Handschriften, in J.P. GUMBERT —
M.J.M. DE HAAN (eds), Litterae textuales, Essays presented to G.I. Lieftinck,
vol. 4, Amsterdam, 1976, pp. 79-102.

H. HUNGER, Review of G. D’Ippolito, Studi Nonniani, in AAHG, 18 (1965), pp. 225-
228.

Nz z zZzz Q



BIBLIOGRAPHY 533

A. HURST — J. RUDHARDT, Le Codex des Visions, Geneve, 2002.
B. HUTCHINSON, Lateness and Modern European Literature, Oxford, 2016.

G. IERANO, Rompere il silenzio, in L. SPINA (ed.), Antichi silenzi, lerano, Milano —
Udine, 2015, pp. 31-48.

D. lozzia, Aesthetic Themes in Pagan and Christian Neoplatonism. From Plotinus to
Gregory of Nyssa, London — New York, 2015.

A.S. JAcoBS, Epiphanius of Cyprus: A Cultural Biography of Late Antiquity, Oakland,
2016.

F. JACOBS, Animadversiones in epigrammata Anthologiae Graecae secundum ordinem
Analectorum Brunckii, vols. VI-XIII, Lipsiae, 1798-1814.

F. Jacoss (ed.), Anthologia Graeca ad fidem codicis olim Palatini, nunc Parisini ex
apographo Gothano edita, vols. I-111, Leipzig, 1813-1817.

M. JAEGER, Why Is There No Cheese in Horace’s Satires? And Related Questions for
Vergil and Varro, in AJPh, 136 (2015), pp. 63-90.

W. JAEGER (ed.), Das Problem des Klassischen und die Antike. Acht Vortrédge Gehalten
auf der Fachtagung der Klassischen Altertumswissenschaft zu Naumburg 1930,
Leipzig, 1931.

A. JAMES, Studies in the Language of Oppian of Cilicia: An Analysis of the New For-
mations in the Halieutica, Amsterdam, 1970.

A. JamES — K. LEg, A Commentary on Quintus of Smyrna Posthomerica V, Leiden —
Boston — Cologne, 2000.

R. JANKO, The Iliad: A Commentary. Volume IV: Books 13-16, Cambridge, 1992.

R. JEBB, The Antigone of Sophocles, Cambridge, 1891.

T.E. JENKINS, The Writing in (and of) Ovid’s Byblis Episode, in HSCPh, 100 (2000),
pp. 439-451.

J. JENS, Lucubrationes Hesychianae, Observata in stylo Homeri, Vetera epigrammata
Graeca pro anecdotis prodeuntia, Rotterodami, 1742.

R.M. JENSEN, Living Water: Images, Symbols, and Settings of Early Christian Bap-
tism, Leiden, 2011.

A.H.M. JONES — J.R. MARTINDALE — J. MORRIS, The Prosopography of the Later Roman
Empire (PLRE) (3 vols.), Cambridge, 1971-1992.

LJ.F. DE JONG, The Voice of Anonymity: Tis-Speeches in the lliad, in Eranos, 85
(1987), pp. 69-84.

LJ.F. DE JONG, Narratology and the Classics: A Practical Guide, Oxford, 2014.

S.F. JOHNSON, Nonnus’ Paraphrastic Technique: A Case Study of Self-Recognition in
John 9, in D. ACCORINTI (ed.), Brill’s Companion to Nonnus of Panopolis, Leiden
— Boston, 2016, pp. 267-288.

W.A. JOHNSON, Hesiod’s Theogony: Reading the Proem as a Priamel, in GRBS, 46
(2006), pp. 231-235.

D. JORDAN, A Survey of Greek Defixiones not Included in Special Corpora, in GRBS,
26 (1985), pp. 151-197.

J. JOUANNA — V. ScHILTZ — M. ZINK (eds), La Gréce dans les profondeurs de I’Asie:
colloque organisé avec le soutien de la fondation Khéra (Institut de France) et de
la fondation Stavros Niarchos: actes, Paris, 2016.

C. JULLIEN — F. JULLIEN, Aux frontiéres de l'iranité: «Nasray€» et «kristyon&» des
inscriptions du mobad Kirdir: Enquéte littéraire et historique, in Numen, 49
(2002), pp. 282-335.



534 BIBLIOGRAPHY

E. JUNGEL, Metaphorische Wahrheit. Erwdgungen zur theologischen Relevanz der
Metapher als Beitrag zur Hermeneutik einer narrativen Theologie, in E. JUNGEL —
P. GISEL — P. RICOEUR (eds), Metapher, Miinchen, 1974, pp. 71-122.

E. JONGEL — P. GISEL — P. RICOEUR (eds), Metapher. Zur Hermeneutik religiéser Spra-
che, Miinchen, 1974.

M. KAISER, Das Mesopentekoste-Fest. Bezeugung, Charakter, Entstehung, in
R.W. BisHop — J. LEEMANS — H. TamAs (eds), Preaching after Easter. Mid-
Pentecost, Ascension and Pentecost in Late Antiquity, Leiden, 2016, pp. 87-103.

T. KA1ZER, Lucian on the Temple at Heliopolis, in CQ, 66 (2016), pp. 273-285.

A. KaMmBYLIS, Die Dichterweihe und ihre Symbolik. Untersuchungen zu Hesiodos,
Kallimachos Properz und Ennius, Heidelberg, 1965.

A. KARANIKA, Female Voice, Authorship, and Authority in Eudocia’s Homeric Centos,
in F.J. MARTINEZ GARCIA (ed.), Fakes and Forgers of Classical Literature, Lei-
den, 2014, pp. 95-108.

K. KARTTUNEN, India and the Hellenistic World, Helsinki, 1997.

R.A. KASTER, Guardians of Language: The Grammarian and Society in Late Antiq-
uity, Berkeley — Los Angeles — London, 1988.

M.A. KA1z, Penelope’s Renown: Meaning and Indeterminacy in the Odyssey, Prince-
ton, 1991.

N. KAUFEMAN, Nonnus’ Dionysiaca and Late-Antique Discourse on Warfare, in GRBS,
56 (2016), pp. 740-770.

C.S. KEENER, The Gospel of John: A Commentary, vol. 1, Peabody, MA, 2003.

J.A. KELHOFFER, John the Baptist’s “Wild Honey” and “Honey” in Antiquity, in
GRBS, 45 (2005), pp. 59-73.

G.A. KENNEDY, Progymnasmata: Greek Textbooks of Prose Composition and Rheto-
ric, Leiden, 2003.

D. KENNET - P. LUFT (eds), Current Research in Sasanian Archaeology, Art and His-
tory: Proceedings of a Conference held at Durham University, November 3rd and
4th, 2001, Oxford, 2008.

R. KEYDELL, Eine Nonnos-Analyse, in AC, 1 (1932), pp. 173-202, repr. in R. KEYDELL,
Kleine Schriften, Leipzig, 1982, pp. 485-514.

R. KEYDELL, Die Dichter mit Namen Peisandros, in Hermes, 70 (1935), pp. 301-311.

R. KEYDELL, Review of J. Braune, Nonnos und Ovid, in Gnomon, 11 (1935), pp. 597-
605, repr. in R. KEYDELL, Kleine Schriften, Leipzig, 1982, pp. 557-565.

R. KEYDELL, Nonnos 15, in RE, 17 (1936), pp. 904-920.

R. KEYDELL, Orphische Dichtung, in RE, 18 (1942), pp. 1333-1338.

R. KEYDELL (ed.), Nonni Panopolitani Dionysiaca (2 vols.), Berlin, 1959.

R. KEYDELL, Review of G. D’Ippolito, Studi Nonniani, in Gnomon, 38 (1966),
pp- 25-29, repr. in R. KEYDELL, Kleine Schriften, Leipzig, 1982, pp. 551-555.

R. KEYDELL, Nonnos, in W. SONTHEIMER — K. ZIEGLER (eds), Der Kleine Pauly. Lexikon
der Antike, vol. IV, Miinchen, 1972, pp. 154-155.

R. KEYDELL, Kleine Schriften zur hellenistischen und spdtgriechischen Dichtung
(1911-1976), Herausgegeben von W. Peek, Leipzig, 1982.

D. Kipp (ed.), Aratus. Phaenomena, Cambridge, 1997.

B. KIuLERICH, The Image of Anicia Juliana in the Vienna Dioscurides: Flattery or
Appropriation of Imperial Imagery?, in SO, 76 (2001), pp. 169-190.

R.A.H. KING, Aristotle and Plotinus on Memory, Berlin — New York, 2009.

P. KINGSLEY, In the dark places of wisdom, London, 2001.



BIBLIOGRAPHY 535

S.A. KINGSLEY, ‘Decline’ in the Ports of Palestine in Late Antiquity, in L. LAVAN (ed.),
Recent Research in Late-Antique Urbanism, Portsmouth, RI, 2001, pp. 69-87.

S. KipF, Paideia und die Folgen — Die Bedeutung des Dritten Humanismus fiir den
altsprachlichen Unterricht nach 1945, in C.G. KING — R. Lo PRrESTI (eds), Werner
Jaeger: Wissenschaft, Bildung, Politik, Berlin — Boston, 2017, pp. 83-109.

G.S. KIrK (ed.), Heraclitus. The Cosmic Fragments, Cambridge, 1954.

R. KiTCHIN — S. FREUNDSCHUH (eds), Cognitive Mapping: Past, Present and Future,
London, 2000.

A. KLOSTERGAARD PETERSEN, Ritual of Purification, Ritual of Initiation: Phenomeno-
logial, Taxonomical and Culturally Evolutionary Reflections, in D. HELLHOLM —
T. VEGGE — @. NORDEVAL (eds), Ablution, Initiation, and Bpatism, Berlin — Bos-
ton, 2011, pp. 3-42.

E. KNEEBONE, Fish in Battle? Quintus of Smyrna and the Halieutica of Oppian, in
M. BAUMBACH — S. BAR (eds), Quintus Smyrnaeus: Transforming Homer in Sec-
ond Sophistic Epic, Berlin, 2008, pp. 285-306.

E. KNEEBONE, Oppian’s Halieutica: Charting a Didactic Epic, Cambridge, 2020.

D. KNOEPFLER, La Patrie de Narcisse, Paris, 2010.

P.E. KNOX, Phaethon in Ovid and Nonnus, in CQ, 38 (1988), pp. 536-551.

A. KOECHLY (ed.), Nonni Panopolitani Dionysiacorum libri XLVIII (2 vols.), Leipzig,
1857-1858.

C.P. KONGRADEVA (ed.) [C.I1. Kourpanesal, ITABCAHHH, Onucanue Daaadvi
(Pausanias, Description of Greece), Moskva, 1938.

J. KONIG, Novelistic and Anti-Novelistic Narrative in the Acts of Thomas and the Acts
of Andrew and Matthias, in G. KARLA (ed.), Fiction on the Fringe. Novelistic
Writing in the Post-classical Age, Leiden, 2009, pp. 121-150.

K. Kosrt (ed.), Musaios. Hero und Leander, Einleitung, Text, Ubersetzung und Kom-
mentar, Bonn, 1971.

R. KOTANSKY (ed.), Greek Magical Amulets, Opladen, 1994.

M.M. KouHPAR — T. TAYLOR, A Metamorphosis in Sasanian Silverwork: The Triumph
of Dionysos?, in D. KENNET — P. LUFT (eds), Current Research in Sasanian
Archaeology, Art and History, Oxford, 2008, pp. 127-136.

E. KoULAKIOTIS, Plutarch’s Alexander and the Metaphysics of Power, in T. HOWE —
S. MULLER — R. STONEMAN (eds), Ancient Historiography on War and Empire,
Oxford, 2017, pp. 226-249.

D. Koukouzika, Epigrams in Epic? The Case of Apollonius Rhodius, in E. SISTAKOU
— A. RENGAKOS (eds), Dialect, Diction, and Style in Greek Literary and Inscribed
Epigram, Berlin — Boston, 2016, pp. 139-149.

D. KovAcs (ed.), Euripides. Cyclops. Alcestis. Medea, Cambridge, MA, 1994.

D. Kovacs (ed.), Euripides. Children of Heracles. Hippolytus. Andromache. Hecuba,
Cambridge, MA, 1995.

D. Kovacs (ed.), Euripides. Trojan Women. Iphigenia among the Taurians, lon, Cam-
bridge, MA, 1999.

Z. KOVECSES, Metaphor. A Practical Introduction, Oxford, 2002.

N. KROLL, Schwimmen mit Dionysos. Wasser und Badeszenen als Kompositionselemente
in den Dionysiaka des Nonnos von Panopolis, in WS, 126 (2013), pp. 67-100.

N. KROLL, Aphrodite am Webstuhl. Das Leukos-Lied in den Dionysiaka des Nonnos
von Panopolis, in Wiener Humanistische Bldtter, 53 (2011-2012), pp. 33-58.

N. KrOLL, Die Jugend des Dionysos. Die Ampelos-Episode in den Dionysiaka des
Nonnos von Panopolis, Berlin — Boston, 2016.



536 BIBLIOGRAPHY

N. KRrOLL, Sites and Cities in Late Antique Literature. Athens, Berytus and Cultural
Self-identification in the Dionysiaca of Nonnus of Panopolis, in F. DOROSZEWSKI
— K. JAZDZEWSKA (eds), Nonnus of Panopolis in Context Ill. Old Questions and
New Perspectives, Leiden — Boston, 2021, pp. 419-428.

P. KUHLMANN — H. SCHNEIDER (eds), Geschichte der Altertumswissenschaften. Biogra-
phisches Lexikon, Stuttgart — Weimar, 2012.

A. KunN, Literarhistorische Studien zur Paraphrase des Johannes-Evangeliums von
Nonnos aus Panopolis, Kalksburg, 1906.

T. KunN, Die jiidisch-hellenisticher Epiker Theodot und Philon, Géttingen, 2012.

A. LA PENNA, Note sul linguaggio erotico dell’elegia latina, in Maia, 4 (1951),
pp- 187-209.

G. LAKOFF — M. JOHNSON, Metaphors We Live By, Chicago — London, 1980.

G. LAKOFF — M. TURNER, More Than Cool Reason. A Field Guide to Poetic Metaphor,
Chicago, 1989.

W.R.M LAMB (ed.), Plato in Twelve Volumes. Lysis. Symposium. Gorgias, vol. 3, Cam-
bridge, MA, 1925.

S. LAMBROS, Miyani Axourvatov tod Xwvidtov ta owléueva, vol. 2, Athens, 1880.

H. LAMERS — R. VAN RoOY, Athenae Belgicae: Greek Studies in Renaissance Bruges,
in C. FEDERICA (ed.), When Greece Flew across the Alps. The Study of Greek in
Early Modern Europe, Leiden — Boston, 2022, pp. 72-109.

G.W.H. LAMPE, A Patristic Greek Lexicon, Oxford, 1961.

M. LANDFESTER, Die Naumburger Tagung. ‘Das Problem des Klassischen und die
Antike’ (1930). Der Klassikbegriff Werner Jaegers: Seine Voraussetzungen und
seine Wirkung, in H. FLASHAR (ed.), Altertumswissenschaft in den 20er Jahren,
Stuttgart, 1995, pp. 11-40.

M.C.H. LANGE, Vita et in graecas literas merita Rhodomani, Lubeck, 1741.

A.M. LASEK, Nonnos’ Spiel mit den Gattungen in den Dionysiaka, Poznan, 2009.

A.M. LASEK, Nonnus and the Play of Genres, in D. ACCORINTI (ed.), Brill’s Compan-
ion to Nonnus of Panopolis, Leiden, 2016, pp. 402-421.

E.D. LAsKY, Encomiastic Elements in the Dionysiaca of Nonnus, in Hermes, 106
(1978), pp. 357-376.

R. LATHER, Klingner, Friedrich, in P. KUHLMANN — H. SCHNEIDER (eds), Geschichte
der Altertumswissenschaften, Stuttgart — Weimar, 2012, pp. 657-658.

R. LATTIMORE, Themes in Greek and Latin Epitaphs, Urbana, 1942.

R. LATTIMORE, The Iliad of Homer, Chicago — London, 1951.

D. LAURITZEN, A I"ombre des jeunes villes en fleurs. Les ekphraseis de Nicée, Tyr et
Beyrouth dans les Dionysiaques de Nonnos de Panopolis, in P. ODORICO —
C. MEssIs (eds), Villes de toute beauté. L’ekphrasis des cités dans les littératures
byzantine et byzanto-slaves, Paris, 2012, pp. 181-214.

D. LAURITZEN (ed.), Jean de Gaza. Description du Tableau cosmique, Paris, 2015.

M. LAUSBERG, Das Einzeldistichon. Studien zum antiken Epigramm, Miinchen, 1982.

H. LAUSBERG, Handbuch der literarischen Rhetorik, Stuttgart, 1990.

M.D. LAUXTERMANN, The Palladas Sylloge, in Mnemosyne, 50 (1997), pp. 329-337.

M.D. LAUXTERMANN, Byzantine Poetry from Pisides to Geometres. Texts and Contexts,
vol. 1, Wien, 2003.

E. DE LA VAISSIERE, Sogdian Traders: A History, Leiden — Boston, 2005.

D. LEg, Imagery, in D. ESTES — R. SHERIDAN (eds), How John Works: Storytelling in
the Fourth Gospel, Atlanta, GA, 2016, pp. 151-270.



BIBLIOGRAPHY 537

D.D. Leg, Colophons, reception, and Chinese painting, in Word — Image, 28 (2012),
pp- 84-99.

A.D. LEEMAN — H. PINKSTER — H.L.W. NELSON, M. Tullius Cicero, De Oratore Libri
11l. Kommentar, Heidelberg, 1985.

A. LEFTERATOU, Dionysus’ “Catabasis” to India: Christian Echoes in Nonnus’ Indiad,
in I. TANASEANU-DOBLER — A. LEFTERATOU — G. RYSER — K. STAMATOPOULOS
(eds), Reading the Way to the Netherworld: Education and the Representation of
the Beyond in Later Antiquity, Gottingen, 2016, pp. 164-188.

A. LEFTERATOU, Late Antique Epiphanies: The Man Born Blind in Eudocia’s Centos
and Nonnus’ Paraphrase, in J. CLAUSS — A. KAHANE — M. CUYPERS (eds), The
Gods in Greek Hexameter Poetry and Beyond, Leipzig, 2017, pp. 274-293.

A. LEFTERATOU, Deux chemins d’apprentissage: le didactisme dans les Centons homé-
rigues, in M. CutINO (ed.), Poetry, Bible and Theology from Late Antquity to the
Middle Ages, Berlin, 2020, pp. 201-220.

A. LEFTERATOU, Aura’s Metamorphosis: A Tale of Classical Resonances and Christian
Imagery, in F. DOROSZEWSKI — K. JAZDZEWSKA (eds), Nonnos of Panopolis in
Context IIl: Old Questions and New Perspectives, Leiden — Boston, 2021,
pp- 87-107.

A. LEFTERATOU, The Cana Wedding in Eudocia and Nonnos: Poetics, Rhetoric, and
Exegesis, in G. AGOSTI — A. ROTONDO (eds), Studies in Nonnus’ Paraphrasis,
Berlin, forthcoming.

M. LEIGH, Statius and the Sublimity of Capaneus, in M. CLARKE — B. CURRIE —
R.O.A.M. LYNE (eds), Epic Interactions: Perspectives on Homer, Virgil and the
Epic Tradition, Presented to Jasper Griffin by Former Pupils, Oxford, 2006,
pp- 217-242.

V.F. LENZEN, The Triumph of Dionysos on Textiles of Late Antique Egypt, Berkeley —
Los Angeles, 1960.

X. LEON-DUFOUR, Lecture de I’Evangile selon Jean, vols. 2-3, Paris, 1990-1993.

S. LEPINSKI, Painting Practices in Roman Corinth: Greek or Roman?, in S.J. FRIESEN
— S.A. JAMES — D.N. SCHOWALTER (eds), Corinth in Contrast. Studies in Inequal-
ity, Leiden — Boston, 2014, pp. 74-100.

M. LEUMANN, Homerische Worter, Bale, 1950.

W. LIEBESCHUETZ, Pagan Mythology in the Christian Empire, in IJCT, 2 (1995),
pp. 193-208.

W. LIEBESCHUETZ, The Use of Pagan Mythology in the Christian Empire with Particu-
lar Reference to the Dionysiaca of Nonnus, in P. ALLEN — E.M. JEFFREYS (eds),
The Sixth Century: End or Beginning?, Brisbane, 1996, pp. 75-91.

B. LIER, Ad topica carminum amatoriorum symbolae, Stettin, 1914.

G. LIEBERG, Poeta creator. Studien zu einer Figur der antiken Dichtung, Amsterdam,
1982.

J.L. LIGHTFOOT, Dionysius Periegetes, Description of the Known World, Oxford,
2014.

J.L. LIGHTFOOT, Oracles in the Dionysiaca, in K. SPANOUDAKIS (ed.), Nonnus of Pano-
polis in Context, Berlin — Boston, 2014, pp. 39-54.

J.L. LIGHTFOOT, Nonnus and Prophecy: Between ‘Pagan’ and ‘Christian’ Voices, in
D. AccorinTi (ed.), Brill’s Companion to Nonnus of Panopolis, Leiden — Boston,
2016, pp. 625-643.

J.L. LiGHTFOOT, In the Beginning was the Voice, in H. BANNERT — N. KROLL (eds),
Nonnus of Panopolis in Context II, Leiden — Boston, 2018, pp. 141-155.



538 BIBLIOGRAPHY

R. LM, Converting the Un-Christianizable: The Baptism of Stage Performances in
Late Antiquity, in K. MILLS — A. GRAFTON (eds), Conversion in Late Antiquity and
the Early Middle Ages: Seeing and Believing, Rochester, NY, 2003, pp. 84-126.

L.R. LiND, The Mime in Nonnus’s Dionysiaca, in CW, 29 (1935), p. 21.

E. LIvREA (ed.), Apollonii Rhodii Argonauticon liber IV, Firenze, 1973.

E. LIVREA, Studi cercidei (P.Oxy. 1082), Bonn, 1986.

E. LIVREA, 1] Poeta ed il Vescovo. La ‘questione nonniana’ e la storia, in Prometheus,
13 (1987), pp. 97-123, repr. in E. LIVREA, Studia Hellenistica, Firenze, 1991,
pp. 439-462.

. LIVREA (ed.), Nonno di Panopoli. Parafrasi del Vangelo di San Giovanni. Canto
XVIII, Napoli, 1989.

E. LIVREA, Studia Hellenistica, Firenze, 1991.

E. LivreA (ed.), Nonno di Panopoli. Parafrasi del Vangelo di S. Giovanni. Canto 11,

Bologna, 2000.

E. LIVREA, The Nonnus Question Revisited, in D. ACCORINTI — P. CHUVIN (eds), Des
Géants a Dionysos. Mélanges offerts a Francis Vian, Alessandria, 2003, pp. 447-
455, repr. in E. LIVREA, m4PakmH, Alessandria, 2016, pp. 489-496.

E. LIVREA, mAPAKMH. 63 studi di poesia ellenistica, Alessandria, 2016.

G. LizeL, Historia poetarum Graecorum Germaniae a renatis literis ad nostra usque
tempora, Frankfurt — Leipzig, 1730.

H. LLoYD-JONES, Review of P. Friedldnder, Studien zur antiken Literatur und Kunst, in

L

N

V.

m

CR, 21 (1971), pp. 409-411.

. LoMIENTO, Cercidas. Testimonia et fragmenta, Roma, 1993.

. LORAUX, Les expériences de Tirésias. Le Féminin et I’homme grec, Paris, 1989.

. LOSEMANN, Classics in the Second World War, in W. BIALAS — A. RABINBACH (eds),
Nazi Germany and the Humanities. How German Academics Embraced Nazism,
London, 2007, pp. 306-341.

N. LozovsKy, Maps and Panegyrics: Roman Geo-Ethnographical Rhetoric in Late
Antiquity and the Middle Ages, in R. TALBERT — R. UNGER (eds), Cartography in
Antiquity and the Middle Ages: Fresh Perspectives, New Methods, Leiden, 2008,
pp- 169-188.

A. LubpwicH (ed.), Homeri Iliadis et Odysseae periochae metricae, Regimontii, 1887.

A. LupwicH (ed.), Nonni Panopolitani Dionysiaca (2 vols.), Leipzig, 1909-1911.

W. LupbwiG, Der Humanist Laurentius Rhodomanus als griechischer Dichter. Lauren-
tios Rhodoman und seine Autobiographie von 1582, in Neulateinisches Jahrbuch,
16 (2014), pp. 137-171.

W. LUbWIG, Das protestantische Bild der Universalgeschichte im 16./17. Jahrhundert.
Epigramme von Melanchthon und Stigel, die Daniel Paraphrase des Matthaeus
Gothus, Friedrich von Nostitz” Lehrdichtung iiber die vier Monarchien und das
Theatrum historicum des Christian Matthiae, in Neulateinisches Jahrbuch, 18
(2016), pp. 237-281.

M.R. LUKE, Kurt Schwitters. Space, Image, Exile, Chicago — London, 2014.

E. Maass, Commentariorum in Aratum reliquiae, Berolini, 1898; 19582,

P. Maas, Griechische Metrik, Leipzig, 1929.

S. MACKENNA (trans.) — J. DILLON (ed.), Plotinus’s Enneads, Harmondsworth, 1991.

L.S.B. MAcCouLL, The historical Context of John Philoponus’ De Opificio Mundi in
the Culture of Byzantine-Coptic Egypt, in ZAC, 9 (2006), pp. 397-423.

S. MACRI, Aretusa e altre ninfe d’acqua, in Quaderni del Ramo d’Oro (2012) (www.
gro.unisi.it/frontend/node/120).



BIBLIOGRAPHY 539

J.A. MADDEN (ed.), Macedonius Consul. The Epigrams, Hildesheim — Ziirich — New
York, 1995.

E. MAGNELLI, Memoria letteraria in carmi epigrafici greci, in ZPE, 147 (2004),
pp. 51-55.

A. MAGNOLO, Arato e Licofrone nelle Dionisiache di Nonno di Panopoli, December
2018, University of Genoa (iris.unige.it/handle/1 1567/933031#.XR§8y_SS_IU).

J. MAHE, La date du Commentaire de saint Cyrille d’Alexandrie sur I’Evangile selon
saint Jean, in BLE, 8 (1907), pp. 41-45.

P. MALEKANDATHIL, Muziris and the Trajectories of Maritime Trade in the Indian
Ocean in the First Millennium CE, in K.S. MATHEW (ed.), Imperial Rome, Indian
Ocean Regions and Muziris: New Perspectives on Maritime Trade, New Delhi,
2015, pp. 339-368.

J.G. MANNING, Cross-Cultural Communication in Egypt, in E.S. NAIDEN — R.J.A. TALBERT
(eds), Mercury’s Wings: Exploring Modes of Communication in the Ancient
World, Oxford, 2017, pp. 273-289.

1. MANNLEIN-ROBERT, Stimme, Schrift und Bild. Zum Verhdltnis der Kiinste in der hel-
lenistischen Dichtung, Heidelberg, 2007.

S.D. MANTEROLA — L.M. PINKLER, Dionisiacas, Madrid, 1995.

D. MANTOVANI, More than Codes: Roman Ways of Organising and Giving Access to
Legal Information, in P.J. pu PLEssIS — C. ANDO — K. TUORI (eds), The Oxford
Handbook of Roman Law and Society, Oxford, 2016, pp. 23-42.

COMTE DE MARCELLUS (ed.), Nonnos. Les Dionysiaques ou Bacchus, Paris, 1856.

R. MARCHI, Max Dvordk e la storia dell’arte come parte della Geistesgeschichte, in
M. DVORAK — R. MARCHI (eds), Idealismo e naturalismo nella scultura e nella
pittura gotica, Milano, 2003, pp. 107-197.

M. MARcOVICH (ed.), The Fragments of Heraclitus. Greek Text with a Short Commen-
tary, Merida, Venezuela, 1967.

J. MARTIN (ed.), Scholia in Aratum vetera, Stutgardiae, 1974.

J. MARTIN (ed.), Aratos. Phénomenes I-11, Paris, 1998.

A. MARZANO, Snails, Wine and Winter Navigation, in W.V. HARRIS — K. IARA (eds),
Maritime Technology in the Ancient Economy: Ship-Design and Navigation,
Portsmouth, RI, 2011, pp. 179-188.

G. MassMILLA (ed.), Callimaco. Aitia, vol. 1, Pisa, 1996.

G. MASSIMILLA, Nel laboratorio del parafraste: i richiami alla poesia ellenistica nella
Parafrasi del Vangelo di San Giovanni di Nonno di Panopoli, in Prometheus, 42
(2016), pp. 249-279.

K.S. MATHEW (ed.), Imperial Rome, Indian Ocean Regions and Muziris: New Perspec-
tives on Maritime Trade, New Delhi, 2015.

T.F. MATHEWS — N.E. MULLER, The Dawn of Christian Art in Panel and Paintings, Los
Angeles, 2016.

A. MATTSSON, Untersuchungen zur Epigrammsammlung des Agathias, Lund, 1942,
repr. in S.L. TARAN, The Greek Anthology, 11, New York — London, 1987.

D.R. MaxweLL — J.C. ELowskY (eds), Cyril of Alexandria: Commentary on John,
Downers Grove, IL, 2013.

P. MAYERSON, A Confusion of Indias: Asian India and African India in the Byzantine
Sources, in JAOS, 113 (1993), pp. 169-174.

A. MAYORGAS RODRIGUEZ, Reimagining Hispania. History to Epic in Silius Italicus’
Punica, in QUCC, 117 (2017), pp. 129-149.

L.A. MAZUREK, Material and Textual Narratives of Authenticity? Creating Cabotage
and Memory in the Hellenistic Eastern Mediterranean, in C. CONCANNON —



540 BIBLIOGRAPHY

L.A. MAZUREK (eds), Across the Corrupting Sea: Post-Braudelian Approaches to
the Ancient Eastern Mediterranean, London, 2016, pp. 39-61.

D. MAzza, La fortuna della poesia ellenistica nelle Dionisiache di Nonno di Panopoli,
Diss. Sapienza Universita di Roma, Roma, 2012.

R.C. McCAILL, Three Byzantine Epigrams on Marital Incompatibility, in Mnemosyne,
21 (1968), pp. 76-78.

R.C. McCAL, The Cycle of Agathias: New Identifications Scrutinised, in JHS, 89
(1969), pp. 87-96.

R.C. McCAIL, The Erotic and Ascetic Poetry of Agathias Scholastichus, in Byzantion,
41 (1971), pp. 205-267.

J.W. McCRINDLE, Ancient India as Described by Ptolemy, Delhi, 1927, 20007,

S. McDoNOUGH, The “Warrior of the Lords” : Smbat Bagratuni at the Center and
Periphery of Late Sasanian Iran, in Iranian Studies, 49 (2016), pp. 233-245.

R. MCLAUGHLIN, Rome and the Distant East: Trade Routes to the Ancient Lands of
Arabia, India and China, London — New York, 2010.

R. MCLAUGHLIN, The Roman Empire and the Indian Ocean. The Ancient World Econ-
omy and the Kingdoms of Africa, Arabia and India, Barnsley, 2014.

R. MCLAUGHLIN, The Roman Empire and the Silk Routes: The Ancient World Econ-
omy and the Empires of Parthia, Central Asia and Han China, Barnsley, 2016.

N. McCLYNN, Seeing and Believing: Aspects of Conversion from Antoninus Pius to
Louis the Pious, in K. MILLS — A. GRAFTON (eds), Conversion in Late Antiquity
and the Early Middle Ages: Seeing and Believing, Rochester, 2003, pp. 224-270.

A. MEHL, Seleukos Nikator und sein Reich, Louvain, 1986.

A. MEINEKE (ed.), Strabo, Geographica, Lipsiae, 1909-1915.

B. MEISSNER, Babylonien und Assyrien, Heidelberg, 1925.

E. MELETINSKY [E. Menetunckuii], IToomuka muga (The Poetics of Myth), Moskva,
2000.

R. MERKELBACH — J. STAUBER, Steinepigramme aus dem griechischen Osten (SGO),
4 vols., Stuttgart — Miinchen — Leipzig, 1998-2004.

A.H. MERRILLS, History and Geography in Late Antiquity, Cambridge, 2005.

A.H. MERRILLS, Roman Geographies of the Nile: From the Late Republic to the Early
Empire, Cambridge, 2017.

L. MIGUELEZ-CAVERO, Poems in Context. Greek Poetry in the Egyptian Thebaid 200-
600 AD, Berlin — New York, 2008.

L. MIGUELEZ-CAVERO, The Appearance of Gods in the Dionysiaca of Nonnus, in GRBS,
49 (2009), pp. 557-583.

L. MIGUELEZ-CAVERO, Nonnus’ Natural Histories: Anything To Do With Dionysus?, in
L.A. GUICHARD — J.L.. GARCiA ALONSO — M.P. DE Hoz (eds), The Alexandrian
Tradition. Interactions between Science, Religion, and Literature, Bern, 2014,
pp- 245-286.

L. MIGUELEZ-CAVERO, Nonnus and the Novel, in D. ACCORINTI (ed.), Brill’s Compan-
ion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 549-573.

L. MIGUELEZ-CAVERO, Nonnus’ Catalogic Strategies. A Preliminary Approach to the
Dionysiaca, in H. BANNERT — N. KROLL (eds), Nonnus of Panopolis in Context 11,
Leiden — Boston, 2018, pp. 52-72.

K. MiLLs — A. GRAFTON (eds), Conversion in Late Antiquity and the Early Middle
Ages: Seeing and Believing, Rochester, NY, 2003.

W.H. MINEUR, Callimachus Hymn to Delos, Leiden, 1984.

C. Minuro, Giovan Battista Marino lettore di Nonno di Panopoli: ['episodio della
nascita di Amore (Adone VII 141-148), in Aevum, 89 (2015), pp. 745-757.



BIBLIOGRAPHY 541

J.G. MoNTES CALA, La invocaciéon a Caliope en Trifiodoro: nota de critica textual
y literaria, in Habis, 20 (1989), pp. 25-31.

J.G. MonTEs CALA, Poesia ‘epigrdfica’ en las Dionisiacas de Nono de Pandpolis, in
A. MARTINEZ FERNANDEZ (ed.), Estudios de Epigrafia Griega, La Laguna, 2009,
pp- 227-238.

S. MONTIGLIO, Silence in the Land of Logos, Princeton, 2000.

L. MoREeTTI, Inscriptiones Graecae urbis Romae (IGUR), 4 vols., Roma, 1968.

J. MORGAN, Le blanc et le noir: perspectives paiennes et chrétiennes sur les Ethiopiques
d’Héliodore, in B. POUDERON (ed.), Lieux, décors et paysages de I’ancien roman
des origines a Byzance: actes du 2° colloque de Tours, 24-26 octobre 2002, Lyon,
2005, pp. 309-318.

M. MORONY, Population Transfers between Sasanian Iran and the Byzantine Empire,
in G. GNoOLI — A. CARILE — L. CRACCO RUGGINI — G. PUGLIESE CARRATELLI —
G. ScARCIA (eds), La Persia e Bisanzio: Convegno internazionale, Roma,
14-18 ottobre 2002, Roma, 2004, pp. 161-180.

A.D. MORRISSON, Sexual Ambiguity and the Identity of the Narrator in Callimachus’
Hymn to Athena, in BICS, 48 (2005), pp. 27-46.

K. MosiG-WALBURG, Deportationen romischer Christen in das Sasanidenreich durch
Shapur 1. und ihre Folgen — Eine Neubewertung, in Klio, 92 (2010), pp. 117-
156.

G.W. MosT, Hesiod: Theogony, Works and Days, Testimonia, Cambridge, MA — Lon-
don, 2006.

R. MOUTERDE — J. LAUFFRAY, Beyrouth ville romaine. Histoire et monuments, Bey-
routh, 1952.

P. vON DER MUHLL (ed.), Homerus. Odyssea, Basel, 1962.

A. MULLER, Ein vermeintlich fester Anker: das Jahr 512 als zeitlicher Ansatz des Wie-
ner Dioskurides, in JOB, 62 (2012), pp. 103-109.

M. MULLER, Athene als gottliche Helferin in der Odyssee. Untersuchungen zur Form
der epischen Aristie, Heidelberg, 1966.

M. MULRYAN, ‘Paganism’ in Late Antiquity: Regional Studies and Material Culture, in
L. LAVAN — M. MULRYAN (eds), The Archaeology of Late Antique ‘Paganism’,
Leiden — Boston, 2011, pp. 41-86.

P. MURGATROYD, The Sea of Love, in CQ, 45 (1995), pp. 9-25.

B. NAFr, Werner Jaeger, der Dritte Humanismus und Italien, in A. ALBRECHT —
L. DANNEBERG — S. DE ANGELIS (eds), Die akademische “Achse Berlin-Rom” ?
Der wissenschaftlich-kulturelle Austausch zwischen Italien und Deutschland 1920
bis 1945, Berlin — Boston, 2017, pp. 203-228.

F.S. NAIDEN — R.J.A. TALBERT (eds), Mercury’s Wings: Exploring Modes of Commu-
nication in the Ancient World, Oxford, 2017.

F. NaNsius, In Nonni Paraphrasin Evangelii lohannis jam primum suo nitori restituta
& CCCLXIX versibus auctam, notae. Cum triplici indice, Leiden, 1589.

F. NANs1us (ed.), Nonni Panopolitani Greeca paraphrasis sancti euangelii secundum
loannem. Antehac valde & corrupta & mutila, nunc primum emendatissima &
perfecta atque integra, Leiden, 1589.

F. Nanstus, Francisci Nansii Ad Nonni Paraphrasin Euangelii lohannis Graecé &
Latiné editam curae secundae. In quibus quaedam a nemine hactenus observata
notantur in alios etiam auctores, Leiden, 1593.

L.S. NASRALLAH, The Rhetoric of Conversion and the Construction of Experience: The
Case of Justin Martyr, in Studia Patristica, 40 (2006), pp. 467-474.



542 BIBLIOGRAPHY

E. NANTET, Combien pouvait-il transporter? Mesurer le tonnage d’un navire n’est pas
une simple affaire, in Dialogues d’histoire ancienne, Supplément 12 (2014),
pp. 201-210.

E. NANTET, Phortia: le tonnage des navires de commerce en Méditerranée: du
VIII® siécle av. ’ére chrétienne au VII¢ siécle de [’ére chrétienne, Rennes, 2016.

L. NEHRU, The arrested moment, in S. DosHI (ed.), India and Greece: Connections and
Parallels, Bombay, 1985, pp. 59-70.

K. NEeNcI (ed.), Nonno di Panopoli. Parafrasi del Vangelo di San Giovanni. Canto
Quattordicesimo, Diss. Firenze, 2014.

E. NESTLE — B. ALAND — K. ALAND — H. STRUTWOLF, Novum Testamentum Graece,
Stuttgart, 20122,

R.F. NEWBOLD, Breasts and Milk in Nonnus’ Dionysiaca, in CW, 94 (2000), pp. 11-23.

R.F NEwBOLD, Mimesis and Illusion in Nonnus: Deceit, Distrust, and the Search for
Meaning, in Helios, 37 (2010), pp. 81-106.

R.F. NEWBOLD, The Psychology in the Dionysiaca, in D. ACCORINTI (ed.), Brill’s Com-
panion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 193-212.

P. NizzoLa, Testo e macrotesto nelle ‘Dionisiache’ di Nonno di Panopoli, Reggio
Calabria, 2012.

A.D. Nock, Conversion: The Old and the New in Religion from Alexander the Great
to Augustine of Hippo, Oxford, 1933.

W. J. OATES — E. O’NEILL Jr. (eds) — P. COLERIDGE (trans.), Euripides. The Complete
Greek Drama, 2 vols., New York, 1938.

H.P. OBERMAYER, Deutsche Altertumswissenschaftler im amerikanischen Exil. Eine
Rekonstruktion, Berlin — Boston, 2014.

P. ODORICO — P.A. AGAPITOS — M. HINTERBERGER (eds), “Doux reméde...” . Poésie et
poétique a Byzance. Actes du IV¢ colloque international philologique, Paris,
23-24-25 février 20006, Paris, 2009.

C.H. OLDFATHER (ed.), Diodorus Siculus. Library of History Volume IlI: Books 4.59-8,
Cambridge, MA, 1939.

J.H. OLIVER, The Civilizing Power. A Study of the Panathenaic Discourse of Aelius
Aristides against the Background of Literature and Cultural Conflict, Philadel-
phia, 1968.

E. OLSHAUSEN, From the Mediterranean to India. Overland and Maritime Routes in
the 1st/2nd Cents. AD, in A.-M. WITTKE — E. OLSHAUSEN — R. SzYDLAK (eds),
Brill’s New Pauly Supplements, I - Volume 3: Historical Atlas of the Ancient
World, Leiden, 2009.

E.M. vaN OpSTALL, The Golden Flower of Youth: Baroque Metaphors in Nonnus and
Marino, in Classical Receptions Journal, 6 (2014), pp. 446-470.

W.F. Otro, Dionysus. Myth and Cult, Bloomington — London, 1965.

E. PacHouMl, The Concepts of the Divine in the Greek Magical Papyri, Tiibingen,
2017.

D.L. PAGE, Further Greek Epigrams (FGE), Cambridge, 1981.

J. PAMIAS 1 MASSANA — A. ZUCKER (eds), Eratosthéne de Cyreéne. Catastérismes, Paris,
2013.

A. PAPACONSTANTINOU — N. McLYNN — D.L. ScHWARTZ (eds), Conversion in Late
Antiquity: Christianity, Islam, and Beyond, Farnham, 2015.

S. PAPAIOANNOU, Redesigning Achilles: ‘Recycling’ the Epic Cycle in the ‘Little Iliad’
(Ovid, Metamorphoses 12.1-13.622), Berlin, 2007.



BIBLIOGRAPHY 543

G. PAPAGIANNIS, Pauavod tov Meiwdod Kovtaxiov Eic v Xauapeitioa. Néa kpitirn
éxdoan e mapatnpioels, in Bulavtiva, 33 (2013-2014), pp. 11-59.

G. PARKER, Ex oriente luxuria: Indian Commodities and Roman Experience, in
JESHO, 45 (2002), pp. 40-95.

G. PARKER, The Making of Roman India, Cambridge, 2008.

M. PascHALIS, The Cadmus Narrative in Nonnus’ Dionysiaca, in H. BANNERT —
N. KRrROLL (eds), Nonnus of Panopolis in Context II, Leiden — Boston, 2018,
pp- 21-32.

G.F. PasINy, Lo studio delle metafore, in Lingua e Stile, 1 (1968), pp. 71-89.

G.F. PasiNy, Dalla comparazione alla metafora, in Lingua e Stile, 7 (1972), pp. 441-469.

G. PASQUALL Arte allusiva, in G. PASQUALI (ed.), Pagine stravaganti, vol. 2, Firenze,
1968, pp. 275-282.

G. PATERSON CORRINGTON, The Milk of Salvation: Redemption by the Mother in Late
Antiqutiy and Early Christianity, in HThR, 82 (1989), pp. 393-420.

M. PATILLON (ed.), Corpus Rhetoricum. Anonyme, Préambule a la Rhétorique; Aph-
thonios, Progymnasmata, Pseudo-Hermogéne, Progymnasmata, Paris, 2008.

R. PATON (ed.), The Greek Anthology. With an English Translation (5 vols.), London
— New York, 1916-1918.

R. PAYNE, Territorializing Iran in Late Antiquity: Autocracy, Aristocracy, and the Infra-
structure of Empire, in S. RICHARDSON — C. ANDO (eds), Ancient States and Infra-
structural Power: Europe, Asia, and America, Philadelphia, 2017, pp. 179-217.

O. PECERE — A. STRAMAGLIA (eds), La letteratura di consumo nel mondo greco-latino.
Atti del convegno internazionale Cassino, 14-17 settembre 1994, Cassino, 1996.

W. PeeK (ed.), Griechische Vers-Inschriften. Band 1: Grab-Epigramme (GV), Berlin,
1955.

W. PEEx (ed.), Griechische Grabgedichte (GG), Berlin, 1960.

W. PEEK, Lexikon zu den Dionysiaka des Nonnos, 4 vols., Hildesheim, 1968-1975.

E.E. PENDER, Spiritual Pregnancy in Plato’s Symposium, in CQ, 42 (1992), pp. 72-86.

J. PEPIN, Plotin et le Miroir de Dionysos (Enn. 1V, 3 [27], 12, 1-2), in Revue Interna-
tionale de Philosophie, 24 (1970), vol. 92, pp. 304-320.

J. PEPIN, The Platonic and Christian Ulysses, in D.J. O’ MEARA (ed.), Neoplatonism
and Christian thought, Norfolk, VA, 1982, pp. 3-18.

M. PEePPARD, The World’s Oldest Church: Bible, Art, and Ritual at Dura Europos,
New Haven — London, 2016.

L. PERNOT, Les topoi de [’éloge chez Ménandros le Rhéteur, in REG, 99 (1986),
pp- 33-53.

L. PERNOT, La rhétorique de I’éloge dans le monde gréco-romain, vol. 1, Paris, 1993.

L. PERNOT, Aelius Aristides and Rome, in W.V. HARRIS — B. HOLMES (eds), Aelius
Aristides between Greece, Rome, and the Gods, Leiden — Boston, 2008, pp. 175-
201.

S. PETERSON, Die Ich-bin-Worte als Metaphern am Beispiel der Lichtmetaphorik, in
J. FREY — J.G. VAN DER WATT — R. ZIMMERMANN (eds), Imagery in the Gospel of
John. Terms, Forms, Themes, and Theology of Johannine Figurative Language,
Tiibingen, 2006, pp. 121-138.

I. PETROVIC, Hymns in the Papyri Graecae Magicae, in A. FAULKNER — O. HODKINSON
(eds), Hymnic Narrative and the Narratology of Greek Hymns, Leiden — Boston,
2015, pp. 244-289.

O. PICARD, La pénétration de la monnaie grecque en Orient, in J. JOUANNA —
V. ScHILTZ — M. ZINK (eds), La Grece dans les profondeurs de I’Asie, Paris, 2016,
pp- 233-256.



544 BIBLIOGRAPHY

A. P1zzONE, Late Antique Phantasia and the Greek Fathers: A Survey, in D. HERNAN-
DEZ DE LA FUENTE (ed.), New Perspectives on Late Antiquity, Newcastle upon
Tyne, 2011, pp. 416-432.

A. PLATT, Orphica, in Journal of Philology, 26 (1899), pp. 69-80.

H.F. PLETT, Enargeia in Classical Antiquity and Early Modern Age: The Aesthetics of
Evidence, Boston, 2012.

P.J. pu PLEssIs — C. ANDO — K. TuorlI (eds), The Oxford Handbook of Roman Law and
Society, Oxford, 2016.

E.A. POLLARD, Indian Spices and Roman “Magic” in Imperial and Late Antique Indo-
mediterranea, in Journal of World History, 24 (2013), pp. 1-23.

K. POLLMANN, Unending Sway: The Ideology of Empire in Early Christian Latin
Thought, in M. VESSEY — S.V. BETCHER — R.A. DAUM — H.O. MAIER (eds), The
Calling of the Nations: Exegesis, Ethnography, and Empire in a Biblical-Historic
Present, Toronto, 2011, pp. 176-199.

P. PoMEY, A Comparative Study of Sewn Boats from the Mediterranean, the Red Sea
and the Indian Ocean. The Question of Gujarat, in L. VARADARAJAN (ed.), Guja-
rat and the Sea, Vadodara — Ahmedabad, 2011, pp. 133-145.

P. POMEY, Les conséquences de révolution des techniques de construction navale sur
I’économie maritime antique: quelques exemples, in W.V. HARRIS — K. [ARA
(eds), Maritime Technology in the Ancient Economy: Ship-Design and Naviga-
tion, Portsmouth, RI, 2011, pp. 39-56.

P. POMEY (ed.), La batellerie égyptienne: archéologie, histoire, ethnographie, Alexan-
dria, 2015.

U. POSSEKEL, Bardaisan’s Influence on Late Antique Christianity, in Hugoye: Journal
of Syriac Studies, 21 (2018), pp. 81-125.

T. POWER, The Red Sea from Byzantium to the Caliphate: AD 500-1000, Cairo, 2012.

D. PRALON, Homere dans les épigrammes grecques, in Y. DURBEC — F. TRAJBER (eds),
Traditions épiques et poésie épigrammatique, Leuven — Paris — Bristol, CT, 2017,
pp. 283-311.

K. PREISENDANZ — A. HENRICHS (eds), Papyri Graecae Magicae (PGM). Die griechi-
sche Zauberpapyri, vols. I-11, Stuttgart, 1974.

F. PREISIGKE, Wérterbuch der griechischen Papyrusurkunden mit Einschluss der grie-
chischen Inschriften, Aufschriften, Ostraka, Mumienschielder usw. aus Agypten,
Berlin, 1925.

A.H. PRELLER, Quaestiones Nonnianae, desumptae e Paraphrasi Sancti Evangelii
Joannei cap. XVIII-XIX, Nijmegen, 1918.

A. VON PREMERSTEIN, Anicia Iuliana im Wiener Dioskorides-Kodex, in Jahrbuch der
Kunsthistorischen Sammlungen des Allerhdchsten Kaiserhauses, 24 (1903),
pp. 105-124.

M.A. ProsT, Nonnos of Panopolis: The Paraphrase of the Gospel of John, San Diego,
2003.

S.R. QUINTANILLA, History of Early Stone Sculpture at Mathura ca. 150 BCE — 100 CE,
Leiden, 2007.

W.H. RACE (ed.), Apollonius Rhodius. Argonautica, Cambridge, MA, 2008.

W.H. RACE, Menander Rhetor, Dionysius of Halicarnassus. Ars Rhetorica, Cambridge,
MA - London, 2019.

F. RACINE, Geography, Identity and the Legend of Saint Christopher, in R.M. FRAKES —
D.P. DIGESER (eds), Religious Identity in Late Antiquity, Toronto, 2006, pp. 106-125.



BIBLIOGRAPHY 545

J. RAMSAY — S. PARKER, A Diachronic Look at the Agricultural Economy at the Red
Sea Port of Aila: An Archaeobotanical Case for Hinterland Production in Arid
Environments, in BASOR, 376 (2016), p. 101.

D. RATHBONE, Merchant Networks in the Greek World: The Impact of Rome, in MHR,
22 (2007), pp- 309-320.

D. RATHBONE, The Muziris Papyrus (SB XVIII): Financing Roman Trade with India,
in Alexandrian Studies Il in Honour of Mostafa el Abbadi, Alexandria, 2000,
pp- 39-50.

M. RATHMANN, Tabula Peutingeriana: die einzige Weltkarte aus der Antike, Darm-
stadt, 2016.

S. REBENICH, ‘Dass ein strahl von Hellas auf uns fiel’. Platon im George-Kreis, in
George-Jahrbuch, 7 (2008-2009), pp. 115-141.

S. REBENICH, Eduard Schwartz und die Altertumswissenschaften seiner Zeit, in Hyper-
boreus, 20 (2014), pp. 406-435.

A.Y. REED, Beyond the Land of Nod: Syriac Images of Asia and the Historiography of
“The West” , in HR, 49 (2009), pp. 48-87.

G. REES, Colonial Discourse, Indian Ocean Trade and the Urbanisation of the Western
Deccan, in South Asian Studies, 30 (2014), pp. 17-34.

F. RENAUD — H. TARRANT, The Platonic Alcibiades I. The Dialogue and its Ancient
Reception, Cambridge, 2015.

A. RENGAKOS, Der Homertext und die Hellenistischen Dichter, Stuttgart, 1993.

A. RHOBY, Ausgewdhlte byzantinische Epigramme in illuminierten Handschriften.
Verse und ihre “inschriftliche” Verwendung in Codices des 9. bis 15. Jahrhun-
derts, Wien, 2018.

A. RIBEIRO, Against Object Agency. A Counterreaction to S¢rensen’s ‘Hammers and
nails’, in Archaeological Dialogues, 23 (2016), pp. 229-235.

N.J. RICHARDSON, The Homeric Hymn to Demeter, Oxford, 1974.

M. RIEMSCHNEIDER, Der Stil des Nonnos, in J. IRMSCHER (ed.), Aus der byzantinistischen
Arbeit der Deutschen Demokratischen Republik, vol. 1, Berlin, 1957, pp. 46-70.

E. RIETH, Pour une approche nilotique des origines (V*-VII® siécle) de la construction
navale «sur membrure premiére» en Méditerranée, in P. POMEY (ed.), La batellerie
égyptienne: archéologie, histoire, ethnographie, Alexandria, 2015, pp. 201-226.

A. RUKSBARON, Discourse Cohesion in the Proem of Hesiod’s Theogony, in
S.J. BAKKER — G.C. WAKKER (eds), Discourse Cohesion in Ancient Greek, Lei-
den, 2009, pp. 241-267.

G. ROBERT-TORNOW, De apium mellisque apud veteres significatione et symbolica et
mythologica, Berlin, 1893.

M. ROBERTS, Rhetoric and Poetic Imitation in Avitus’ Account of the Crossing of the
Red Sea (‘De Spiritalis Historiae Gestis’ 5.371-702), in Traditio, 39 (1983),
pp- 29-80.

M. ROBERTS, Biblical Epic and Rhetorical Paraphrase in Late Antiquity, Liverpool,
1985.

M.A. ROBINSON — W.G. PIERPONT, The New Testament in the Original Greek: Byzan-
tine Textform, Southborough, MA, 2005

T.M. ROBINSON (ed.), Heraclitus. Fragments, Toronto — Buffalo — London, 1987.

E. ROHDE, Der griechische Roman und seine Vorldufer, Leipzig, 1876.

F. Rojas — V. SERGUEENKOVA, Traces of Tarhuntas: Greek, Roman, and Byzantine
Interaction with Hittite Monuments, in JMA, 27 (2014), pp. 135-160.

R. ROLLINGER, Megasthenes, Mental Maps and Seleucid Royal Ideology: The Western
Fringes of the World or How Ancient Near Eastem Empires Conceptualized World



546 BIBLIOGRAPHY

Dominion, in J. WIESEHOFER — H. BRINKHAUS — R. BICHLER (eds), Megasthenes
und seine Zeit, Wiesbaden, 2016, pp. 129-164.

J.S. Romwm, Aristotle’s Elephant and the Myth of Alexander’s Scientific Patronage, in
AJPh, 110 (1989), pp. 566-575.

J. Romm, The Edges of the Earth in Ancient Thought. Geography, Exploration, and
Fiction, Princeton, 1992.

J. Romm, Travel, in T. WHITMARSH (ed.), The Cambridge Companion to the Greek and
Roman Novel, Cambridge, 2008, pp. 109-126.

H.J. ROSE, Mithra = Phaethon chez Nonnus, in RHR, 105 (1932), pp. 98-101.

W. ROSLER, Review of H.P. Obermayer, Deutsche Altertumswissenschaftler im ameri-
kanischen Exil, in Gnomon, 89 (2017), pp. 250-260.

L. Rosst, The Epigrams Ascribed to Theocritus: A Method of Approach, Groningen,
2001.

V. RotoLo, Eustazio di Tessalonica e il greco volgare, in La Memoria. Annali della
Facolta di Lettere e Filosofia dell’Universita di Palermo, 3 (1984), pp. 343-369.

A. RoTonDpO, La Voce (pwvip) divina nella Parafrasi di Nonno di Panopoli, in Ada-
mantius, 14 (2008), pp. 287-310.

A. ROTONDO, I silenzio eloquente nella Parafrasi di Nonno di Panopoli, in Silenzio
e parola nella patristica, in Studia Ephemerides Augustinianum, 127 (2012),
pp- 431-452.

A. ROTONDO, “La vera fede, eterna madre del cosmo” : ortodossia e influenze cirilli-
ane nella Parafrasi di Nonno di Panopoli, in La teologia dal V all’VIII secolo fra
sviluppo e crisi. XLI Incontro di Studiosi dell’Antichita Cristiana (Roma,
9-11 maggio 2013), Roma, 2014, pp. 603-624.

A. ROTONDO, Ascoltare, vedere, credere. Itinerarium fidei nella Parafrasi di Nonno di
Panopoli, Soveria Mannelli, 2017.

W.H.D. ROUSE (trans.), Nonnos. Dionysiaca, Mythological Introduction and Notes by
H.J. Rose and Notes on Text Criticism by L.R. Lind, 3 vols., Cambridge, MA,
1940.

J. Roux (ed.), Euripide. Les Bacchantes, vol. 2, Paris, 1972.

U.N. Roy, S‘dlabhaﬁjikd in Art, Philosophy and Literature, Allahabad, 1979.

Z. RUBIN, Greek and Ge'ez in the Propaganda of King ‘Ezana of Axum: Religion and
Diplomacy in Late Antiquity, in Semitica et Classica, 5 (2012), pp. 139-150.
D.A. RUSSELL — N.G. WILSON (eds), Menander Rhetor. Edited with Translation and

Commentary, Oxford, 1981.

D.A. RUSSELL (ed.), Quintilian, The Orator’s Education (vol. 4), Cambridge, MA,

2002.

M. SANCHEZ ORTIZ DE LANDALUCE, Estudio métrico de las Argonduticas Orficas. 1:
Outer Metric, in Excerpta Philologica, 2 (1992), pp. 81-102.

M. SANCHEZ ORTIZ DE LANDALUCE, Estudio métrico de las Argondutica érficas. 2:
Hechos prosodico-métricos, in Excerpta Philologica, 3 (1993), pp. 87-114.

M. SANCHEZ ORTIZ DE LANDALUCE (ed.), Argonduticas Orficas, Cadiz, 2005.

K.O. SANDNES, The Gospel ‘According to Homer and Virgil’. Cento and Canon, Lei-
den, 2011.

Ph. ScHAFF (ed.), Saint Augustine’s City of God and Christian Doctrine (NPNF 1-02),
Buffalo, NY, 1887.

A.A. VAN SCHELVEN, Nansius, in P.C. MOLHUYSEN — P.J. BLOK — K.H. KOSSMANN (eds),
Nieuw Nederlandsch biografisch woordenboek, vol. 7, Amsterdam, 1974, pp. 904-
906.



BIBLIOGRAPHY 547

Th. VON SCHEFFER (trans.), Die Dionysiaka des Nonnos, 2 vols., Miinchen, 1929-1933.

W. SCHEIDEL, A Comparative Perspective on the Determinants of Scale and Productiv-
ity of Roman Maritime Trade in the Mediterranean, in W.V. HARRIS — K. TARA
(eds), Maritime Technology in the Ancient Economy: Ship-Design and Naviga-
tion, Portsmouth, RI, 2011, pp. 21-38.

A. SCHEINDLER (ed.), Nonni Panopolitani Paraphrasis S. Evangelii loannei, Lipsiae, 1881.

O. SCHELSKE, Orpheus in der Spdtantike. Studien und Kommentar zu den Argonautika
des Orpheus, Berlin — New York, 2011.

R. SCHEMBRA, La prima redazione dei centoni omerici: traduzione e commento, Ales-
sandrai, 2006.

R. ScHEMBRA (ed.), Homerocentones, Turnhout, 2007.

C. SCHENK, Crispina and her Sisters: Women and Authority in Early Christianity,
Minneapolis, MN, 2017.

F. ScHIRONI, T0 uéya fifiiiov. Book-Ends, End-Titles, and Coronides in Papyri with
Hexametric Poetry, Durham, NC, 2010.

B. SCHLUTER, Friedrich Wolters, in A. AURNHAMMER — W. BRAUNGART — S. BREUER —
U. OELMANN (eds), Stefan George und sein Kreis, vol. 111, Berlin — Boston, 2016,
pp- 1774-1779.

E.G. ScumIDT, Atome bei Mochos, Nonnos und Demokrit, in Philologus, 122 (1978),
pp- 137-143.

R. ScHMIEL, The Story of Aura (Nonnos’ Dionysiaca 48, 238-978), in Hermes, 121
(1993), pp. 470-483.

P. SCHNEIDER, The So-Called Confusion between India and Ethiopia: The Eastern and
Southern Edges of the Inhabited World from the Greco-Roman Perspective, in
S. BIANCHETTI — M.R. CATAUDELLA — H.-J. GEHRKE (eds), Brill’s Companion to
Ancient Geography, Leiden — Boston, 2016, pp. 184-205.

P. SCHUBERT, L’apport des papyrus grecs et latins d’Egypte romaine, in P. SCHUBERT —
P. DUCREY — P. Derron (eds), Les Grecs héritiers des Romains, Vandoeuvres —
Geneva, 2013, pp. 243-271.

H. SCHULTE, Johannes Barbukallos, ein Dichter des Agathiaskranzes, in Hermes, 122
(1994), pp. 486-497.

H. ScHULTE, Griechische Epigramme der Kaiserzeit. Handschriftlich iiberliefert, Ano-
nyme Epigramme, vol. 2, Trier, 2011.

J.-F. SCHULZE, Zu einigen literarischen Inschriften bei Nonnos, in ZAnt, 24 (1974),
pp- 124-131.

R. SCODEL, Inscription, Absence, and Memory: Epic and Early Epitaph, in SFIC, 10
(1992), pp. 57-76.

H.H. ScULLARD, The Elephant in the Greek and Roman World, London, 1974.

E.H. SELAND, Trade and Christianity in the Indian Ocean during Late Antiquity, in
JLA, 5 (2012), pp. 72-86.

E.H. SELAND, Networks and Social Cohesion in Ancient Indian Ocean Trade: Geogra-
phy, Ethnicity, Religion, in JGH, 8 (2013), pp. 373-390.

E.H. SELAND, Archaeology of Trade in the Western Indian Ocean, 300 BC-AD 700, in
Journal of Archaeological Research, 22 (2014), pp. 367-402.

A. SENS, Asclepiades of Samos. Epigrams and Fragments, Oxford, 2011.

S. SETTIS, Artemidoro. Un papiro dal I secolo al XXI, Turin, 2008.

A.D.R. SHEPPARD, Studies on the Sth and 6th Essays of Proclus’ Commentary on the
Republic, Gottingen, 1980.

A.D.R. SHEPPARD, The Poetics of Phantasia. Imagination in Ancient Aesthetics, New
York, 2014.



548 BIBLIOGRAPHY

L.F. SHERRY, The Hexameter “Paraphrase of St. John” Attributed to Nonnus of Pano-
polis: Prolegomenon and Translation, Ann Arbor, 1991.

L.F. SHERRY, The Paraphrase of St. John Attributed to Nonnus, in Byzantion, 66
(1996), pp. 409-430.

R.V. SHODER, Review of V.F. Lenzen, The Triumph of Dionysos on Textiles of Late
Antique Egypt, in CW, 54 (1961), p. 264.

P. SHOREY, Review of W. Jaeger (ed.), Das Problem des Klassischen und die Antike, in
CPh, 26 (1931), pp. 439-441.

R. SHORROCK, The Challenge of Epic. Allusive Engagement in the Dionysiaca of Non-
nus, Leiden — Boston — Kéln, 2001.

R. SHORROCK, Nonnus, Quintus and the Sack of Troy, in M. BAUMBACH — S. BAR (eds),
Quintus Smyrnaeus: Transforming Homer in Second Sophistic Epic, Berlin, 2007,
pp- 379-391.

R. SHORROCK, The Myth of Paganism. Nonnus, Dionysus and the World of Late Antig-
uity, London, 2011.

R. SHORROCK, A Classical Myth in a Christian World. Nonnus’ Ariadne Episode (Dion.
47.265-475), in K. SPANOUDAKIS (ed.), Nonnus of Panopolis in Context, Berlin —
Boston, 2014, pp. 313-323.

R. SHORROCK, Crossing the Hydaspes. Nonnus’ Dionysiaca and the Boundaries of Epic,
in M. SKEMPIS — L. ZI10GAS (eds), Geography, Topography, Landscape. Configura-
tions of Space in Greek and Roman Epic, Berlin — Boston, 2014, pp. 209-222.

R. SHORROCK, Christian Themes in the Dionysiaca, in D. ACCORINTI (ed.), Brill’s Com-
panion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 577-600.

S.E. SIDEBOTHAM, Late Roman Berenike, in JARCE, 39 (2002), pp. 217-240.

S.E. SIDEBOTHAM, Berenike and the Ancient Maritime Spice Route, Berkeley, CA —
London, 2011.

S.E. SIDEBOTHAM, Religion and Burial at the Ptolemaic-Roman Red Sea Emporium of
Berenike, Egypt, in African Archaeological Review, 31 (2014), pp. 599-635.

S.E. SIDEBOTHAM, Roman Ports on the Red Sea and their Contacts with Africa, Arabia
and South Asia: Ancient Literary and Recent Archaeological Evidence, in
K.S. MATHEW (ed.), Imperial Rome, Indian Ocean Regions and Muziris: New
Perspectives on Maritime Trade, New Delhi, 2015, pp. 129-178.

D. SipErR — D. OBBINK (eds), Doctrine and Doxography. Studies on Heraclitus and
Pythagoras, Berlin — Boston, 2013.

F. SIEBER, Nonnus’ Christology, in D. ACCORINTI (ed.), Brill’s Companion to Nonnus
of Panopolis, Leiden — Boston, 2016, pp. 308-326.

D.A. DE SiLvA, 4 Maccabees. Introduction and Commentar on the Greek Text in the
Codex Sinaiticus, Leiden, 2006.

C. SIMELIDIS, Nonnus and Christian Literature, in D. ACCORINTI (ed.), Brill’s Compan-
ion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 289-307.

J. StMMONS, Review of K. Gronlund Evers, Worlds Apart Trading Together: The
Organisation of Long-Distance Trade between Rome and India in Antiquity, in
BMCR, 2018.

B. StMON (ed.), Nonnos de Panopolis. Les Dionysiaques, chants XXXVIII-XL, vol. 14,
Paris, 1999.

B. SiMoN (ed.), Nonnos de Panopolis. Les Dionysiaques, chants XLIV-XLVI, vol. 16,
Paris, 2004.

D.C. SIRCAR, Studies in the Geography of Ancient and Medieval India, New Delhi, 19712,

J.E. Sisko, Cognitive Circuitry in the Pseudo-Hippocratic “Peri Diaites” and Plato’s
“Timaeus” , in Hermathena, 180 (2006), pp. 5-17.



BIBLIOGRAPHY 549

E. Sistakou, Mock Epic in the Greek Anthology, in B. AcOSTA-HUGHES — C. CUSSET
— Y. DURBEC — D. PRALON (eds), Homére revisité: parodie et humour dans les
réécritures homériques, Besancon, 2011, pp. 193-209.

A.D. SKIADAS, Homer im griechischen Epigramm, Athens, 1965.

K.W. SLANE, Remaining Roman in Death at an Eastern Colony, in JRA, 25 (2012),
pp- 441-455.

M.S. SLUSSER, The Antiquity of Nepalese Wood Carving, Seattle, 2010.

S. SMILES, From Titian to Impressionism. The Genealogy of Late Style, in G. MCMULLAN
— S. SMILES (eds), Late Style and its Discontents. Essays in Art, Literature, and
Music, Oxford, 2016, pp. 15-30.

G.S. SmrtH, Toward a “Text-Market” Approach to Early Christianity,in C. CONCANNON —
L.A. MAZUREK (eds), Across the Corrupting Sea: Post-Braudelian Approaches to
the Ancient Eastern Mediterranean, London, 2016, pp. 111-130.

K. SmrtH (ed.), The Martyrdom and History of Blessed Simeon Bar Sabba ‘e, Piscata-
way, NJ, 2014.

K. SmrtH, Constantine and the Captive Christians of Persia: Martyrdom and Religious
Identity in Late Antiquity, Berkeley — London, 2016.

B. SOWERS, Retelling and Misreading Jesus: Eudocia’s Homeric Cento, in N. CALVERT-
Koyzis — H. WEIR (eds), Breaking Boundaries: Female Biblical Interpreters Who
Challenged the Status Quo, New York, 2010, pp. 14-33.

K. SPANOUDAKIS, Icarius Jesus Christ? Dionysiac Passion and Biblical Narrative in
Nonnus’ Icarius Episode (Dion. 47, 1-264), in WS, 120 (2007), pp. 35-92.

K. SpaNoOUDAKIS, The Resurrections of Tylus and Lazarus in Nonnus of Panopolis
(Dion. XXV, 451-552 and Par. A), in M. TARDIEU — D. LAURITZEN (eds), Le
voyage des légendes: Hommages a Pierre Chuvin, Paris, 2013, pp. 191-208.

K. SpANOUDAKIS, The Shield of Salvation: Dionysus’ Shield in Nonnus Dionysiaca
25.380-572, in K. SPANOUDAKIS (ed.), Nonnus of Panopolis in Context, Berlin —
Boston, 2014, pp. 333-371.

K. SPANOUDAKIS (ed.), Nonnus of Panopolis in Context. Poetry and Cultural Milieu in
Late Antiquity with a Section on Nonnus and the Modern World, Berlin — Boston,
2014.

K. SpaNOUDAKIS (ed.), Nonnus of Panopolis. Paraphrasis of the Gospel of John XI,
Oxford, 2014.

K. SPANOUDAKIS, Pagan Themes in the Paraphrase, in D. ACCORINTI (ed.), Brill’s Com-
panion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 601-624.

1. SPATHARAKIS, The Portrait in Byzantine Illuminated Manuscripts, Leiden, 1976.

M.A. SpEIDEL, Wars, Trade and Treaties: New, Revised and Neglected Sources for the
Political, Diplomatie, and Military Aspects of Imperial Rome’s Relations with the
Red Sea Basin and India, from Augustus to Diocletian, in K.S. MATHEW (ed.),
Imperial Rome, Indian Ocean Regions and Muziris: New Perspectives on Mari-
time Trade, New Delhi, 2015, pp. 83-128.

M.A. SPEIDEL, Augustus-Tempel in Indien und im Partherreich? Zur Tabula Peutin-
geriana und zum romischen Kaiserkult ausserhalb des Romischen Reiches, in
A. KoLB — M. VITALE (eds), Kaiserkult in den Provinzen des Rémischen Reiches:
Organisation, Kommunikation und Reprdsentation, Berlin — Boston, 2016,
pp- 101-121.

M.A. SPEIDEL, Fernhandel und Freundschaft zu Roms Amici an den Handelsrouten
nach Siidarabien und Indien, in Orbis Terrarum, 14 (2016), pp. 155-193.

E. SPORTOLARI, AL 37 R? e il frontespizio del Liber Epigrammaton di Lussorio, in AL.
Rivista di studi di Anthologia Latina, 9 (2018), pp. 35-60.



550 BIBLIOGRAPHY

R.K. SPRAGUE, Aristotle on Red Mirrors (“On Dreams” Il 459b24-460a23), in Phro-
nesis, 30 (1985), pp. 323-325.

M.J. SQUIRE, Introductory Reflections: Making Sense of Ancient Sight, in M.J. SQUIRE
(ed.), Sight and the Ancient Senses, London, 2016, pp. 1-35.

H. STADTMULLER (ed.), Anthologia Graeca epigrammatum Palatina cum Planudea
(3 vols.), Leipzig, 1884-1906.

W. STANFORD, Greek Metaphor, New York — London, 1972.

V. STEGEMANN, Astrologie und Universalgeschichte. Studien und Interpretationen zu
den Dionysiaka des Nonnos von Panopolis, Leipzig — Berlin, 1930.

E. STEIN, Histoire de Bas-Empire, vol. I-11, Paris, 1949.

D. STEINER, Images in Mind: Statues in Archaic and Classical Greek Literature and
Thought, Princeton, 2001.

F. STELLA (ed.), La scrittura infinita: Bibbia e poesia in eta medievale e umanistica.
Atti del convegno di Firenze, 28-29 giugno 1997, Firenze, 2001.

S.A. STEPHENS (ed.), Callimachus: The Hymns, Oxford — New York, 2015.

B. STIEWE, Der ‘Dritte Humanismus’. Aspekte deutscher Griechenrezeption vom
George-Kreis bis zum Nationalsozialismus, Berlin — Boston, 2011.

B. STIEWE, Das geistige Klima im Marburg der 1920er Jahre — am Beispiel von Paul
Friedldnder, in V. LOSEMANN — K. RUFFING (eds), In solo barbarico...: Das Sem-
inar fiir Alte Geschichte der Philipps-Universitit Marburg von seinen Anfingen
bis in die 1960er Jahre, Miinster — New York, 2018, pp. 307-328.

R. STONEMAN, The Greek Experience of India: From Alexander to the Indo-Greeks,
Princeton — Oxford, 2019.

R. STONEMAN, How the Hoopoe Got His Crest: Reflections on Megasthenes’ Stories of
India, in T. HOWE — S. MULLER — R. STONEMAN (eds), Ancient Historiography on
War and Empire, Oxford, 2017, pp. 188-199.

M. STRING, Untersuchungen zum Stil der Dionysiaka des Nonnos von Panopolis, Diss.
Hamburg, 1966.

G. STROUMSA, The End of Sacrifice. Religious Transformations in Late Antiquity, Chi-
cago, 2009.

R.R. SULLIVAN, Political Hermeneutics. The Early Thinking of Hans-Georg Gadamer,
University Park, PA — London, 1989.

R.J.A. TALBERT, Rome’s World: The Peutinger Map Reconsidered, Cambridge, 2010.

G. TAMER, Zeit und Gott. Hellenistische Zeitvorstellungen in der altarabischen
Dichtung und im Koran, Berlin — New York, 2008.

1. TANASEANU-DOBLER, Bemerkungen zu Porphyrios und Bardaisan, in ZAC, 19 (2015),
pp- 26-68.

O. TAPLIN, Aeschylean Silence and Silences in Aeschylus, in HSPh, 76 (1972),
pp- 57-97.

I. TAXEL — A. FANTALKIN, Egyptian Coarse Ware in Early Islamic Palestine: Between
Commerce and Migration, in Al-Masagq, 23 (2011), pp. 77-97.

P. TEMIN, Financial Intermediation in the Early Roman Empire, in The Journal of
Economic History, 64 (2004), pp. 705-733.

T. TERPSTRA, Communication and Roman Long-Distance Trade, in F.S. NAIDEN —
R.J.A. TALBERT (eds), Mercury’s Wings: Exploring Modes of Communication in
the Ancient World, Oxford, 2017, pp. 45-61.

W.G. THALMANN, Conventions of Form and Thought in Early Greek Epic Poetry, Bal-
timore — London, 1984.

F. THIERRY, Chinese Coins from the Yaphuwa Site in the Collection at the Anurad-
hapura Museum, in O. BOPEARACHCHI — D.P.M. WEERAKKODY (eds), Origin, Evo-



BIBLIOGRAPHY 551

lution, and Circulation of Foreign Coins in the Indian Ocean, New Delhi, 1998,
pp- 191-198.

R.E. THOMAS, Melodious Tears, Sepulchral Epigram and Generic Mobility, in
G.C. WAKKER (ed.), Genre in Hellenistic Poetry, Groningen, 1998, pp. 205-222.

R. THORIUS, Hymnus tabaci, Leiden, 1625.

L.M. Tiss1, L'innologia magica: per una puntualizzazione tassonomica, in M. DE
HARros (ed.), Ecrire la magie dans I’antiquité: actes du colloque international,
Liege, 2015, pp. 151-172.

F. Tissont, Nonno di Panopoli. I Canti di Penteo (Dionisiache 44-46), Firenze, 1988.

F. Tissonti, Cristodoro. Un’introduzione e un commento, Alessandria, 2000.

F. Tissont, Ciro di Panopoli riconsiderato (con alcune ipotesi sulla destinazione delle
Dionisiache), in S. AUDANO (ed.), Nonno e i suoi lettori, Alessandria, 2008,
pp- 67-81.

F. TissoNt1, The Reception of Nonnus, in D. ACCORINTI (ed.), Brill’s Companion to Non-
nus of Panopolis, Leiden — Boston, 2016, pp. 691-713.

R. TOMBER, Indo-Roman Trade: The Ceramic Evidence from Egypt, in Antiquity, 74
(2000), pp. 624-631.

R. TOMBER, Rome and Mesopotamia — Importers into India in the First Millennium
AD, in Antiquity, 81 (2007), pp. 972-988.

R. TOMBER, Indo-Roman Trade: From Pots to Pepper, London, 2008.

R. TOMBER, Egypt and Eastern Commerce during the Second Century AD and Later,
in A. WILSON — A. BOWMAN (eds), Trade, Commerce, and the State in the Roman
World, Oxford, 2018, pp. 531-556.

R. Tosl, Dizionario delle sentenze latine e greche, Milano, 2017.

G. TRAINA, Central Asia in the Late Roman Mental Map, Second to Sixth Centuries, in
N. D1 Cosmo — M. Maas (eds), Empires and Exchanges in Eurasian Late Antiq-
uity: Rome, China, Iran, and the Steppe, ca. 250-750, Cambridge, 2018, pp. 123-
132.

T.R. TRAUTMAN, Elephants and Kings. An Environmental History, Chicago — London,
2015.

C.C. TsAGALIS, Inscribing Sorrow: Fourth-Century Attic Funerary Epigrams, Berlin,
2008.

C.C. TsaGALIS, Three Modes of Intertextuality: Homeric Resonances in Hellenistic
Epigram, in Y. DURBEC — F. TRAJBER (eds), Traditions épiques et poésie épigram-
matique, Leuven — Paris — Bristol, CT, 2017, pp. 141-156.

R. TSANAVA [0. 38bs38], doovmmoseserertio dmyemgdo, (oddmermgdo sbhose9
Gtermbs8o (os Jstr0o¢yemo (OB DI )026mMBOLIG0  Ssfsm) B0
(Mythoritual Models, Symbols in Classical Literature and the Parallels in Geor-
gian Literature and Ethnology), Thilisi, 2005.

R. TURCAN, Review of V.F. Lenzen, The Triumph of Dionysos on Textiles of Late
Antique Egypt, in Latomus, 20 (1961), pp. 915-917.

M. USHER, Homeric Stitchings: The Homeric Centos of the Empress Eudocia, Lanham,
MD, 1998.

Y. USTINOVA, Divine Mania: Alteration of Consciousness in Ancient Greece, London
— New York, 2017.

F. VALERIO (ed.), lone di Chio. Frammenti elegiaci e melici, Bologna, 2013.

M. VALLOZZA, Enkomion, in G. KALIVODA — H. MAYER — F.-H. ROBLING (eds), Histo-
risches Worterbuch der Rhetorik, vol. 11, Tiibingen, 1994, pp. 1152-1160.

T. VAN NORTWICK, Penelope and Nausicaa, in TAPhA, 109 (1979), pp. 269-276.



552 BIBLIOGRAPHY

A.A. VAN SCHELVEN, Nansius, in P.C. MOLHUYSEN — P.J. BLOK — K.H. KOSSMANN
(eds), Nieuw Nederlandsch biografisch woordenboek vol. 7, Amsterdam, 1974,
pp- 904-906.

R. VANAJA, The Emblems of Empire, in S. DosHI (ed.), India and Greece: Connections
and Parallels, Bombay, 1985, pp. 59-70.

P. VASUNIA, The Gift of the Nile: Hellenizing Egypt from Aeschylus to Alexander,
Berkeley, CA — London, 2001.

W.J. VERDENIUS, Notes on Hesiod’s Theogony, in Mnemosyne, 25 (1972), pp. 225-260.

B. VERHELST, Minor Characters in the Dionysiaca, in D. ACCORINTI (ed.), Brill’s Com-
panion to Nonnus of Panopolis, Leiden — Boston, 2016, pp. 152-172.

B. VERHELST, Direct Speech in Nonnus’ Dionysiaca. Narrative and Rhetorical Func-
tions of the Characters’ “Varied” and “Many-faceted” Words, Leiden — Boston,
2017.

B. VERHELST, Greek Biblical Epic: Nonnus’ Paraphrase and Eudocia’s Homerocen-
tones, in C. REITZ — S. FINKMANN (eds), Structures of Epic Poetry, vol. 3, Berlin —
Boston, 2019, pp. 53-78.

. VIAN, Recherches sur les Posthomerica de Quintus de Smyrne, Paris, 1959.

. VIAN, Review of G. D’Ippolito, Studi Nonniani, in REG, 77 (1964), pp. 369-371.

. VIAN (ed.), Nonnos de Panopolis. Les Dionysiaques, chants I-1I, vol. 1, Paris, 1976.

. VIAN, L’épopée grecque, in Actes du X¢ congres de I’Association G. Budé, Toulouse,
8-12 avril 1978, Paris, 1980, pp. 49-81.

. VIAN (ed.), Les Argonautiques Orphiques, Paris, 1987.

. VIAN, La théomachie de Nonnos et ses antécédents, in REG, 101 (1988), pp. 275-
292, repr. in F. VIAN, L’épopée posthomérique. Recueil d’études, édité par
D. Accorinti, Alessandria, 2005, pp. 423-438.

F. VIAN, Les cultes paiens dans les Dionysiaques de Nonnos: étude de vocabulaire, in
REA, 90 (1988), pp. 399-410, repr. in F. VIAN, L’épopée posthomérique. Recueil
d’études, édité par D. Accorinti, Alessandria, 2005, pp. 439-455.

F. VIAN (ed.), Nonnos de Panopolis. Les Dionysiaques, chants XXV-XXIX, vol. 9,
Paris, 1990.

F. VIAN, Nonno ed Omero, in Koinonia, 15 (1991), pp. 5-18, repr. in F. VIAN, L’épopée
posthomérique. Recueil d’études, édité par D. Accorinti, Alessandria, 2005, pp. 469-
482.

F. VIAN, Préludes cosmiques dans les Dionysiaques de Nonnos de Panopolis, in Pro-
metheus, 19 (1993), pp. 39-52, repr. in F. VIAN, L’épopée posthomérique. Recueil
d’études, édité par D. Accorinti, Alessandria, 2005, pp. 483-496.

F. ViaN, Théogamie et sotériologie dans les Dionysiaques de Nonnos, in JS (1994),
pp- 197-233, repr. in F. VIAN, L’épopée posthomérique. Receuil d’études, édité par
D. Accorinti, Alessandria, 2005, pp. 513-550.

F. VIaN (ed.), Nonnos de Panopolis. Les Dionysiaques, chants XI-XIII, vol. 5, Paris,
1995.

F. VIaAN, MAPTYZX chez Nonnos de Panopolis: étude de sémantique et de chronolo-
gie, in REG, 110 (1997), pp. 143-160, repr. in F. VIAN, L’épopée posthomérique.
Recueil d’études, édité par D. Accorinti, Alessandria, 2005, pp. 565-584.

F. VIaN (ed.), Nonnos de Panopolis. Les Dionysiaques, chant XLVIII, vol. 18, Paris,
2003.

F. ViaN, L’épopée posthomérique. Recueil d’études, édité par D. Accorinti, Alessan-
dria, 2005.

F. VIAN et al. (eds), Nonnos de Panopolis. Les Dionysiaques, 19 vols., Paris, 1976-2006.

mmm T

jesiies!



BIBLIOGRAPHY 553

G. VIANSINO, Paolo Silenziario. Epigrammi, Torino, 1963.

G. VIANSINO, Agazia Scolastico. Epigrammi, Milano, 1967.

S. VIARRE, Review of G. D’Ippolito, Studi Nonniani, in REL, 43 (1965), pp. 623-625.

P. VIDAL-NAQUET, Yepnbiit oxomuux. @opymvl Mvluaenus u gopmol obujecmsa 6 2pe-
yeckom mupe (The Black Hunter: Forms of Thought and Forms of Society in the
Greek World), Moskva, 2001, originally published as: P. VIDAL-NAQUET, Le
chasseur noir: formes de pensées et formes de société dans le monde grec, Paris,
1983.

T. VILIAMAA, Studies in Greek Encomiastic Poetry of the Early Byzantine Period, Hel-
sinki, 1968.

E. VISSER, Homerische Versifikationstechnik. Versuch einer Rekonstruktion, Frankfurt,
1987.

T. ViviaN — R.A. GREER, Four Desert Fathers. Pambo, Evagrius, Macarius of Egypt,
and Macarius of Alexandria. Coptic Texts Relating to the Lausiac History of Pal-
ladius, New York, 2004.

R. WAGNER (ed.), Apollodorus, Apollodori Bibliotheca, Leipzig, 1894.

S. WALLACE, Greek Culture in Afghanistan and India: Old Evidence and New Discov-
eries, in G&R, 63 (2016), pp. 205-226.

P. WALTZ (ed.), Anthologie grecque. Premiére partie: Anthologie Palatine, vols. IV-V
(livre VII, épigr. 1-363, texte établi par P. Waltz et traduit par A.M. Desrous-
seaux, A. Dain, P. Camelot, E. Des Places; livre VII, épigr. 364-748, texte établi
par P. Waltz et traduit par P. Waltz, E. Des Places, M. Dumitrescu, H. Le Maitre,
G. Soury, avec le concours de J. Irigoin et P. Laurens), Paris, 1960.

J. WARREN, Psychic Disharmony: Philoponus and Epicurus on Plato’s Phaedo, in
D. SEDLEY (ed.), Oxford Studies in Ancient Philosophy, Oxford, 2006, pp. 235-259.

J.H. WASzINK, Biene und Honig als Symbol des Dichters und der Dichtung in der
griechisch-romischen Antike, Opladen, 1974.

G. WATSON, Phantasia in Classical Thought, Galway, 1988.

J.G. VAN DER WATT, Family of the King. Dynamics of Metaphor in the Gospel accord-
ing to John. Leiden, 2000.

E. Wartrts, John Rufus, Timothy Aelurus, and the Fall of the Western Roman Empire,
in R.W. MATHISEN — D.R. SHANZER (eds), Romans, Barbarians, and the Transfor-
mation of the Roman World: Cultural Interaction and the Creation of Identity in
Late Antiquity, Farnham, 2011, pp. 97-106.

R. WEBB, Demons and Dancers: Performance in Late Antiquity, Cambridge, MA —
London, 2008.

R. WEBB, Ekphrasis, Imagination and Persuasion in Ancient Rhetorical Theory and
Practice, Farnham, 2009.

D.P.M. WEERAKKODY, Taprobané: Ancient Sri Lanka as Known to Greeks and Romans,
Turnhout, 1997.

S. WEISE, Mobaa Alinvichj. Griechische Gedichte hallescher Gelehrter, in M. HILL-
GRUBER — R. LENK — S. WEISE (eds), HYPOTHESEIS. Festschrift fiir Wolfgang
Luppe zum 80. Geburtstag, Berlin — Boston, 2011, pp. 399-429.

S. WEISE, ELqvid’ aiav eicidetv iusipopar — Neualtgriechische Literatur, in Antike und
Abendland, 62 (2016), pp. 114-181.

S. WEISE, Der Arion des Lorenz Rhodoman, Palingenesia 117, Stuttgart, 2019.

K. WEITZMANN, Ancient Book Illumination, Cambridge, MA, 1959.

K. WEITZMANN, Greek Mythology in Byzantine Art, Princeton, 1984.



554 BIBLIOGRAPHY

W.Z. WENDRICH — R.S. TOMBER — S.E. SIDEBOTHAM — J.A. HARRELL — R.T.J. CAPPERS
—R.S. BAGNALL, Berenike Crossroads: The Integration of Information, in JESHO,
46 (2003), pp. 46-87.

M.L. WEST (ed.), Hesiod: Theogony, Oxford, 1966.

M.L. WEST (ed.), Homerus. Ilias, 2 vols., Stuttgart — Leipzig, 1998-2002.

S.M. WHEELER, A Discourse of Wonders. Audience and Performance in Ovid’s Meta-
morphoses, Philadelphia, 1999.

S.M. WHEELER, Narrative Dynamics in Ovid’s Metamorphoses, Tiibingen, 2000.

M. WHITBY, From Moschus to Nonnus: The Evolution of the Nonnian Style, in
N. HopPkINSON (ed.), Studies in the Dionysiaca of Nonnus, Cambridge, 1994,
pp. 99-155.

M. WHITBY, Review of W.M. Calder IIl — B. Huss (eds), ‘The Wilamowitz in me’, in
CR, 50 (2000), p. 675.

M. WHITBY, The Bible Hellenized: Nonnus’ Paraphrase of St. John’s Gospel and
‘Eudocia’s’ Homeric centos, in JH.D. SCOURFIELD (ed.), Texts and culture in
Late Antiquity, Oxford, 2007, pp. 195-231.

M. WHITBY, Nonnus and Biblical Epic, in D. ACCORINTI (ed.), Brill’s Companion to
Nonnus of Panopolis, Leiden — Boston, 2016, pp. 215-239.

C. WHITE (ed.), Gregory of Nazianzus Autobiographical Poems, Cambridge, 1996.

J. WHITEWRIGHT, Efficiency or Economics? Sail Development in the Ancient Mediter-
ranean, in W.V. HARrIS — K. IARA (eds), Maritime Technology in the Ancient
Economy: Ship-Design and Navigation, Portsmouth, RI, 2011, pp. 89-102.

A. WIESTRAND, Von Kallimachos zu Nonnos: Metrisch-stilistische Untersuchungen zur
spdteren griechischen Epik und zu verwandten Gedichtgattungen, Lund, 1933.

K. WILDER, The Case for an External Spectator, in The British Journal of Aesthetics,
48 (2008), pp. 261-277.

M.E. WILES, The Spiritual Gospel. The Interpretation of the Fourth Gospel in Early
Church, Cambridge, 2011.

C.H. WiLLIAMS, John (the Baptist): The Witness on the Threshold, in S. HUNT —
F. ToLMIC — R. ZIMMERMAN (eds), Character Studies in the Fourth Gospel, Tiibin-
gen, 2013, pp. 46-60.

H.R. WILLOUGHBY, Review of P. Friedlinder, Documents of Dying Paganism, in CPh,
40 (1945), pp. 263-264.

A. WILSON — A. BOWMAN (eds), Trade, Commerce, and the State in the Roman World,
Oxford, 2018.

M. WINKLER, Master and Disciples: The George Circle, in J. RIECKMANN (ed.), A
Companion to the Works of Stefan George, Rochester, NY, 2005, pp. 145-160.

E. WIPSZYCKA, Le istituzioni ecclesiastiche in Egitto dalla fine del Il all’inizio dell’VIII
secolo, in A. CAMPLANI (ed.), L’Egitto cristiano: aspetti e problemi in eta tardo-
antica, Roma, 1997, pp. 219-271.

H. WOLFFLIN, Principles of Art History. The Problem of the Development of Style in
Early Modern Art, Los Angeles, 2015, originally published in 1915 as Kunst-
geschichtliche Grundbegriffe. Das Problem der Stilentwicklung in der neueren
Kunst, Miinchen, 1915.

H. Woitowicz, Studia nad Nonnosem, Lublin, 1980.

P. Woob, The Chronicle of Seert: Christian Historical Imagination in Late Antique
Iraq, Oxford, 2013.

P. Woob, The Christian Reception of the Xwaday-Namag: Hormizd IV, Khusrau Il and
their Successors, in JAS, 26 (2016), pp. 407-422.

R. WONSCH, Antike Fluchtafeln, Bonn, 1907.



BIBLIOGRAPHY 555

M. YPSILANTI, Image-Making and the Art of Paraphrasing: Aspects of Darkness and
Light in the Metabole, in K. SPANOUDAKIS (ed.), Nonnus of Panopolis in Context,
Berlin — Boston, 2014, pp. 123-137.

. ZAKHAROVA — D. TorsHILOV [A. 3axapoBa — 1. Topmmios], 1 100yc 36e301H020
neoba (Stars of the vault of heaven), Saint-Petersburg, 2003.

. ZANKER, Enargeia in the Ancient Criticism of Poetry, in RhM, 124 (1981), pp. 297-
311.

. ZANNONI (ed.), Fenomeni e Pronostici. Arato di Soli, Firenze, 1948.

. ZIMMERMANN, Bildersprache verstehen: zur Hermeneutik der Metapher und anderer
bildlicher Sprachformen, Miinchen, 2000.

. ZIMMERMANN, Imagery in John: Opening up Paths into the Tangled Thicket of
John’s Figurative World, in J. FREY — J.G. VAN DER WATT — R. ZIMMERMANN
(eds), Imagery in the Gospel of John. Terms, Forms, Themes, and Theology of
Johannine Figurative Language, Tiibingen, 2006, pp. 1-43.

. ZIMMERMANN, Puzzling the Parables of Jesus. Methods and Interpretations, Augs-
burg, 2015.

R. ZIMMERMANN, John (the Baptist) as a Character in the Fourth Gospel: The Narra-
tive Strategy of a Witness Disappearing, in J.G. VAN DER WATT (ed.), The Pro-
logue of the Gospel of John: Its Literary, Theological, and Philosophical Con-
texts, Tiibingen, 2016, pp. 99-115.

S. ZUENELLIL, Das Lied von der Webenden Aphrodite. Eine metapoetische Interpreta-
tion von Nonn. Dion. 24, 242-326, in H. HARICH-SCHWARZBAUER (ed.), Weben
und Gewebe in der Antike: Materialitit — Reprdsentation — Episteme — Metapo-
etik, Oxford, 2015, pp. 221-233.

S. ZUENELLL, Die Perioche der Dionysiaka als Mittel der Selbstinszenierung, in Mne-
mosyne, 69 (2016), pp. 572-596.

S. ZUENELLL, Mythographic Lists as Sources of the Dionysiaca of Nonnus, in H. BANNERT —
N. KROLL (eds), Nonnus of Panopolis in Context II, Leiden — Boston, 2018,
pp- 73-85.

S. ZUENELLL, Die axialsymmetrische Struktur der “Dionysiaka” des Nonnos, in

Hermes, 147 (2019), pp. 86-102.

A AFQ Q @ p»

=





